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PREFACE 


In the study of the early Latin Literature before the time of 
Saint Augustine one cannot help but notice the scarcity of exe- 
getical writings strictly so called. In vain does one look for a 
commentary on Saint Paul’s Epistle to the Romans. If such a 
work has been composed by one or the other author of this 
period, one can only regret the loss of it. Due to the lack of 
such commentaries expressing the views of the early Latin 
writers, one is without direct references to the problem concerned 
namely, the Justificatio, and the Justitia Dei. Their works, how- 
ever, contain many passages, which have a bearing on the subject 
in question. To gather these and deduce from them the author’s 
opinion and understanding of justification is the object of this 
treatise. 


The writer has limited himself to the early period of Christi- 
anity, because the testimonies of the later Latin writers, after 
the time of Saint Augustine, have been ecollected by the well 
known and eminent scholar Heinrich Denifile, O.P.* 


His references are taken exclusively from commentaries, 
mainly from the Epistle to the Romans, as the title of the book 
itself would indicate. 


‘This work is limited to the study of six of the foremost early 
Latin authors: Tertullian, Saint Cyprian, Saint Hippolyte, Ar- 
nobius, Lactantius, and Saint Hilary. It is true that Saint Hippo- 
lyte wrote in Greek, nevertheless he is to be counted among the 
Western Fathers. The quotations are taken from the Benedictine 
Edition as published by Migne. 


1Die abendlindischen Schriftausleger bis Luther tiber Justitia Dei 
(Rom, 1:17) und Justificatio. Mainz, 1905. 


vii 


Vill PREFACE 


Many of the works have been translated into English by 
Alexander Roberts and James Donaldson in ‘‘The Anti-Nicene 
Fathers,’’ and those of Saint Hilary, by Philip Schaff, in his 
““Select Inbrary of the Nicene and Post-Nicene Fathers of the 
Christian Church.’’ These translations have been found very 
helpful and a number of quotations in English have been adopted 
from it. They have been very diligently compared with the orig- 
inal, and whenever greater litteralness was desired, an independ- 
ent translation has been given. 

The writer wishes to acknowledge his indebtedness to his pro- 
fessors, the Reverend Dr. Heinrich Schumacher and the Rever- 
end Joseph Sylvester Considine, O.P., S.T.Lr., who so kindly 
assisted and directed him in his study. He also expresses his 
sincere gratitude to the other members of the Faculty of Sacred 
Seiences, who so graciously furnished help and advice. 


In gratitude and appreciation the writer wishes 

to acknowledge the kindness of His Excellency, 

the Most Reverend John B. Morris, D.D., for 

giving him the opportunity for the pursuit of 
higher studies. 


The Catholic University of America, 
Washington, D. C. 
JOHN B. SCHEPER, 
May 1, 1932. 
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INTRODUCTION 


The Epistle to the Romans may be rightly called the dogmatic 
letter of Saint Paul. Therein he sets forth the new way of 
salvation, the way opened by Christ, our Saviour. The Apostle 
announces his theme in the 17th Verse of the first chapter, but 
to understand it correctly one must quote it in connection with 
the foregoing. Verse 16: ‘‘Non enim erubesco Evangelium. 
Virtus enim Dei est in salutem omni credenti Judaeo primum et 
Graeco. V.17: Justitia enim Dei in eo revelatur ex fide in fidem, 
sicul scriptum est: Justus autem ex fide vivit.’’ 

Saint Paul develops his doctrine in chapter III, 21-27, of 
which the writer shall quote the first two: ‘‘Nunc autem sine 
lege Justitia Det mantfesta est; testificata a lege et Prophetts. 
Justitia aulem Der per fidem Jesu Christr in omnes, et siper 
omnes qui credunt in ewm.”’ 

It must be remembered that the expression Justitia Dei was 
not unknown to the Jews of the Old Testament. They under- 
stood it as an attribute of God, by which He rewarded the good 
and punished the evil. They, too, had an idea of a Justitia ov 
righteousness, as it is called in English, which according to their 
minds could be acquired through the fulfillment of the Mosaic 
Law. Saint Paul in one sentence disproved their view: ‘‘Nunc 
autem sine lege Justitia Dei manifesta est.’? Almost all com- 
mentators admit that the Apostle gave a new conecpt to this 
expression, Justitia Det. He certainly did not want to teach 
the Jewish idea, for he accuses them of being ignorant of the 
Righteousness of God. So he says in Rom. X: 3-4: ‘‘Ignorantes 
enim Justitiam Dei, el suam quaerentes statuere, justitia Dei 
non sunt subjectt. Finis enim legis, Christus, ad justitiam omni 
credentt.”’ 

This leads to the question: What did Saint Paul understand 
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by the Justitia Dei and the Justiticatio? He proclaims that he 
is not ashamed of the Gospel, which is the power of God unto 
salvation for every believer, for therein is revealed the Righteous- 
ness of God. It is on aceount of this Jusiitia Dei that he calls 
the Gospel, a power unto salvation. 


One may rightly assume that his language was understood by 
the people, because St. Paul’s mission, character, and ability, 
would not permit him to leave his listeners groping for the true 
meaning. He would have employed another expression or would 
have explained in detail the term used by him. 

His contemporaries understood, and the ages following up to 
the time of the so called Reformation seem to have grasped 
the meaning of his teaching, as the want of lengthy discussions 
on this subject would indicate. 

Then, after a lapse of more than 1500 years, Martin Luther 
eame forth with the assertion, that he had discovered the true 
sense of the Justitia Dei, that it represents a gift of God to man, 
which is imputed to him by virtue of the death of Christ. Man 
remains as he is, a sinner, nevertheless God looks upon him as 
though he were righteous. 


Little wonder, that this explanation should give rise to end- 
less controversies, still raging in our times. Saint Paul’s doctrine 
of justification became the subject of innumerable books and 
treatises. If Luther’s interpretation is the right one, then the 
world has lived in error, and the Theologians and scholars of the 
Bible have taught falsehoods for more than fifteen centuries. A 
study of the above mentioned book of Denifle will convince one, 
that the commentators of Holy Scripture from the time of Saint 
' Augustine down to the age of the ‘Reformer’, did not agree with 
Luther’s views. They strongly emphasized the internal justifi- 
cation of man, teaching that man’s sins are really taken away, 
that he receives sanctifying grace, making him a child of God 
and heir of heaven. The idea of imputation was foreign to their 
minds. 

Catholic scholars, therefore, took firm stand against the in- 
terpretation of Luther. Followers of the latter differ in their 
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views and are much divided among themselves, so that today 
one is confronted with a chaos of opinions concerning the mean- 
ing of Justitia Dei and Justificatio. 

If one wishes to find the truth, it is necessary to go back te 
eatly Christianity, to learn from the men who knew and under- 
stood the mind of St .Paul. To be able to judge correctly the 
testimonies of the early Latin writers, it is required that one 
have a clear view of the various interpretations as put forth 
by modern scholars. This dissertation is therefore divided into 
two parts. In Part I the opinions of the modern commentatois, 
both non-Catholic and Catholic, will be presented. Some space 
is set aside for the interpretations of the terms farth and sanct?- 
fication because of their intimate relationship to the problem 
of justification. In the second part are found quotations from 
the Latin authors, bearing on the subject in question. There 
references are critically examined and carefully weighed, in 
order to determine the mind of the writer in regards to justi- 
fication, i.e., to show whether he defends the theory of imputa- 
tion, or whether he believes in an internal justification. These 
two opinions only are mentioned, because the various explana- 
tions may be readily classified under one or the other heading. 
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INTRODUCTORY STUDY 


Modern Interpretation of Justitia Dei and Justificatio 
CHAPTER If 
Non-CATHOLIC INTERPRETATION 


Exeluding the Epistles of St. Paul, where the expression Jus- 
titia Dei appears nine times, it oceurs but twice in the New Testa- 
ment, once in St. Matthew and again in the letter of St. James. It 
may therefore be called a Pauline term. Sometimes the Apostle 
uses it in reference to the attribute inherent in God. Soin Rom. 
III, 5: ‘‘But if our injustice commend the justice of God, what 
shall we say? Is God unjust, who executeth wrath?’’ At an- 
other occasion sueh explanation seems to be inadequate, if not 
impossible. So in II. Cor. V. 21: ‘‘Him, who knew no sin, he 
has made sin for us, that we might be made the justice of God 
in him,’’ St. Paul cannot be speaking of God’s internal justice, 
for firstly it is used in contrast to sin and seeondly, in order to 
bear out the truth of the statement, man would have to become 
a mode of divinity. The only plausible explanation is that the 
Justice of God in this verse is a gift of God to man. There are 
other passages, however, where the meaning of this expression 
is not so easily determined. 

The eenter of dispute are the verses quoted in the introduction 
of this work, namely Rom. I, 17 and III, 21. There the minds 
of the scholars differ. Some few see in the Justitia Der God’s 
inherent attribute of Justice, but the great majority explains it 
as a contribution made by God to man. This phase of the ques- 
tion, however, is of minor importance and we shall refer to it 
only in passing. The essence of the controversy consists in this: 
whether the justice becomes truly a property of man, or whether 


3 


4 JUSTIFICATION IN EARLY LATIN LITERATURE 


it is merely imputed to him. To express it in other words: Is 
Justification intrinsic or forensic? 

For the better understanding it may be well to divide this 
section into two parts as the various interpretations of non- 
Catholic scholars can be presented under two headings. 


1. The Forensic Interpretation or the Theory of Imputation . 


The Theory of ‘imputed justice’ is prevalent among Protestant 
scholars. They maintain that God is the author of this justice 
and man the recipient in this sense, that the Creator looks upon 
the believer as though he were actually justified. According to 
this interpretation God declares man just, but does not make 
him just. No change whatever takes place within man, except 
that God looks upon him. and treats him as one of His elect. 
The manner of this Justification is explained in various ways. 
Hofmann states that man is justified on account of the propitia- 
tion of Christ. He who is justified is truly made just, but it must 
not be understood as an inherent quality; it has reference only 
to the judicial sentence of God.? It is indeed difficult to grasp, 
how man ean be made just and still not possess justice. 


Hodge’s explanation is very similar. He quotes the common 
doctrine of Protestant Churches on this question ‘‘that the 
righteousness for which we are justified is neither anything done 
by us nor wrought in us, but something done for us and imputed 
to us.’’> He does not believe in a true remission of sin, but con- 


at dass er Christum als Siihne hinstellte, um jeden fur gerecht zu 


achten und gerecht zu sprechen, der sich dieser Stihne glaubig getrostet 
und keine andere Gerechtigkeit fiir sich in Anspruch nimmt.’’ Romer, 
pp. 117, 118. 

‘‘Aber daraus folgt nicht, dass dieses Gerechtsein ebenso wie das 
gottliche im Sinne einer inhérenten Higenschaft gemeint ist.’’ Ibid. 118. 

‘Das er Christum als Siihne hingestellt hat, muss auf sein richterliches 
Urteilen Bezug haben und zu dem Zwecke geschehen sein, damit er die, 
welche gesiindigt haben, auf Grund dieser Siihne, welche nur glaubig 
angeignet zu werden brauchte, gerechtsprechen konne.’’ Ibid. 118. 


? Romans, p. 46. 
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tends that it is an ‘‘overlooking,’’ a ‘‘passing by,’’ a ‘‘non- 
imputing iniquity.’”* 

After a thorough investigation of the term Fricke comes to 
the conclusion that Justitia Dei in St. Paul does not signify 
the inherent attribute of God but rather the righteousness of 
man, which is imputed to him even before any moral change has 
taken place within him.’ The author creates the impression that 
some moral change will be effected after the process of justifica- 
tion proper. 

This distinction is upheld by Godet, who speaks thus: ‘‘God 
acting first as judge to pardon (to declare man just), and after- 
wards as Spirit to quicken and sanctify.’’® He defines Justitia 
Dei as ‘‘the state of reconciliation with God in which man is 
placed by the sentence, which declares him just.’’* 

Weidner explains ‘‘to justify’’ as ‘‘esteeming, pronouncing, 
accounting, treating as righteous’”’ . . . that man, ‘‘although 
not justified by the law, is esteemed and treated as righteous by 
God. In all these passages, the fundamental meaning of ‘‘to 
justify’’ is the forensic and juridical significance to account as 
righteous.’’*® He distinguishes a negative and a positive element, 
for it involves ‘‘(a) that sin is not imputed to the sinner as guilt, 
or forgiveness of sins. . . . After justification the sinners rela- 
tion to God is changed, for he is in a state of grace (negative). 
The second part consists (b) in the imputation to the believer 

‘Ibid. p. 149. 

Sn Bt Atxaootvy Oeov bei Paulus ist die Gerechtigkeit des Men- 
schen, das behufs Siindenvergebung und Zuwendung der Seligkeit fir 
gerecht Erklartwerden desselben, welche Gottes Gerechtigkeit ist, weil 
nur er ihr Higner ist, und infolgedessen nur er sie gibt und geben kann. 
Der Mensch erhalt sie zuerkannt (imputatur) noch vor aller sittlichen 
Umwandlung nur auf Grund der Gnade, und sie wird effectiv—noch 
immer nicht zunichst sittlich, sondern als Sitindenvergebung und Selig-: 
keitsvermittelung—, unter der Voraussetzung (nicht: unter der Gott erst 
bedingenden Bedingung) der freien, selbsttatigen Aneignung durch den 
Glauben.’’ Der Paulinische Grundbegriff der Acxatocivy Qeov, P- 26. 

° Epistle to Romans (transl. by Cusin), p. 94. 

Ibid. p. 146. 

§ Bibl. Theol. of the N. T. Vol. IT, p. 142. 
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of the righteousness obtained by Christ through fulfilling the 
law. . . . Faith is counted to the sinner as righteousness’’ 
(positive).° ‘‘To justify does not mean to make inherently 
righteous, but to declare or pronounce righteous,’’ is the com- 
ment of Stifler.?° It is his belief, that justification, once received, 
eannot be lost.** 

Included in this group of commentators is Stevens, who sces 
in the Justitia the idea of law and lawbreaking. From this he 
deduces that there is no salvation except by submission to the 
imposed penalty. He readily admits that the Justitia Dei of St. 
Paul is a free gift, but contends that it has reference to a judicial 
sentence, because its meaning is derived from the verb which 
denotes ‘‘aequittal, the opposite of condemnation. It is the act 
of releasing from legal accountability, and remitting the sentence 
of punishment—and no more.’”}2 Moule’® and Garvie™ offer 
similar explanations. No new notions are presented by them. 


More noteworthy is the interpretation set forth by Gore. He 
seems to consider justification as an intermediary stage, a stage 
of passing over. He says: ‘‘Whatever may have been our sins, 
God ignores them and positively admits us into the accepted 
people.’’?* And how is this brought about? ‘‘Let a man believe 
or take God at his gracious word, and the value of this act of 
trust or allegiance is such that God reckons it for righteousness, 
and admits a man into the accepted people, as if he were already 
fit for such fellowship in his actual habits or character.’’é 
Again ‘’God is dealing with us not as we are nor exactly as we 


® Bibl. Theol. of the N. T. Vol. II, p. 143. 

* Romans, p. 59. 

“The author maintains that in Chapter V of the Epistle to the Romans, 
St. Paul teaches ‘‘that justification by faith in Christ is once and forever 
—it is permanent.’’ Ibid. 140. 

™The forensic meaning of Acxaooivn, The Amer. Journ. of Theol., 
April, 1897, p. 445.) 

% Epistle to the Romans. 

* Romans. 

* Epistle to Romans, p. 25. 

7% Tbid. 26. 
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are not, but as we are becoming by virtue of a new attachment 
under which our life has passed.’’*" 

Haring devotes a thesis to prove that the Justitia Dei must 
be understood as the inherent attribute of God.18 He would 
rather translate justitia with justification, so that the significa- 
tion of the term would be the ‘justifying Justice of God.’ In 
his mind it does not imply a making just, but a declaring just 
through the sentence of the Almighty Judge, as may be seen 
from his interpretation of the Justitia Dei as ‘‘freisprechendes 
Richterwaltern CGottes.’’!® 

The negative element of justification is emphasized by Weiss 
when he says: ‘‘The new righteousness, which the Gospel pro- 
claims, is a gift of God, Who justifies man by grace, by not im- 
puting to him his sins cn the ground of the redemption wrought 
out by Christ.’’?° The author is a fervent defender of the foren- 
sit view: ‘‘God justifies the godless, who is nevertheless not 
righteous in reality.’’** In his commentary on Romans we read, 
that righteousness is imputed to us, even though we do not de- 
serve it,?? and that the effect of justification is absolute.?® 


"Thid. 26. 


* Haring maintains that St. Paul’s use of the term was intentional 
““nicht um eine ‘Higenschaft’ im (herkommlichen) dogmatischen Sinn zu 
bezeichnen, sondern das Wirken und Walten Gottes als das seine, als ganz 
und gar personliches, nicht irgendwie dingliches, von ihm losgeléstes, und 
zugleich als das ganz und gar lebendige, aktive, nicht irgendwie als eine 
~fruhende Eigenschaft,’ die erst in Tatigkeit gestzt werden muss, emp- 
finden zu lassen.’’ Acxaootvy Geos bei Paulus, p. 45. 

PAbids po 33. 

* Bibl. Theol. of the N. T. (transl. by Eaton), Vol. I. p. 437. 

*1 Tbid. p. 439. 

2<¢Gerechtigkeit kann also nicht mehr aud Grund eines gerechten 
Urteils dem, der sie verdient hat, sondern nur noch aus freier Gnade 
dem, der sie garnicht, vielmehr das Gegenteil verdient hat, zugesprochen 
werden.’’ Romer (Meyer Commentar 4), p. 163. 

*«<Hs muss daher eine Beschaffenheit des Menschen gemeint sein, 
welche ihn der Errettung gewiss macht, namlich die normalige, Gott 
wohlgefallige Beschaffenheit, welche keinen Zorn Gottes und keine Ver- 
dammuis mehr zu fiirchten hat.’’ Ibid. 72. 
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Pfleiderer defines Justificatio as ‘‘den richterlichen Akt des 
Freisprechens oder Gerechterklarens.’’* Or again as the ideal 
sentence which imputes justice to man which he in no manner 
possesses in reality.2>. From this we may understand his expla- 
nation of the Justitia Dei as the ideal relationship between God 
and man created through the justifying sentence of the former.”® 

Very repulsive language is employed by von Hartmann in 
reference to St. Paul’s doctrine of justification. He aecuses the 
great Apostle of being a renovator in creating his own doctrine, 
and the All-just God he charges with injustice.2” It is needless 
to say that he does not believe in an inherent justification. 

‘The essence of the Justitia Dei,’’ says Sanday, ‘‘consists not 
in making men actually righteous but in justifying or treating 
them as if they were righteous.’’?* It is his belief that man is 
a sinner and remains a sinner and that therefore the ‘new life’ 
ereated in the individual is a mere fiction; God deals with men 
‘‘rather by the ideal standard of what they may be than by the 
actual standard of what they are. The justifying verdict is 
nothing more than the best robe, and the ring and the fatted 
ealf of the parable.’’?® Justification is only external. 

Holtzmann, who sees in the Justitia Dei of St. Paul the in- 
herent quality of God, is also a supporter of the forensie inter- 


*Das Urchristentum, p. 251. 

>It is the ideal sentence ‘‘das dem Menschen Gerechtigkeit zuschreibt, 
die er an sich in keiner Weise wirklich hat.’’ Die Paul. Rechtf. p. 164. 

* Justitia Dei ‘‘ist nicht die reale sittliche Lebensbeschaffcnheit, son- 
dern das ideale, in Gottes Urteil bestehende Verhdltnis.’’ Ibid. p. 169. 

7“<Paulus hat seine eigene Theorie zurechtgemacht. Gott muss den 
Menschen begnadigen und Gnade fiir Recht ergehen lassen, er muss ihm 
seine Stinde nicht anrechnen, sondern vergeben; er muss ihm seinen 
Mangel an Gerechtigkeit als Gerechtigkeit anrechnen.’’ ~ . . God’s 
action is a ‘‘wahrheitswidriger und gerechtigkeitswidriger Gnadenakt.’’ 
(This, indeed, is true, if Hartmann’s interpretation of justification is 
the right one.) (Das Christentum des N. T. pp. 216, 217.) Speaking of 
the Redeemer he says: ‘‘Den so beschaffensen Stellvertreter behandelt 
also Gott als Siinder, um die Glaubigen hinsichtlich ihrer friiheren Siinden 
als Siindlose behandeln zu koénnen.’’ Ibid. 219. 

7° Romans, p. 35. 

* ibid, p.. 36. | 
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pretation. He declares that God does not endow man with 
justice, but that he imputes it to him.*° 


“The chief of sinners, who comes to God with a sincere faith 
in God’s righteousness made his own in Jesus Christ will be re- 
ceived, accepted, regarded and treated as being righteous,’’ says 
Du Bose,*t and Dobschiitz expresses his view in the words: ‘‘He 
is just, whom God declares just.’’82 The idea of an intrinsic 
justification is foreign to his mind. 


Stockhardt sees in the Justitia Dei the sentence of God declar- 
ing man just,** and Hupfeld regards it as the right relation of 
man to God.** Both are advocates of the forensic interpretation. 
Hupfeld believes in a moral change, in a new life, which pro- 
cess he calls sanctification and which is distinct from justifica- 
tion. He censures the Catholic scholars for confusing these two 
terms. 


Kuhl believes that justification changes man’s status in so 
far as he is not merely a common sinner, but a believing sinner.** 
He is even more clear in another passage, saying: ‘‘Im richter- 


%°<* Nicht also stattet Gott etwa den Glaubigen mit der ihm fehlenden 
Gerechtigkeit aus, sondern er spricht sie ihm einfach zu.’’ Lehrbuch 
der Neut. Theologie, 2ter Bd. p. 140. 


31The Gospel according to St. Paul, p. 7. 


%2¢¢Gerecht ist, wen Gott fiir gerecht erklart.’’ Die Rechtfertigung bei 
Paulus, eine Rechfertigung des Paulus, p. 48. 


3<<Was Gott sagt, urteilt, decretiert, das gilt, das hat Kraft, und 
Giltigkeit in Zeit und Ewigkeit. Wen Gott gerecht spricht, der ist 
gerecht, wenn auch alle Welt und alle Teufel ihn verdammen, wenn auch 
das eigene Gewissen ihn schuldigt und verurteilt.’’ Romer, p. 137. (Note 
that in his denial of inherent justifiction he asserts that man is just.) 


% Justitia Dei is not ‘‘Rechtbeschaffenheit, d.h., der Zustand, den der 
rechthandelnde erreicht, also ein sittlcher Begriff, sondern vielniehr: 
recht sein des Menschen Gott gegeniiber, welches von Gott herruhrt, also 
ein religidser Begriff.’’ Romerbrief, p. 12. 

% << V6llig verwandelt hat sich dagegen durch die Tat Christi das Bild 
der Menschen, die hinfort Objekt der gerechtsprechenden Gerechtigkeit 
und der Gnade Gottes sein sollen. Sie stehen freilich nach wie vor als 
Siinder vor Gott da, aber nunmehr als glaubende Stnder.’’ Romer, p. 121. 
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lichen Akt wird ihm zugesprochen, was in Wahrheit nicht vor- 
handen ist.’’*® 


A most unsatisfactory, confusing and contradictory explana- 
tion of the problem is set forth by Feine. He favors and sup- 
ports the forensic interpretation, but is forced to admit, that it 
does not do justice to St. Paul’s teaching. Feine contends that 
‘“to justify’’ expresses the pardoning of one who is not actually 
just,°? and that St. Paul never used the term in the sense of 
‘making just.’** He considers the expression ‘‘remission of sins’’ 
and ‘‘justification’’ identical,*® and does not believe that the 
Apostle taught real remission.*° The effect of justification is 
absolute: To whom God imputes justice, he is assured of salva- 
tion.*t Let us compare these statements to his comment on 
Romans I. 17, where he maintains, that ‘imputed justice’ does 
not give the full meaning of the Justilia Det.4? 


®Thid. p. 136. 


7 To justify means ‘‘dass Gott ein freisprechendes Urteil tiber den- 
jenigen Menschen fallt, welcher nicht gerecht ist.’’ Theol. des N. T. 
p. 347. 


%<“¢An keiner der Stellen aber, wo Paulus den Begriff rechtfertigen 
gebraucht, denkt er an ‘‘Gerechtmachung,’’ sondern tberall ist die Be- 
deutung, wie wir sie in der ausserbiblischen Grazitét fanden, ‘‘ gerecht 
erklaren.’’ Ibid. 348. 


%<«Dem Paulus ist demnach Siindenvergebung soviel wie Gerechtspre- 
chung.’’ Ibid. p. 356. 


“We have seen that ‘‘Paulus auch den Gerechtfertigten noch als 
Siinder, und seine Gerechtigkeit als eine zugerechnete betrachtet,’’ 358. 


“Derjenige also, dem Gott die Gerechtigkeit zugesprochen hat, ist 
damit in die sichere Anwartschaft auf alle Heilsgiiter angetreten, die 
Gott dem Menschen bestimmt hat.’’ p. 355. Justification is the definite 
sentence of God. ‘‘Dann kann aber auch die Siinde des Christen sie 
nicht gefahrden, sondern sie bleibt bestehen trotz aller Schwankungen 
im Christenleben. Denn Paulus hat den festen Glauben, dass Gott seine 
Gnade, wenn er sie einmal geschenkt hat, nicht wieder abwendet.’’ p. 359. 


cd wo Kraft Gottes ist, da ist neues gottliches Leben und neue 


sittliche Kraft, da kann die Gerechtigkeit nicht auf Zurechnung be- 
schrankt sein.’’ p. 351. 
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Stellhorn,*® Grubbs** and Reinecke*® also express themselves 
in favor of the imputation theory. 

‘* Justification means not only to pardon, but to reckon inno- 
cent and to treat accordingly. So because Christ died, those who 
by faith accept Him as Saviour are treated by God as though 
they had never sinned.’’* Such is the interpretation of Evans, 
who in another passage states: ‘‘Justification is more than par- 
don and forgiveness. It involves both these elements, but is more 
than these. It is that. act of God, by which a sinner, believing 
in the Lord Jesus Christ, is reckoned or counted righteous in 
God’s sight, and treated as though he had never sinned.’’#? 

Sprenger asserts that the verb ‘to justify’ in St. Paul cannot 
be understood except in the forensic meaning.*® 

Thomas would wish to interpret the Justitia Der as the attri- 
bute of God. ‘‘It is the righteousness that God is in himself, 
and provides in Christ.’’4® Applied to man, the term ‘‘has ref- 
erence to his rightness or state of being right with God. It 
means conformity in every respect to the divine law.’’ It in- 
cludes ‘‘covering remission of sins, reinstatement in a true posi- 
tion and relation to God, renewal of inward character, and 
reestablishment in outward conduct.®® It is evident, that the 
author does not believe in a real remission of sin, but in a mere 
covering. Therefore ‘‘to justify,’’ according to the author means 
‘‘to declare or pronounce as righteous . . . To justify is to 
regard as righteous, to restore to the status of one who is 
righteous. It does not mean merely to forgive and to remove 


* Commentary on the Epistle to Romans, pp. 15 and 58. 

“ Commentary on Romans, p. 61. 

** Der Brief an die Romer. ‘‘. . . die von Gott ausgehende, dargebo- 
tene Gerechtigkeit, d.h. derjenige Zustand der Gottgefalligkeit, der auf 
Gottes eigener Gnadentat, seinem rechtfertigenden Urteil beruht, also 
seine Wurzel hat nicht im Verhalten des Menschen zu Gott, sondern im 
Verhalten Gottes zum Menschen.’’ p, 12. Anm., 1. 

“Romans, p. 58. 

*Tbid. p. 60. 

48 Vivificatio nach Paulus, p. 13. 

* Romans, p. 68. 

Lid, p.)136, 
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the condemnation of sin, but also, and still more, to regard as 
right, as though the sinner had never sinned.’”** The expression 
‘‘to make righteous’’ he interprets as ‘‘to sanctify.’’ 


Zorn indorses the interpretation of Luther and is very inac- 
curate in the use of expressions.”? 


Oepke, too, maintains that the Pauline Justitia Der must al- 
ways be understood in the forensic sense.*? 


This explanation is followed by Barth ,whose words cannot 
be misunderstood. He calls the Justitia Dei the justitea forensis 
or justitia aliena.** 


Commenting on Rom. I. 17, Forrester says: ‘‘ Righteousness of 
God in this connection, was not intended by the Apostle to 
designate a quality of the divine character, but something which 
God provides, and offers to unrighteous men.’”> ‘‘It is the right- 
eousness of Christ, the Redeemer, which is offered to our faith, 
and which, upon being accepted by us, is set to our account, and 
procures for us from God that we shall be treated as though that 


Tbid. p. 142. 

2¢<Miir uns ist aber doch eine Gerechtigkeit da, die vor Gott gilt, die 
der allerhéchste Richter wohl anerkennt, und mit der wir vor Gott 
bestehen, gerecht und selig werden . . . Sie, die Glaubigen sind ja 
allzumal Siinder und mangeln alles und jeglichen Ruhmes, aller und 
jeglicher Geltung und Wirdigkeit bei Gott und vor Gott, und werden 
doch vor Gott gerecht werden, vor Gott gerecht gemacht, gerecht 
gesprochen, gerecht erklart.’’ Romer pp. 45 and 47. 

hee welcher Ausdruck, wie man ihn im einzelnen deuten mag, 
nur im Sinne der forensischen Gerechtsprechung verstanden werden 
kann.’’ Die Missionspredigt des Apostels Paulus. p. 157. 

*<“Gott erklart seine Gerechtigkeit als die Wahrheit hinter und tiber 
aller Gerechtigkeit und Ungerechtigweit der Menschen. Er erklart, dass 
wir, seine Feinde, seine geliebten Kinder sind. Er erklart, dass er sich 
zu uns bekennt und wir zu ihm gehdren. Forensischer, ursach-und bedin- 
gungsloser Spruch ist diese Erklarung . . . Der an nichts als an sein 
eigenes Recht gebundene Richter spricht. Er spricht uns, seine Feinde 
als seine Freunde an.’’ Romerbrief. p. 76. 

In the words of Luther he exclaims: ‘‘Wir glauben, dass wir vor Gott 
seien gerecht, angenehm, heilig und weise und ist doch in uns eitel Stunde, 
Ungerechtigkeit und Torheit.’’ Ibid. p. 68. . 

«A righteousness of God for unrighteous men.’’ p. 41. 
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righteousness were ours, so far as a title to heaven is con- 
eerned.’’*® He discusses the meaning of justification more 
thoroughly saying: ‘‘Justification frees us from the guilt of 
sin; . . . justification is that divine sentence which declares 
the believer, though a sinner, acquitted before the tribunal of 
God, in view of the righteousness of Christ.’’®* The author does 
not discover in St. Paul’s Epistle the idea of true forgiveness 
of sins. On the contrary, he claims that the Apostle ‘‘was re- 
ferring, not to forgiveness of sins in the past, but to the passing 
of them over without punishment.’’** This leaves man in 4 
unique position explained thus: ‘‘The characteristic feature ot 
our position is not the obliteration of the past offenses, but the 
withdrawal of the enmity.’’°® 


Strack-Billerbeck®® and Weinel®! present very similar ideas. 
They speak of the justifying sentence of God, but they deny 
true justification. 


It would appear at first glance that Harrison is not satisfied 
with such an explanation. However, a closer study reveals, that 
he, too, rejects the idea of inherent righteousness. We read: 
““To justify means to make or declare righteous, that is, to make 
righteous by declaring righteous. It is a judicial term. It in- 
volves a legal process. The change that results is in man’s posi- 
tion before the law, not in his condition in himself, which is a 
later matter.’’®? Even though he believes in a future change 
within man, it is his contention that justification itself has no 
part in this. 


Erdmann writes as follows in explanation of Rom. I. 17: ‘‘The 
phrase ‘righteousness of God’ as used in this particular verse 
does not refer to God’s justice or to any of His attributes; nor 
yet does it denote the moral character wrought in man by the 


*’Tbid. p. 43. 

* Ibid. p. 127. 

8 Ibid. p. 96. 

* Ibid? py 113. 

© Briefe des Neuen Testaments, p. 163. 
$' Bibl. Theol. d. N.T., pp. 229, 230., 

* His Salvation. p. 46. 
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Spirit of God, but rather that right relation to the requirements 
of divine law, which God provides for those who trust in him.’’6? 
So the word ‘‘justified’’ does not mean ‘‘made righteous,’’ but 
‘‘deelared righteous . . . He becomes right with God. He 
is declared to be just.’’* 

Braun, the pupil of v. Dobschiitz, is faithful to his master in 
supporting the forensic view of justification.® 


Above testimonies should suffice to give a clear idea of the 
so called imputation theory, or the forensic interpretation of the 
Justitia Dei, as presented by many modern scholars. It may be 
well to set forth its principal characteristics. The authors 
quoted above and many other non-Catholic writers treating of 
this subject, but whose names have not found a place in this 
little work, believe, that God by virtue of the death of Christ, 
attributes to man a justice, which in reality he does not possess. 
On account of this imputed righteousness, man is looked upon 
and treated as though he were actually just. Asserting that 
justification is only external, these authors do not believe in a 
forgiveness of sins. It is only a matter of God overlooking the 
offenses, by reason of the death suffered by His Divine Son. 
How God, the All-pure, can take to himself a sinner and call 
him His friend and adopted child, is a question yearning for a 
satisfactory answer. It has not been forthcoming from these 
authors, even though the Pauline justification has been a matter 
of dispute for over 300 years. Every one who believes in God 
will admit that God is omniscient. If justification does not 
effect an internal change within man, then man remains a sinner 


* The Epistle to the Romans, p. 28. 
“Tbid. 52, 53. 


* “Dass das Gotte-Rechtsein bei Paulus nie sittlich bedingt ist, dass 
die Errettung grundsatzlich nicht in bezug auf die Erneuerung gedacht 
ist, haben wir auch mit v. Dobschiitz unterstrichen. Aber weil das Gesetz 
nur unerfillbar ist, jedoch nicht etwa einen falschen Masstab enthalt, 
gibt uns die Rechfertigung wohl als Anerkennung eines neuen, religids 
zu sehenden Verhiltnisses, das aber Gott doch erst setzt in der Recht- 
fertigung des sittlich und darum auch religids zu verurteilenden Sun- 
ders.’’ Gerichtsgedanke und Rechtfertigungslehre bei Paulus, p. 84. 
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and God is aware of this fact. How then can He say that man 
is just? 


2. Indefinite non-Catholic Interpretations 


It is probably this last consideration which induces other non- 
Catholic interpreters to be more cautious and reserved in the 
explanation of the problem of justification. It is evident that 
they are not willing to follow blindly the footsteps of Luther. 
On the other hand they are very slow in endorsing the theory 
of inherent justification. Many of these authors seem to be 
inclined to. sidestep the issue, which, however, is almost impos- 
sible. Their explanations show that they have the forensic in- 
terpretation at heart and speak in favor of it, even against their 
conviction. 

A splendid example of this is found in Gould. He examines 
the use of the word ‘‘to justify’’ by St. Paul and comes to the 
conclusion that ‘‘it is simply impossible to carry the meaning ‘to 
judge righteous’ through St. Paul’s writings with any attention 
to grammar or context;’’ on the contrary he asserts ‘‘that the 
discarded sense, ‘to make righteous,’ is the very fundamental 
meaning that we want, and which will satisfy both grammar 
and context.’’®* However, the author has not the least intention 
of vindicating the idea of an inherent justification as is clearly 
shown in the following explanation: ‘‘It is not meant that the 
verb means ‘‘to make righteous’’ necessarily in the ethical sense, 
as the Holy Spirit creates righteousness where before it did not 
exist. It may mean a judicial act by which man is constituted 
a righteous person in the sight of his fellows.’’® 
- Drummond is very indefinite and vague in his statements. It 
is his contention that the teaching of St. Paul contains, at least 


% St. Paul’s use of dixacovv, Pp. 149. (The author has made a very 
unhappy choice in the expression ‘‘discarded sense.’’ If he had studied 
anything besides Protestant commentaries, he would have discovered that 
‘to make righteous’? is the unanimous interpretation of Catholic 
scholars. He had better said that this sense is discarded by the Pro- 
testants, because it does not harmonize with their principles. 

* Ibid. p. 149. 
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to some extent, the doctrine of imputed righteousness. He says. 
‘‘Man is accepted as righteous, not because he has fulfilled the 
law of duty, but because, in spite of failure to fulfill it, his heart 
is right with God, and is an open receptacle of the Divine 
Spirit.’’°§ This Spirit the author ealls ‘‘the righteousness of 
God, which reveals itself in our eonsciousness.’’®® If the heart 
of man is to be right with God, as aceording to the words of 
Drummond, something more than mere external justice is re- 
quired. For as long as man is in the service of Satan, he cannot 
attain the proper relationship to God. 

Whilst the above commentator seems to reject the imputa- 
tion theory, Juncker shows a strong leaning towards it, in fact 
he states in as many words that he is supporting it. God sees 
in the believing sinner a member of Christ’s body.’° There are 
other statements, however, which directly contradict the idea of 
external justification. Speaking of faith the author says that 
its main factor consists in the acceptance ‘‘of the divine love, 
the divine Spirit and the divine power.’’”? 

We are left very much in the dark as to the position of Macholz. 
He asserts that ‘‘justificatio’’ is not a conferring of qualities 
upon man. Neither is it a judicial sentence in the sense, that 
man is judged by reason of the qualities possessed by him. It 
consists rather in the absolutely free and benevolent act of the 
majesty of God. It embodies more than a mere declaring just, 
yet it is not a real ‘‘making just,’’ but a decoration with a ‘‘being 
just,’’ which, however, must not be taken as a quality of man.”? 


* On the meaning of ‘Righteousness of God’ in the Theology of St. 
Paul, p. 278. 

* [bid. sp. 278. 

Die Ethik des Apostels Paulus. Erste Halfte, p. 123. 

1¢¢die Hinnahme der godttlichen Liebe, des géttlichen Geistes, der 
gottlichen Kraft.’’ Ibid. 129. : 

72<¢Rechtfertigung ist keine Einflissung von Qualitaten. Aber auch 
nicht in dem Sinne ein gerichtliches Urteil, dass es auf Grund einer vor- 
handenen Qualitat erginge, sondern ein Majestiaitsakt Gottes, von jeder 
Bedingtheit durch die frei, denen es gilt, eine Deklaration uncinge- 
schranktester zuvorkommender Kausalitat des gnadigen Gottes. . . . Es 
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As Christ was enclosed by the sphere of sin, so is the believer 
enclosed in Christ. 


Claiming that the Justitia Det is never and can never become 
the property of man, Sokolowski, nevertheless, asserts that man 
is made just through the justifying sentence of God.7? The new 
life is not only future but present, beginning with the moment 
of justification."* These explanations are so indefinite, that it 
is extremely difficult to determine the belief and position of the 
author with any degree of certainty. 


Cohu interprets the effects of justification thus: ‘‘As soon as 
we are justified we are sons of God, and our mystical union with 
Christ has begun, and with it the whole transformation of our 
life and character. It involves, nay, it guarantees, our develop- 
ing daily more and more into the Christ-likeness, and we dare 
not stop until the Christ-likeness is formed in us.’’ In almost 
the same breath he continues: ‘‘Thus it is true that we start by 
being reckoned righteous but we are on the highroad to becoming 
actually righteous in ourselves.’’*> Cohu seeks to avoid the 
question in trying to harmonize both interpretations. Such 
solution of the problem is not admissible. Either man is justi- 
fied, i. e., made just, or he is not. 


In ease of undecidedness it is far preferable not to express any 
opinion as we find it in Liitgert saying that God gives His justice 
to man, i:e., He justifies.“® 


ist weder eine Gerechterklarung nur, noch eine wirkliche Gerechtmachung, 
sondern eine Ausstattung mit Gerechtsein, das anscheinend doch nicht 
als psychische Qualitat des Individuums angesehen werden darf.’’ Zum 
Versténdnis des Paulinischen Rechtfertigungsgedanken, p. 49. 

* Taking Rom. III, 26, as a basis, the author maintains that the Justi- 
tia Dei is ‘‘niemals Eigentum des Menschen, auch nicht ein solches, das 
er mit Gott teilt, sondern lediglich eine Gerechtigkeit, die Gott eignet.’’ 
Die Begriffe Geist und Leben bei Paulus, p. 10. 

* After the ‘Rechtfertigungsurteil’ we must not say ‘‘er wird gerettet 
werden und das Leben empfangen, sondern er ist gerettet und er hat 
das Leben.’’ Ibid. p. 13. 

*® St. Paul in the light of modern research, p. 207. 

wee’, ~6. +680 gibt er seine Gerechtigkeit, d.h. er rechtfertigt.’’ Der 
Rémerbrief als historisches Problem, p. 41. 
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Commenting on the Justetia Der in Rom. I. 17 Lard maintains 
that ‘‘one thing is to be distinctly noted, namely that the word | 
does not express an attribute of God. It denotes a justification 
of which He is the author.’’’” To justify means ‘‘to acquit or 
remit guilt, and then to hold and treat as just.’’’* Again, ‘‘justi- 
fication is something done of God or of Christ; and it is done 
for the sinner and not for the sinless . . . It is conditioned 
on belief and not done without it. Further, it looks to salvation, 
and is essential to it.’’"® It must mean ‘‘to be released from sin 
or to be forgiven. It is then to be translated by justification and 
not by righteousness; and by justification in the sense of acquit- 
tal from guilt, or remission of sins.’’®°> He wants it to be under- 
stood that he is speaking of a real remission of sins and not a 
mere ‘‘ passing by.’’®? 

Pettingill®?, Kogel®*, and McKay*, find mention here, but none 
of them offer any solution of the question. 

Zahn presents a somewhat different idea. He asserts that the 
Justitia Dei is not the justice proper to God, nor is it a quality 
of man. According to the mind of St. Paul there is only one 
who could possibly possess this particular kind of justice, and 
this one is none other than Christ Himself. It is rightly ealled 
the Justitia Dei because of its divine origin. In as far as it is 
a gift of God to man, the latter may partake in it through belief 
_in Jesus Christ. The death of Christ has saved men from punish- 
ment. Only for this, all men, including the faithful would have 
been condemned before the judgment-seat of God. Therefore 
only God can free them.*® He did more than that: He gave 


™ Paul’s letter to the Romans, p. 39. 

* Ibid. p. 41. 

 Thid. p. 40. 

*Tbhid. p, 43. 

Ibid. p. 120. 

* Simple studies in Romans. 

* Der Brief des Apostels Paulus and die Rémer. 

* Justification by faith. (Second Ed.) 

* Therefore ‘‘kann auch nur Gott es sein, der sie aus der Schuldhaft 
entlasst, sie von Schuld und Strafe zugleich freispricht.’’ Der Brief 
Pauli an die Romer, p. 184. 
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Christ the power to convince the faithful that they will be 
pardoned, in order that they may experience the feeling of being 
free from guilt.2° The Justitia Dei therefore originates from 
God, is realized in Christ, is offered to men in the Gospel and 
ean be obtained through faith.8’ The strong leaning towards the 
forensic interpretation cannot escape our notice. 


Lietzmann leaves it to the individual to determine the mean- 
ing of the Justitia Det in St. Paul’s letter. He himself distin- 
guishes a twofold Justice, namely the eternal attribute of God 
and the Justitia given to man. In what sense it is to be under- 
stood, must be ascertained from the context. The Justitia Dei 
in Rom. I. 17 and III. 21 he interprets as the free gift of God 
to man, whereas in X. 3 it has reference to God’s own quality. 
The author says that very often neither the one nor the other 
meaning is implied exclusively and that in such ease the two are 
to be harmonized.®® 


A. Schlatter identifies God’s justice with His grace and even 
though he speaks of God as a judge, he nevertheless declares our 
justification to be real and complete.*® 


s«e 6, SS y~So dass sie sich frei von Schuld fihlen diirfen und sollen.’’ 
Ibid. p. 185. 
see... «6die «von Gott herriihrende, in Christus verkorperte, im 


Evangelium den Menschen dargebotene und durch den Glauben anzueig- 
nende Gerechtigkeit.’’ Ibid. p. 475. 


An die Romer. (Handb. zum N.T. 8.) . 


®<<Die Gerechtigkeit offenbart sich dadurch, dass sie allen die ihnen 
heilsame Gemeinschaft verschafft. Das tut uns Gott durch Christus, 
durch den er uns mit sich und untereinander vereint. Die, an denen 
Gottes Gerechtigkeit sich offenbart, sind gerecht.’’ Romer, p. 14, 15. 
‘¢. . . Durch das Sterben des Christus ist uns unsere Siinde vdllig 
vergeben und Gottes ganzes Wohlgefallen uns zugewandt. Der Gerichts- 
thron ward durch sein Blut fiir uns zum Gnadenthron. Wir sind von 
ihm herzugerufen, gesucht, zum Glauben aufgerichtet, in seine Gemein- 
schaft gezogen und ihm verbunden, und dies darum, weil Jesus fiir uns 
starb.’’ Ibid. 74. 
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D. A. Schlatter combines forgiveness of sins and a new life 
with the imputation theory.” 


To describe the process of justification after the manner of 
a drama is the way in which Richter sets forth his explanation. 
In the introduction of the characters he presents God as the just 
Judge, man as the defendant, the sinner, who cannot but con- 
demn himself, and Christ, who takes the punishment due to man 
upon Himself and on account of Whose action man is forgiven.** 
The drama itself contains five acts: the Holy God, before Whom 
the sinner must appear; the inevitable condemnation of the 
criminal; the mediation of Christ through His death on the 
cross; the justifying sentence received by the faithful and finally 
the new life of man by virtue of the grace received.®? Richter 


°<¢¥In der Rechtfertigung dessen, der gestindigt hat, ist dic Vergebung 
seiner Stinden enthalten und diese ist die Tat der Gnade. Das Ziel der 
Rechtfertigung ist, den sitindigen Menschen mit Gott zu einen und ihm 
die géttlichen Gnaden zu verleihen.’’ Die Theol. des N.T., 2ter Tl. p. 
260. . . . Somit gibt Gott sein Wohlgefallen nicht dem Siinder, der 
im Fleische lebt, sondern einem neuen Geschopf, das dadurch entstanden 
ist, das der Christus die menschliche Art in den Tod gegeben und durch 
die Auferstehung einen neuen Menschen hervorgebracht hat.’’ Ibid. 
264. ‘*Nicht bevor der Richter sprach, sondern dadurch, dass er fiir 
uns spricht, haben wir die Gerechtigkeit. Darum verbindet sich in jeder 
Rechtfertigungslehre mit der Rechtfertigung die Zurechnung, da es bei 
der Fallung des Urteils immer auf das ankommt, was dem Menschen 
angerechnet oder nicht angerechnet wird.’’ Ibid. 266. 


*¢Gott der Richter, der nach unweigerlicher Gerechtigkeit, nach den 
ewigen, in sienem sittlichen Wesen verankerten Normen den Menschen 
vergibt nach ihren Werken. Der Mensch, von seinem eigenen Gewissen 
iiberfiihrt, schuldig, zum Tode verurteilt. Aber da hat der gnadige 
Gott seinen eingebornen Sohn als Siihnemittel in seinem Kreuzestode 
verordnet, um allen denen, die an ihn glauben, die Schuld erlassen und 
ihnen dafiir seine Gnade zu schenken.’’ Die Briefe des Apostels Paulus, 
p. 163. 


*=<<Der heilige Gott, vor dem der siindige Mensch sich gestellt weiss. 
Die schlechthinnige Verurteilung des Siinders auf Grund der Siinden- 
schuld. Jesus Christus als der Heilsvermittler in seinem Kreuzesleiden. 
Der Rechtfertigungsspruch auf Grund der glaubigen Annahme dieses 
geschenkweise angebotenen Heils. Das neue Leben in Kraft der empfan- 
gennen Gnade.’’ Ibid. 164. 
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seems to believe in a true, i.e., inherent justification of man, 
even though some of his expressions are unhappily chosen. 


It is unfortunate that Beck’s commentary on the Epistle to the 
Romans is not available. Judging from references in other 
works, he is a true exponent of internal justification and he calls 
the imputation theory ‘‘einen Greuel bevor Gott.’’®® 


If we glance back over all the references presented thus far, 
we find, that among the non-Catholic scholars there are but a 
few who express themselves in favor of inherent justification. 
There are several others who support it in their heart, but who 
dare not express their real convictions. In trying to give a 
harmonized explanation, their writings are often contradictory 
and consequently difficult to understand. The vast majority of 
authors, however, express themselves in favor of the forensic 
view, l.e., that man’s justification is not real but apparent, not 
internal but external. 


It is necessary that the other side of this problem be exposed, 
and so in the following section we will treat of the Catholic 
interpretation. 


* Erklarung des Briefes an die Romer, I. p. 292. 
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CHAPTER II 


CATHOLIC INTERPRETATION: JUSTIFICATION IS REAL, INTERNAL 
AND PRESENT 


In direct opposition to the Protestant scholars, Catholic in- 
terpreters unanimously agree in their teachings and beliefs con- 
cerning a true inherent justification of man. Every phase of 
their explanation is supported by the words of the great Apostle 
himself. They maintain that through justification man undergoes 
an internal change. They place the effects of this process in the 
creature and not in God. They, too, say that man’s relation to 
God is changed, but not because God imputed to them righteous- 
ness, but because man really comes into the possession of this 
Justitia Det, which St. Paul proclaims in his Epistle. Catholics 
teach that justification is real and not only apparent. They are 
one in defending this essential idea. 


It is true that in regard to details the explanations differ 
somewhat. The great majority, for instance, upholds the idea 
that the Justitia Det in St. Paul’s letter is a gift of God to man. 
Nevertheless, there are a few dissenting voices, claiming that it 
is to be interpreted as the eternal justice of God. Whether this 
explanation has sufficient backing in the words of the Apostle, 
is not our concern. But we must point out the fact that, in spite 
of such interpretation, these scholars retain the true notion of 
internal justification. They say that God shows His justice in 
making man just by virtue of the death of Christ on the Cross 
of Calvary. To set forth the uniformity of Catholic interpreta- 
tion in the proper light, it is necessary that we speak in the words 
of the authors themselves. 

Bernardinus a Piconio interprets the Justitia Dei as the ‘‘true 
justice, by which one is just in the eyes of God..’”? 


14) . = 6. «vera justitia, qua quis coram Deo justus est.’’ Epistolarum 
B. Pauli Apostoli Triplex Expositio, p. 9. - 
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At first glance it may seem that this is identical to the ex- 
planation given by Protestants. The difference, however, lies 
in the little auxiliary ‘‘is.’’ Man ‘‘is’’ just and does not only 
‘‘anpear’’ thus. That such is the mind of the author is made 
elear in his comment on Rom. III. 21, explaining Justitia Dei 
as ‘‘justice of God, i.e., which is of God, or the justification, by 
which God absolves us from sins and infuses His grace into us.’”? 
The twofold element expressed here is frequently repeated also 
by other authors, namely first the negative effect: the forgive- 
ness of sins, and second the positive result: the infusion of God’s 
grace. Justificatio then is internal, or it is the ‘‘justification, 
which is infused by God in all and over all, who believe in Him.’”? 


Not less clear and definite are the explanations of MacEvilly. 
He defines the Justitia Dei as ‘‘the justice by which we are ren- 
dered truly just before Him, and which is ealled the justice 
of God, because it comes from Him alone.’’* And to Rom. III. 
21 he says: ‘‘. . . real and true justification, by which we are 
really justified before God.’’> Also in Rom. III. 25, 26 it is to 
be understood as the justice, ‘‘whereby we are made just, since 
it was only by the infusion of grace and justice that these sins 
were remitted.® 


Tirinus ealls it the true, supernatural and divine justice ‘‘by 
which God justifies us and makes us truly just in his eyes,’”’ or 
again ‘‘the true justification, by which through God and Christ 
we are absolved from sins and rendered just.’’® 


2 Justitia Dei, id est, quae a Deo est, seu justificatio qua nos Deus 
a peccatis absolvit, suamque nobis gratiam infundit.’’ Ibid. 37. 


woke: justificatio, quae a Deo infunditur in omnes et super omnes, 


qui credunt in eum.’’ Ibid. p. 37. 
* An Exposition of the Epistles of St. Paul. Vol. I. p. 10. 


>Thid. p. 28. 
‘Ibid. p. 29. 


FY: qua nos Deus justificat et revera in oculis suis justos facit.’’ 


In Universam 8S. Seripturam Commentarius. Tom. IV. p. 483. 


PA vera justificatio, qua per Deum et Christum a peceatis ab- 


solvimur et justi reddimur.’’? Ibid. p. 490. 
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In the words of Simar the Justitia Det is a divine gift or a 
grace of God, acquired for all men by Christ and distributed by 
Him through the mediation of the Holy Ghost.® As a conse- 
quence of this grace men are new creatures of God. As through 
the sin of Adam all men were made sinners, so through the re- 
demption through Christ all men are made just.*° 


Similarly we read in Van Steenkiste: ‘‘Justitia Dei, not by 
which God is just, but which God gives to man, that man be 
just through God.’’" It is a justice which man really takes 
possession of,}? for which end God sent his only son into the 
world, namely that men be rendered just and holy.*® 


Cornely speaks of a transferring from the state of wrath into 
the state of grace and says that the sinners are made just and 
the enemies of God become His friends.** The author does not 
reject the expressions ‘‘ justified coram Deo’’ or ‘‘apud Deum,”’ 
because if man is really and truly made just, such justice is 
indeed valid before God; but he warns scholars in no uncertain 
terms, not to fall into the error of the theory of imputation. 
He states that the Justitia Der signifies the formal cause of our 
justification, 1.e., that divine gift, by which the spirit of our 


°““Die Gerechtigkeit ist ein gédttliches Geschenk, oder eine Gnade 
Gottes, die fiir alle Menschen erworben wurde durch Christus, und von 
ihm zugeteilt wird durch die Vermittelung des Heiligen Geistes.’’ Die 
Theologie des Hl. Paulus. 2te Aufl. p. 185. 

<*Die Gerechtfertigten sind als solche ein Gebilde Gottes, eine neue 
Schopfung Gottes. Wie durch Adams Siinde alle Menschen zu Siindern 
gemacht wurden, so will Gott sie auf Grund des Erloésungswerkes Christi 
zu Gerechten machen.’’ Ibid. p. 185. 

1 <¢ Justitia Dei, non qua justus est Deus, sed quam dat homini Deus, ut 
homo justus sit per Deum.’’ Commentarium in omnes S. Pauli Epistolas. 
Tom. I. 4th Ed. p. 59. 

Paes justitia, quam Deus in homine efficit.’’ Ibid. p. 59. 
ut per merita mortis ejus justos et sanctos redderet homi- 
nes.’’ Ibid. p. 82. 

“<«¢Est igitur Justitia Dei hoe in loco donum divinum illud, quo homo 
ex eo statu, in quo nascitur fihus irae divinae, in statum gratiae et 
adoptionis filiorum Dei transfertur . . . ex injusto fit justus et ex 
inimico amicus, ut sit heres secundum spem vitae aeternae.’’ Epistola 
ad Romanos, p. 69. 
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mind is renewed and by which we are transferred into the state 
of grace and adoption of sons of God and on account of which 
we are not merely reputed just, but are so in reality.’’? 


‘The fruits of justification set forth by Cornely are more fully 
deseribed by Fouard. ‘‘Peace, a steadfast and firm hope, love 
divine poured into our hearts, deliverance from sin, freedom 
from the old bondage of the law—surely these were marvelous 
fruits of justification.’’%* ‘‘Nevertheless, it remained for St. 
Paul to set forth the most remarkable of its effects, the trans- 
formation it works in the soul, animating it with a life super- 
natural and divine, the life of Christ. Thereby the Spirit of 
Jesus, the Spirit of God dwells within us, rendering easy what 
was impossible under the law; out of the carnal men that we are, 
it is evermore forming spiritual beings, with no other life or love 
save through God.’’*’7 In the same spirit and mind he speaks 
thus of the great sacrament of regeneration: ‘‘By Baptism the 
Christian dies and is buried in the tomb of Jesus only to rise 
with him into a new life; henceforth ‘‘the old man’’ in us, the 
sinful man of the flesh, who dies with Christ, is delivered for- 
ever more from the slavery of sin.’’** From this we must not 
infer that the author believes in the absolute assurance of salva- 
tion, because such would be contrary to a statement above, 
where he mentions a steadfast and firm hope as one of the fruits 
of justification. He merely wants to say that from now on man 
is able to overcome sin. The Spirit received ‘‘begets that life 
which makes us in Jesus Christ the adopted sons of God. As 
sons of God we are joint heirs with Christ, henceforth assured, 
since we suffer with Him, of sharing likewise in His glory.’’*® 


**“Nomine Justitiae Dei causa formalis nostrae justificationis desig- 
netur, i.e. donum illud divinum, quo renovamur spiritu mentis nostrae 
atque in statum gratiae et adoptionis filiorum Dei translati non tantum 
justi reputamur, sed vere justi efficimur.’’ Ibid. p. 69. 


* St. Paul and his Missions, p. 333. 
"Thid. pp. 333, 334. 

#8 Thid.. p. 333. 

*Thid. p. 334. 
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That Justitia Dei in St. Paul means something more than im- 
puted justice is also the belief of Rickaby. He traces the theo- 
logical phrase ‘‘ justification of a sinner’’ back to a particular 
meaning of justice in general, namely the vindication of the law 
by the submission of the transgressor, and his subsequent pardon. 
The Justitia Der (in econtradistinction to the justice of the law) 
is so called because of its derivation from God. ‘‘It is some- 
thing coming from God to the sinner and resting on him and 
in him. It is not mere imputed justice. To declare just or 
righteous a man, who still remained a sinner, would be simply to 
tell a lie. To impute righteousness, where righteousness was 
none, would be at least a mistake. But God is truthful and un- 
erring. There is therefore an intrinsic change wrought in the 
soul of him who is justified. That change is by infusion of what 
theologians call ‘sanctifying grace’.’’?° No one could wish for 
a more definite statement. But the author goes further in men- 
tioning the negative and positive effects of justification. ‘‘The 
Justitia Det,’’ he says, ‘‘is an attribute put by God in man, 
whom He makes just and holy by grace, forgiving his sins.’’ 
Again: ‘‘God justifies, that is forgives and sanctifies, him who 
believes in Jesus Christ and is baptised.’’?? In his last statement 
we note the spontaneity of the two effects. 

Callan’s explanation is very brief but not less valuable 
towards the support of the intrinsie justification.?? 

Lagrange chooses the wording of the Council of Trent and 
adds that the state of the justified man is not a mere fiction but 
a true reality. To justify means to render just or to make just 
and the Protestant theory of imputation in no way represents 
the idea and mind of the great Apostle of the Gentiles.?° 

‘‘The justice of God is a Justitia in homine ex Deo,’’ is the 
short but weighty statement of Bandas,”* and Sickenberger says 
that it is the human quality of being just.”° 


* Notes on St. Paul, p. 229. 

7 Tbid. pp. 322, 323. 

~The Epistles of St. Paul, Vol. I, p. 32. 

*QLa Justification d’Apres Saint Paul (R. B. (3) N.S. II, 1914 p. 337). 
*The Master-Idea of St. Paul’s Epistles, p. 393. 
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Bardenhewer takes great pain to show that this Justitia Dei 
in Saint Paul is something real and true within men,”® and 
brings proof from the Letter itself.? 


Dimmler, in a comparison between the ‘‘old man’’ and the 
‘‘new man’’ exposes very clearly the effects of justification. The 
former, who lived according to the flesh is dead and the latter, 
living in Christ, has taken his place.”® 


* Der Brief Pauli and die Romer. (Die Hl. Schrift des. N.T., Bd. V. 
p 160.) 


*<<Dieser spezifisch paulinische Terminus ist standig soviel als von 
Gott kommende und deshalb auch vor Gott geltende, also wahre Gerech- 
tigkeit . . . Es ist also nicht die Gerechtigkeit gemeint, die Gott 
eigen ist, sondern cin Ausfluss oder Abglanz derselben, die Gerechtigkeit, 
welche Gott in und mit der Rechtfertigungsgnade dem Menschen zu 
eigen gibt . . . Ist dieses Menschenwerk nur Schein und Trug, so ist 
die Gottesgerechtigkeit als Gotteswerk notwendig wahre Gerechtigkeit, 
wahrhaft gottgefallige Zustindlichkeit, tibernatiirliche Gottesebenbild- 
lichkeit.’’ Der Romerbrief des Hl. Paulus, p. 25. 


7<<Denn dass das Evangelium eine Gottesmacht sei zum Heile fiir 
jeden, der glaubt, kann Paulus nicht mit dem Hinweise begriinden wol- 
len, das die strafende Gerechtigkeit Gottes in demselben geoffenbart 
werde, weil diese Gerechtigkeit nicht Heil bringt, sondern Verderben. 
Es muss vielmehr in dem Evangelium etwas geoffenbart werden, was 
geeignet. ist, den Menschen dem Verderben zu entreissen und des Heiles 
zu versichern, mit andern Worten, es muss unter der Gottesgerechtigkeit 
etwas verstanden sein, was Heil in sich birgt oder erhoffen lasst.’’ Ibid. 
Deis 


*<¢Der neue Mensch aber ist die neue Schépfung in Christus, der 
Mensch, der nach Gott in Gerechtigkeit und Heiligkeit der Wahrheit er- 
schaffen ist. Natiirlich sind nicht in Wirklichkeit zwei verschiedene 
Personen in uns; aber er redet so mit Riicksicht auf die Verschiedenheit 
des Zustandes des einen Menschen. Der alte Mensch ist der Mensch, der 
seinen Geliisten gehorcht, der seinen Ursprung von Adam hat und gemiss 
diesem Ursprung lebt. Der neue Mensch ist der Mensch, der in Christus 
ein neues Leben erhalten hat und gemass diesem Leben wandelt und den 
Leib der Siinde vernichtet, nicht nach den Geliisten des Leibes lebt, 
sondern diesem Leib zuwider handelt, der ihn in den ewigen Tod bringen 
mochte, und ihn abtotet.’’ Erlosung, pp. 38, 39. 
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Ceulemans speaks in the words of Saint Augustine and the 
Council of Trent.”? He points out the two-fold effect of justifi- 
cation, namely ‘‘negativo seu remissione peccatorum, et positivo, 
seu gratia donis, adoptione divina ete.’’®° 


Gutjahr also selects the definition of the Council as his explana- 
tion of the expression. His remarks to Rom. III. 24 are a dis- 
approval of the forensic interpretation,** and concerning the 
peace with God as an effect of justification, he says, that it indeed 
is more than a mere pious feeling, but that it does not give us 
absolute assurance of salvation.*? 


The Catholic authors considered thus far interpreted the Jus- 
titia Det primarily as a gift of God to man. As mentioned in 
the beginning of this section there are a few commentators, 
(although they believe in an internal justification), who claim, 
that the principle meaning of the Pauline Justitia Dei should be 
the inherent attribute of God. 


Because in Rom. I. 17 the Justitia Det stands without the 
article, and because it is not determined by any other phrase, 
Bartmann contends that the expression is to be interpreted in 
the general and customary manner, namely as the inherent 
qualilty of God. As such it may, however, be viewed from dif- 
ferent aspects. It may be considered as immanent, i. e., resting 
in God, or transient, i.e., in reference to man. A third possi- 


**¢ Justitia Dei dicitur non qua justus est Deus, sed quam dat homini 
Deus, ut homo justus sit per Deum . . . Justificatio non est sola 
peccatorum remissio, sed et sanctificatio, et renovatio interiores hominis 
per voluntariam susceptionem gratiae et donorum, unde homo ex injusto 
fit justus, et ex inimico amicus, ut sit heres secundum spem vitae acter- 
nae.’’ Commentarius in Ep. St. Pauli, p. 16. 

i bidsp: 16, 

mee he dass die Rechtfertigung nicht bloss in der Vergebung der 
Siinden besteht, sondern zugleich auch positive Heiligung in der Zuwen- 
dung der $éta @ot Geos ist und darum kein blosser forensischer Akt sein 
kann, durch den Gott den Siinder fiir gerecht erklart, ohne ihn gerecht 
zu machen.’’ Der Brief an die Romer, p. 118. 

8 ¢<Ter Friede’ mit Gott schliesst auch den eigenen Herzensfrieden ein, 


nur ist dieser Herzensfriede weder ein bloss BS is Gefiihl noch ab- 
solute Heilssicherheit.’’ Ibid. p. 161. 
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bility is the combination of both, so that the intrinsic justice 
of God appears inseparably united to that justice, which is 
given to man. This last explanation, the author claims, truly 
expresses the Pauline thought. He wants the Justitia Dei to 
be understood primarily as the intrinsic quality of God, which 
justice, however, shall be possessed by man. The mediator 1s 
Jesus Christ, because the essential divine attribute of justice be- 
longs also to the Son of God. Bartman contends that for 
our explanation and for the better understanding, it must be 
viewed from its union with the human nature of Christ. It 
subsists in it and is revealed through it.** This, however, (1. e., 
the existence of the divine justice in the human nature of Christ) 
is only the first step and not the final goal of the Justitia Dei. 
Its purpose is accomplished when it is transferred from Christ 
to man through faith, when it is resting in man. The author 
then defines the Justztva Det as an effect of divine power within. 
man, which has for its purpose the redemption and salvation of 
every one who disposes himself for this divine effect through 
faith.*4 The result is not a fiction but a reality, as the effect 
of every divine act is real. It is the vivification of him who 
was dead in sin.*° 


Lemonnyer, too, prefers as primary meaning of the Justitia 
Dei God’s inherent justice, admits however, that such explana- 
tion does not exhaust its contents in the passages of the Epistle 


iihona oe es 

*«<Daraus ergibt sich denn, dass unter der ‘‘ Justitia Dei’’ zunachst 
die Gerecchtigkeit Gottes, die als wesentliche gittliche Eigenschaft auch 
dem Sohne zukommt, zu verstehen ist, dass es sich hier jedoch um dieselbe 
gerade insofern handelt, als sie in der zweiten Hypostase, die mit sich 
die angenommene menschliche Natur unzertrennbar vereinight hat, sub- 
sistirt und mittels dieser sich offenbart.’’ St. Paulus und St. Jakobus 
uber die Rechtfertigung. BSt. (2) 1897, p. 60. 


““Die ‘Justitia Dei’ ist eine Wirkung der géttlichen Macht im 
Menschen, welche zum Zweck hat die Erlésung fiir jeden, der sich durch 
den Glauben fiir diese géttliche Wirkung disponirt.’’ Ibid. p. 61. 


ARG in der Lebendigmachung des vordem in der Siinde toten 


Menschen.’’ Ibid. p. 62. 
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to the Romans. He holds it necessary to include in it the idea 
of a justice communicated to man.** 

Such interpretation is also favored by Benz,*7 and Tobac,°® 
who are nevertheless vigorous defenders of the internal justifi- 
eation of man. 

Thus we bring to a close excerpts of modern interpretation 
of the Justitia Dei and Justificatio of Saint Paul’s Epistle to 
the Romans. Two views stand out. Protestants claim that the 
Justitia Dei is merely imputed to man, whereas Catholies say that 
it becomes truly a property of man; the former maintain that 
Justification is forensic, external; the latter, that it is real and 
internal; on the one hand it is asserted that justification has 
no effect on man, that he is the same sinner before and after; 
on the other hand it is affirmed that a ‘‘new man’’ is produced, 
who is adorned with grace instead of being defiled by sin. Who 
is right? Which interpretattion is correct? We will let the 
early Latin writers answer this question, but before we do so, 
it is necessary to add a few words about faith and sanctifica- 
tion, two terms very closely connected with the problem of 
justificattion. 


3 <¢T] faut 1’entendre aussi de la justice dont Dieu est la source et qu’il 
communique aux hommes.’’ Epitres de Saint Paul, p. 254. 

% Die Ethik des Apostels Paulus. (BSt. 1912.) 

% Le Probleme de la justification dans Saint Paul, p. 14. 
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CHAPTER III. 


Notion of faith and its relation to Justification. 


In reading the Epistles of Saint Paul, one is struck by the fact 
that he constantly associates justice and man’s justification with 
the act of faith. As justification is the subject of this little work, 
it is necessary for us to establish, what meaning modern inter- 
preters of the Apostle attribute to this ‘‘faith’’ and what its 
relation is to the justification of man. 


The opinions differ widely. For those who believe that the 
justification of the ungodly man takes place wholly in God, who 
hold that it changes nothing within man, faith can have no 
moral value. It can only be a passive element, a receptive power, 
a conditio sine qua non. In the eyes of the greater number of 
Protestants therefore faith consists principally, almost solely, 
in the element of trust and supreme confidence in the redemp- 
tion through Jesus Christ. It is self-evident that a note of 
self-abnegattion should be combined with it. . 


B. Weiss says that faith contains absolutely nothing, that could 
be traced back to human accomplishment, action, or earning, 
that it consists exclusively in confidence upon divine grace or 
in Christ himself.? 

Juncker is very inconsistent. He first states that faith as 
demanded by Saint Paul is not a moral accomplishment. He 
explains it as the organ, through which the relation of man to 
the act of divine grace is established and becomes effective.? 


*Faith is ‘‘qualitativ etwas vollig anderes als jede menschliche Lei- 
stung, das Verzichtleisten auf alles eigene Tun, Erwerben, Verdienen, das 
ausschliesliche sich verlassen, Vertrauen auf die géttliche Gnade in 
Christo oder auf Christum selbst.’’ Romans, p. 163. 

2ee’, =~. das Organ wodurch der Mensch zur gottlichen Gnadentat in 
Beziehung tritt und sie fiir sich wirksam werden lasst . . . das Spiiren 
und Wittern einer Gotteskraft zur Rettung in dem gewaltigen Drama 
Jesu.’’ Ethik d. Ap. Paulus, p. 123. 
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A few pages further he explains the Pauline faith as a moral 
act, containing the notions of obedience to the plan of God and 
of supreme confidence.* 


Self-abnegation is called the negative, and trust the positive 
element of faith according to Kuehl.* 

‘<Tt is self-surrender, humility, acceptance . . . It is in general 
trust in God’s grace; in particular, personal trust in Christ, in 
Whom that grace is chiefly revealed and assured to sinful man,’’ 
says Stevens.° 


The advice of Zorn is to accept without question what God 
says and what He gives and faithfully trust in that what He 
says and gives.® 


Moule, Reinecke, Weidner, Cohu and others present in princi- 
ple the same explanation. A. Schlatter states, that no matter 
what we think of ourselves, no matter what our condition may be, 
absolute confidence in Christ will set us right with God and 
assures our salvation.*". In such trust the act of faith consists. 


Stockhardt and Hupfeld are also supporters of this interpre- 
tation. The latter presents the Catholic and the Protestant view 


see)... ~vallen Schwankungen, Zweifel und Bedenken siegreich tber- 
windenden Vertrauens.’’ Ibid. 128. 

**“Ganz gewiss schliesst nun der Begriff des Glaubens zunachst das in 
sich, was die Mentanoia in der Bergpredigt war: dass der Mensch sein 
eigenes Ich, seine Selbstgerechtigkeit, alles Pochen auf eigenes Wissen 


und eigenes Leisten freudig zum Opfer bringen muss . . . das Moment 
freudigen, zuversichtlichen Vertrauens auf Gott und Christum.’’ Romer, 
p12: 

*'p. #261. 


°“*Wir sollen einfach annehmen, was Gott sagt, annehmen, was Gott 
schenkt, glaubig uns auf das verlassen, was Gott uns sagt und schenkt, 
kurz, glauben.’’ Romerbrief, p. 51. 

**<Thm glauben heisst: es Christus zutrauen trotz allem, was wir an 
uns selbst erleben, dass unsere Bosheit vollstindig iiberwinden und 
uns ohne Fehl und Makel vor Gottes Thron stellen wird. Dass uns Gottes 
Urteil mehr gilt als das, was wir durch uns selber sind, dass wir seinem 
Spruch die wirksame Kraft und siegreiche Macht zuerkennen, das eben 
ist die Glaubenstat.’’ Romer, p. 76. 
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and gives as the principal element of the latter trust and of the 
former obedience.® 


There are other Protestant scholars who are not satisfied with 
the above explanations. Some see in it something more than 
mere trust or confidence, but they utterly fail to present a clear 
idea. Hodge makes a distinction between faith in general and 
faith in Christ, i. e., which has Christ for its object. Unless man 
‘‘reeelves and rests on Christ alone for his salvation, receives 
Him as the Son of God, Who loved us and God Himself for us, 
he has not the faith of which the Apostle here speaks as the 
indispensable condition of salvation.’’ It is ‘‘not faith in gen- 
eral, not mere confidence in God, not simply a belief in the 
Seriptures as the word of God, much less a recognition of the 
truth of the spiritual and invisible.’”® 


Erdman in his Commentary on the Romans defines faith as 
follows: ‘‘Faith is not the mere intellectual acceptance of a 
truth; it expresses a relation to a divine person, an attribute of 
trust and submission and love.’’!° 


Similar interpretations are given by many other authors, but 
we cannot pass by the singular and unique explanation of v. 
Hartmann. He ealls all faith in Christ a direct contradiction 
to the Pauline teaching of justification, basing his argument 


5‘“Glaube andererseits: evangelisch gleichbedeutend mit Vertrauen, 
namlich zu dem Gott, der in Christo uns Vertrauen abgewinnt, und des- 
halb auf religidsem Gebiete das einzige, was von dem Menschen verlangt 
werden kann; katholisch gleich Gehorsam, namlich gegen die Lehren und 
Gebote der Kirche und als solcher ein verdienstliches Werk neben vielen 
anderen, daher die Formel: Nicht sola fide, sondern fide et operibus.’’ 
Romerbrief, p. 29. (His Catholic definition of faith is incomplete.) 

® Romans, p. 138. 

* Romans, p. 29. 
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upon the justification of Abraham, who knew nothing of Christ | 
and the belief in Him."* 

There is another group of non-Catholics, which emphasizes 
in this connection the necessity of good works. Schlatter in his 
Theology of the New Testament considers them indispensable 
because men will be judged according to them.’? Du Bose ad- 
monishes his readers not to stop with the fact that God looks 
upon us as though we were just, ‘‘for there is no other real 
good for man than that of being good, of his own goodness. It 
is love, service and sacrifice.’’** 

Similarly Feine ,who says that faith is not merely the channel 
of justifying grace, but something living, active, able to produce 
effects, morally determined.** 

In Forrester we read: ‘‘The faith which Paul sets as the only 
ground of justification has in it the seed from which all the 
good deeds of Christian conduct and all the rich graces of 
Christian character may be developed.’’?® 

In opposition to these we must mention a number of Moderns 
who repeat and dare to place in the foreground the worn-out 
phrase ‘‘Sola fide.’’ So says Godet: ‘‘Salvation would not be 
for all, if it demanded from man anything else than faith. To 
make work or merit a condition in the least degree, would be 
to exclude certain idividuals.’’?® 


"¢*Nun war Abraham noch nicht unter dem Gesetze und wusste nichts 
von Christus und. dem Glauben an Christus; da also bei ihm der Glaube 
an Gott zur Rechtfertigung gentigte, so muss auch heute noch der Glaube 
Abraham’s zur Rechtfertigung geniigen. Es ist hiernach wiederum nicht 
einzusehen, was die Christologie und der Glaube an Christus mit der 
Rechtfertigung durch den Glauben zu tun hat, und erscheint seine Ein- 
schaltung als ein reincr Widerspruch gegen die Grundlagen der Pauli- 
nischen Rechtfertigungslehre durch den Glauben.’’ Das Christentum d. 
NT op. 20, 

2 P. 346. 

* Gospel according to St. Paul, p. 78. 

aoe tie nicht nur blosses Leitrohr der rechtfertigenden Gnade, son- 
dern etwas Lebendiges, Aktives, Wirkungskriaftiges, sittlich Be- 
stimmtes.’’ Theol. d. N.T., p.' 362. 

*® Op..cit: p. 104: 

%* Romans, p. 92. 
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- Even more emphatic is the statement of Zorn, casting aside as 

superfluous the Ten Commandments. Any sin, not even the 
greatest of crimes will hinder man from being just before God, 
provided man has faith.17 The author is to be congratulated for 
his clearness of expression, but it is indeeed difficult to under- 
stand, how anyone can believe in such teachings. 


The ‘‘sola Fide’’ doctrine is embraced with open arms by 
Richter as the most thorough and clearest presentation of the 
new way to salvation.*§ 


Stellhorn and Reinecke also subseribe to this theory. The 
latter says that faith is the only means to attain justification 
and for that very reason it is obtainable by all.?® 


These are samples of various explanations of the Pauline faith 
and its relation to justification, as put forth by non-Catholies. 
Inevitably the thought comes to one’s mind: If they are so sure 
that Luther gave the first correct interpretation of Saint Paul, 
why are we confronted with such a vast variety of interpreta- 
tions, or rather by such an entangled and incomprehensible mass 
of words? 


"“¢Wir werden vor Gott gerecht allein durch den Glauben, ohne die 
Werke des Gesetzes; ohne die Werke, die die zweite Tafel von uns for- 
dert also ohne Liebe zum Nachsten, die sich ja darin erweisen soll, dass 
wir unsere Eltern und Herren von Herzen ehren, dass wir nicht toten, 

aber auch ohne die Werke, die die erste Tafel von uns fordert, 
also ohne Furcht, Liebe und Vertrauen zu Gott, ohne seinen Namen und 
sein Wort heilig zu halten . . . Ja, trotz aller unserer Missetat, Uber- 
tretung und Siinde, trotz der allergréssten, greulichsten, abscheulichsten, 
himmelschreiendsten, mutwilligsten, frechsten, gotteslisterlichsten, teu- 
flischsten Missetat, Ubertretung und Siinde werden wir doch vor Gott 
gerecht durch den Glauben, allein durch den Glauben.’’ Romer, p. 52. 


#%<<Uns ist dies Theologumenon von der Rechtfertigung allein aus dem 
Glauben so wertvoll, weil es bei seiner Knorrigkeit und der Einbettung 
in jidisch-pharisdische Gedankengange die tiefste und klarste Ge- 
samtdarstellung des Heilsweges ist.’’ Die Briefe des Paulus, p. 165. 
(Anm. 1.) 


19<éDas Mittel, sie zu erlangen, ist der Glaube an Jesus. Weiter ist 


nichts erforderlich, darum aber ist eben auch diese Gerechtigkeit fiir 
jedermann zuginglich.’’ Romer, p. 29. 
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2. Catholic Interpretation. 


Perhaps the Catholic exposition will be more satisfactory. In 
contrast to the varying opinions cited above, the Catholic Church 
presents an unchanging doctrine, which the Council of The Vati- 
can expresses in the following words: “‘Faith is a supernatural 
virtue, by which through the influx and with the aid of grace, 
we believe those things which have been revealed, to be true, not 
because of their intrinsic truth accessible to the natural powers 
of reason, but because of the authority of God Himself who re- 
veals them and Who can neither be deceived nor deceive us.’’?° 

The Council of Trent declares that ‘‘we are justified by faith. 
because faith is the origin, foundation and root of all justifica- 
tion,’’ and that ‘‘we are justified freely because nothing that 
precedes justification, neither faith nor works, can merit the 
grace of justification.’’2 To which Prat remarks: ‘‘Faith is the 
origin of our salvation because it marks the first disposition 
towards it, and because without it the sinner can really neither 
hope, nor repent, nor love God sincerely. Faith is the founda- 
tion of our salvation, because all the rest is based upon it; if it 
falls, the entire structure crumbles with it, while it is able to 
maintain itself amid the ruin of the other virtues. Faith is also 
the root of our salvation; not because it is the spontaneous and 
infallible germ of the other supernatural dispositions, but be- 
cause it concurs, with divine assistance, in producing and sus- 
taining them.’’??, Because of his fine and thorough exposition 
of the Pauline faith, let us follow Prat for a moment in his 
thoughts. He distinguishes a two-fold object of faith, the 
formal and the material. The formal object, or the motive for 
believing is always the same, namely the testimony of God, while 
the material object varies infinitely. ‘‘It can be concerned with 
relevation as a whole, or with a group of truths, or with a particu- 
lar dogma.’’* 


* Council. Vatican. Sess. ITI. Cap. 3. (Denzinger, p. 388, c. 1638.) 

** Cone. Trident. Sess. VI. Cap. 8. (Denzinger, p. 186, ec. 683.) 

Fernand Prat: The Theology of St. Paul. (Tr. from 10th Ed. by 
John L. Stoddard.) Vol. II. p. 234. 

* Ibid. p. 238. 
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The typical faith for St. Paul is the faith of Abraham. It is 
a faith devoid of the three defects, which would deprive it of 
its merit and value, namely incredulity, doubt, and hesitation. 
““It is because the Patriarch, by the steadfastness of his belief, 
by his implicit acknowledgment of divine truth, by his confi- 
dent attitude in regard to promises which seemed impossible, 
and by the promptitude of his obedience, had rendered glory 
to the Author of all good: dans gloriam Deo. Such is the in- 
trinsie, moral value of faith,’’ not derived from itself. nor from 
man, (even though man’s co-dperation enters into it since it is a 
human act) but which is, in the last analysis, of God.*4 

Faith, as Saint Paul describes it, possesses three elements: ‘‘The 
‘intellectual element’ is never absent. In cases where the two- 
fold object, material and formal, is clearly evident, we might 
possibly conceive faith without the co-dperation of the will, but 
never without the co-dperation of the intelligence. A faith, in 
which the will had no part, would not be a free, meritorious, theo- 
logical faith; yet by an extension of meaning the name of faith 
could be given to it, as is done by Saint James; a faith in which 
the intelligence has no part is not even conceivable, for all 
faith is a conviction, and every conviction supposes an assent 
of the mind. A second element of faith is confidence, which can 
be understood in two ways: confidence in the one who is speaking, 
and confidence in the one who is promising. The first is in- 
herent in the act of faith; it is very nearly the prus credulitatis 
afflatus of the Theologians. The other, being accidental is only 
a modality of the material object, when this consists of a present 
aid or of a promised benefit: Contra spem in spem credidit. 
The third element of living faith is a twofold obedience: ‘‘obedi- 
ence of the mind to the word of God evinced by the prompt and 
steadfast acceptatio of the divine testimony, and obedience of 
the heart ready to conform in everything to the divine will so 
far as it is manifested.’’?° 

Having thus clarified the concept and the elements of faith, 
Prat explains the process of justification according to Saint 


*Tbid. p. 240. 
*Thid. pp. 241, 242. 
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Paul, illuminating thereby the part that faith plays in this and 
he states that the words of the great Apostle himself vouch for 
the correctness of every part of his exposition. He says: ‘‘God 
takes the first step; He alone is the author of the inward appeal 
as well as of the external call; it is the initiative of grace, and 
it is thus that faith is of God. 


Man then responds to the appeal, but not without divine help; 
he glorifies God by accepting His testimony, bending under His 
hand, and yielding himself entirely to Him; this is a merit, 
certainly, but a merit the honor of which he cannot ascribe to 
himself. 


God intervenes again; He imputes faith for justice; He gives 
justice freely in return for faith, but not as the equivalent of 
or compensation for faith. Up to this time grace has always 
had the preponderating part. 


The justice granted to man binds him to do, and gives him 
the power to do good works. Man, equipped with habitual 
grace, can go from virtue to virtue; but the fruits which he 
obtains, although belonging to him, are not exclusively his, for 
he is working with the capital furnished by God, and with the 
advances from it which God allows him. 


Finally, God crowns His work; He justifies man forever; this 
time by declaring him just, because, in fact, man is so. A won- 
derful combination, in which God is always active without either 
suppressing or fettering man’s activity, and in which man works 
out his own salvation without in any respect infringing on the 
sovereign domain of God.’’® 


This interpretation is supported in substance by every Catholic 
author. Simar asserts that faith according to Saint Paul is 
not a purely natural act of man, rather an act brought about 
through the grace of God. To obtain justice through faith and 
to be justified through grace are correlative terms. Faith itself 
he defines as the ‘‘moral act of man, whereby he grasps the 
presented order of salvation, subjecting himself to it with his 


*Thid. pp. 249, 250. 
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intellect and will,’’?* The first factor in this is the acceptation 
of the Gospel. It is a moral act, because the will is free to accept 
or reject. The Pauline faith is not a mere theoretical acknowl- 
edgement on the part of man, but it includes the realization and 
admission of his own sinful condition and need for salvation, 
the turning of the sinner to God through hope and trust, re- 
jection of sin, desire for God’s grace which is the beginning of 
the love of God.?® 

Add to this the supernatural gift of God, the Justitia Dew, and 
man is truly just and holy before God. He ean rightly say that 
he was justified through faith. But we must never forget, that 
the principal factor is God. 

Bernardinus a Piconio emphasizes the necessity of a living 
faith, a faith, which includes love and the other virtues.”® 

A thorough examination of this question was made by Benz, 
who presents as the object of faith the word of God and who 
calls faith without love hypocrisy. At the close of his study he 
arrives at the following definition of the Pauline faith: It is 
the highest moral act of man, embracing his intellect and will, 
an act, which eonverts man into a diligent student and an obedi- 
ant servant of divine revelation. When God lifts the veil of His 
mysteries, man accepts them as truth; when God gives a promise, 


7 “<Glaube ist die sittliche Tat des Menschen, wodurch er die im 
Christentum ihm vorgestellte Heilsordnung ergreift, indem er mit seinem 
Erkennen und Wollen sich derselben unterwirft.’’ Theol. d. H. Paulus, 
p. 203. 

ie 6), «. Anerkennung der eigenen Siindhaftigkeit und Erldésungsbe- 
diirftigkeit (Rom. VIL 24), die Hinwendung des Siinders zu Gott durch 
Hoffnung und Vertrauen (Rom. VIII. 24), Abkehr von der Sinde, 
Sehnsucht nach Gottes Gnade (Rom. VII. 24), welche schon ein Anfang 
der Liebe zu Gott ist.’’ P. 207. 

ce), )~6.~=SCsicut cor ad vitam corporalem necessarium est, nec tamen 
solum sufficit; sed praeterea requiritur caput, pulmo, etc., ita fides omnino: 
necessaria est ad vitam spiritualem, nec tamen sola sufficit, sed praeterea 
requiritur charitas et caeterae virtutes.’’ Rom. p. 10. . . . Justifi- 
camur ergo per fidem vivam, prout includit charitatem, et opera bona in 
Evangelio commendata, seu per fidem, quae per dilectionem operatur.’’ 
Op. cit. p. 40. 
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man hopes; when He offers a gift, man trusts and when God com- 
mands, man obeys.’’®° Due to the fact that the Apostle presents 
the Gospel mostly as a gift through which salvation may be 
obtained, the element of trust in faith seems to be prepon- 
derant.** is 

For additional references the already mentioned works of Sick- 
enberger, Bardenhewer, Ceuleman, Gutjahr and others may be 
consulted. 

At the conclusion one will find, that the interpretation as pre- 
sented by Catholic scholars, is uniform in essence. 


sce. . die héchste, den ganzen Menschen nach Verstand und Willen 
in Anspruch nehmende sittliche Tat, welche dem Menschen zum geleh- 
rigen Schiiler und gehorsamen Diener der gottlichen Offenbarung macht. 
Enthillt Gott Geheimnisse, so halt sie der Mensch fiir wahr; Gibt Gott 
eine Verheissung, so hofft er; bietet er ein Gut an, so vertraut er, tut 
er seinen Willen kund, so gehorcht er.’’ Ethik d. Ap. Paulus, p. 47. 

1 ¢¢Ta der Apostel den Inhalt seines Evangeliums hiaufiger als Heilsgut 
dargestellt hat, so begreift es sich, dass der Glaube meist mit dem Ver- 
trauen .gepaart erscheint.’’ p. 48. 


CHAPTER IV 


JUSTIFICATION AND SANCTIFICATION. 


1. Non-Catholic Teachings. 


Little need be said to determine the position of Protestants 
and Catholics concerning the relation between justification and 
sanctification. The former, when studying the Epistle of Saint 
Paul to the Romans, do not dare deny that the Apostle is teach- 
ing some kind of internal change within man. His language in 
this regard is too strong and its meaning too obvious. Now, in 
order to bring into agreement with this their forensic interpreta- 
tion of justification (to which they adhere very tenaciously) they 
can pursue only one road, and that is to separate and distin- 
guish sanctification from justification as to effect and time. Thus 
we are confronted with a situation as expressed by Prat in the 
following words: ‘‘If, in order to distinguish them, justification 
and sanctification are compared, the latter appears like a posi- 
tive perfection, susceptible of indefinite progress, while the 
former presents itself under its negative aspect—the remission. 
of sins—which does not seem to permit such progress at all. Sane. 
tification includes indeed the notion of justification, but the con- 
trary is not true; so that it is possible to conceive a providen- 
tial order of things in which sinful man would be simply declared’ 
just, whereas it is impossible to imagine a Saint whose sins 
should not have been forgiven. From this point of view, justifi- 
cation logically precedes sanctification.’ (Prat’s refutation of 
this will be given later.) 

It is little wonder that non-Catholies readily accept this view. 
Pfleiderer states that sanctification expresses the renewing and 
purifying effect of Christ upon our moral life, whereas justifica- 
tion merely expresses man’s position, his new relation to God 


*Theol. of St. Paul, p. 251. 
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after the justifying verdict.2 Justification is a single, in itself 
completed act, coming at the beginning of the Christian life, 
whilst sanctification is a continuous process.* 

Forrester defines sanctification as ‘‘that process, by which the 
believer, a justified sinner, becomes personally holy—that process 
by which the believer passes from the position in which he is 
regarded and treated by the Lord as holy for Christ’s sake, to the 
condition in which he is actually holy.’’* He states that justifi- 
eation and sanctification are different products of the same causes 
operating under different conditions. These causes are the 
holiness of Christ and the faith of the individual, and the dif- 
ferent conditions are these: ‘‘In one condition there is an un- 
justified soul; and, in the other condition there is a justified 
soul. The faith of the guilty and condemned soul appropriates 
the holiness of the crucified and risen Christ; and at once that 
guilty soul becomes before God a justified soul. The faith of 
the justified soul appropriates the holiness of the crucified and 
risen Christ; and it becomes a sanctified soul.’’”> Again we read: 
‘‘F'rom the very nature of the ease, justification is instantaneous, 
while sanctification is aequired.’’ When God declares him just, 
‘‘the sinner in that moment is justified, but he is not realy holy. 
The ‘‘old man”’ is not destroyed. He is still there with his lusts. 
He is down, but he soon begins to rise. That justified soul will 
become really holy only as the ‘‘old man’’ with his lusts is sub- 
dued and destroyed.’’é 

The author admits, however, that sanctification like justifica- 
tion might be instantaneous, but that such would do away with 


as die erneuernde und reinigende Wirkung Christi auf unser 
sittliches Leben . . . Rechtfertigung den Stand des Gerechfertigten, 
dem die Stinde vergeben ist, oder das neue Verhaltnis zu Gott, in welches 
der Mensch durch Gottes Rechtfertigungsurteil gesetzt wird.’’ Die Paul. 
Rechtfertigung, p. 170. 

* Justification is ‘‘ein im Anfang des Christenlebens fallender ein- 
maliger und in sich abesihlossener Akt,’’ whilst sanctification is ‘‘ein 
fortlaufender Prozess.’’? Ibid. p. 170. 

* Righteousness of God, p. 128. 

* Thid.p.. 129, 

STbid. pp. 129, 130. 
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the co-dperation of man. But God ‘‘does not with divine power 
destroy that ‘old man’ at one stroke and in a moment. He 
creates, indeed, a ‘new man’ and he requires that the ‘new man’ 
shall contend for the mastery and the destruction of the old. 
The ‘new man’ is to get constant acquisitions of strength for the 
combat through the channel of faith.’ 


‘Justice is an ethical, sanctity a religious coneept,’’ says 
Feine. He admits a very close connection between justification 
and sanctification, asserting that the latter also is a purification 
from sins, a justifying sentence of God, that it is the transferring 
of man into a condition pleasing to God. It is a religious event.® 


A rather unique explanation is put forth by Thomas. He 
says: ‘‘The debt requires to be paid, and this may be called justi- 
fication. The disease requires to be healed, and this may be 
called sanctification.’’® 


Weidner expresses his belief thus: God gives grace to work out 
the righteousness of man in a two-fold manner: ‘‘(1) by the new 
ereation, the implanting of the new life, which has its beginning 
in Baptism, and which develops through growth in sanctification, 
and therewith into actual righteousness and holiness of life; and 
(2) by justification, which is an individual, completed act, in 
which God daily, for Christ’s sake, forgives the believer all his 
sins, and regards him as possessing the righteousness of Christ. 
Justification does not presuppose holiness; nor, truly speaking, is 
holiness (active righteousness) the necessary consequence of 
justification. Holiness is the fruit of the Spirit, the development 
of the new life implanted in the believer at his Baptism; and 
the way to it is through sanctification.’’?° 


Ibid. p. 130. 


§‘‘TDie Gerechtigkeit ist ein ethischer, die Heiligkeit ein religidser 
Begriff . . . Auch die Heiligung ist also Reinigung von Siinden und 


Gerechterklarung durch Gott, die Versetzung des Menschen in einen Gott 
wohlgefalligen Zustand. Sie ist ein religidses Erlebnis des Menschen.’’ 
Theol. d. N. T., pp. 372, 373. 


® Romans, pp. 136, 137. 
Bibi neo. of N.\T., p:\1o3. 
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There are some who cannot reconcile the separation of justi- 
fication and sanctification, although in theory they wish to main- 
tain it. We read in Cohu that ‘‘Justification and sanctification 
are clearly distinguished by St. Paul, but, of course, in practice 
they eannot be thus divoreed.’’ Paul knew, ‘‘that justification 
and sanctification go hand in hand . . , they are really one, 
though from a human point of view we distinguish them. In 
justification we are made one with Christ, brought into vital 
union with Him, and the process of sanctification begins simul- 
taneously with this momentary act.’’!? 


Also Evans: ‘‘ Justification and sanctification go together. We 
eannot have one without the other. The same Christ who justi- 
fies a man, sanctifies him too. The man who is reckoned good is 
also kept good . . . The righteousness of God begins with 
justification but ends with sanctification. . . . Justification 
may be looked upon as a crisis with a view to a process—that 
process, sanctification.** 


It seems unnecessary to present the whole array of authors, 
since all the explanations are more or less similar and especially 
since this is only a minor question. We cannot fail, however, to 
mention the name of Juncker, whose interpretation differs from 
the ordinary. To quote his words: ‘‘Sanctification is not the con- 
sequence of justification, because they are two processes, which 
according to Paul run parallel to each other, i.e., they treat of 
the same matter, but are viewed from a different standpoint. 
Justification from the standpoint of the judgment of God, which 
the sinner gains for himself. Sanctification from the standpoint 
of communion with God, for which the sinner is found 
worthy.’’*8 


As in every other instance the predominant characteristic of 
Protestant interpretation is variety, disunity, even though the 
majority favors a strict separation of the two concepts in question. 


™ St. Paul in Modern Research, p. 207. 
* Romans, p. 68. 
* Ethik d. Ap. Paulus, p. 131. 
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2. Belief of Catholic Scholars 


It must, indeed, be gratifying, therefore, to view the statements 
of a large group of interpreters and find uniformity and com- 
plete harmony. Such is presented by Catholic scholars. 

In the beginning of the chapter we quoted Prat giving a sur- 
vey of the conditions that would exist if justification and sancti- 
fication were separated. He hastens to refute this theory and he 
does so from the very words of St. Paul himself. He refers the 
reader to I. Corinth. VI. 9-11, where we read: ‘‘Know you not 
that the unjust shall not inherit the kingdom of God? Do not 
err: neither fornicators, nor idolaters, nor adulterers, nor the 
effiminate, nor the liars with mankind, nor thieves, nor cove- 
tous, nor drunkards, nor railers, nor extortioners shall possess 
the kingdom of God. And such some of you were. But you 
washed yourselves, but you were sanctified, but you were justi- 
fied in the name of our Lord Jesus Christ and the Spirit of our 
God.’’ The points of interest to us are the three effects of the 
sacramental grace and the author says: ‘‘It is in vain that ex- 
eessively subtle exegetes labour to find a gradation in these . . . 
It does not exist; but by placing sanctification between the other 
two fruits of Baptism, St. Paul shows that it is not posterior 
to them.’’?* 

Another passage he quotes in support of this teaching, namely 
Eph. V. 25-27 reads: ‘‘Christ loved the Church and de- 
livered Himself for it, that He might sanctify it, cleansing it 
by the laver of water in the word of life, that He might present 
it to himself, a glorious Church, not having spot, or wrinkle, 
or any such thing, but holy and without blemish.’’ Here it is 
set forth that sanctity is not the privilege of a chosen few; it 
is the property of every Christian worthy of the name. Every 
Christian is a saint in the mind of St. Paul, which means ‘‘that 
he is sanctified by the Holy Spirit whose temple he is, that he 
becomes the friend of God and that he is called to sanctity; 
and we know that for St. Paul the call is always an efficacious 
eall, that produces its effect.’’ ° Prat concludes: ‘‘Thus in the 


* Theol. of St. Paul, p. 251. 
*Tbid. p. 252. 
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present order of things justification is not merely a remission 
of sins; it is a reconciliation with God, Who restores to us the 
divine friendship, and with it the privileges lost in Adam. Hence 
it is represented as a transformation of our entire being, a meta- 
morphosis, which makes of every Christian a new creature.’’!® 

Prat’s explanation is supported by all other Catholic exegetes. 
To mention a few names I wish to refer the reader to Simar, 
who states that forgiveness of sin and the ‘‘new life’’ are in- 
separably connected in justification. Forgiveness is the nega- 
tive and sanctification the positive side.?” : 

Similarly Benz when he says that the remission of sins and 
the positive sanctification are spontaneous effects. As proof 
for this he refers us to the above quoted passage of Corin- 
thians.*§ | 

Thus we shall bring to a close our survey of modern Critics. 
We notice a direct opposition between the Protestant and the 
Catholic view in almost every instance. In justification we have 
on the one hand the theory of imputed justice, on the other, the 
doctrine of inherent righteousness. Faith according to the Pro- 
testants is equivalent to trust and confidence, whilst Catholics 
see in it a moral action of the intellect and will, embracing 
love and other virtues. The former separate justification from 
sanctification as two distinct processes, while they are spon- 
taneous and essentially the same according to the belief of the 
latter. Catholic interpretation is uniform, at least as far as the 
essentials are concerned ; non-Catholics are divided among them- 
selves. 

Which of these opinions expresses the mind of St. Paul? An 
attempt to answer this question will be made in the second part 
of this work. 


*Thid. p. 253. 

"Theol. d. H. Paulus, p. 190. 

8 ¢<Gleichzeitig mit der Nachlassung der Siinde tritt die positive 
Heiligung ein . . .: In I. Corinth. VI. 11 ist die Heiligung vor der 
Rechtfertigung genannt, welches beweist, dass beide Momente nicht 
bloss gleichzeitig eintreten, sondern dass sie wesentlich eins sind.’’ 
Ethik d. Ap. Paulus, p. 37. 
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Justitia Der AND JUSTIFICGATIO IN EARLY LATIN. LITERATURE. 


CHAPTER V.. 


TERTULLIAN (160-240) * 


To solve this problem, or, in faet, to settle any dispute about 
the meaning of Holy Writ, it is the safest and most logical pro- 
cedure to return to the past, to the early ages of Christianity, 
to consult those writers who were able to know and did know the 
mind of the Apostles. These men were acquainted with the: 
habits, customs, language, and beliefs of the Apostolie times. A 
glance at their works will convince us that they were students 
of Sacred Scripture. They knew the peculiar Janguage of the 
Biblical text, peculiar when compared to the language of modern 
times, but a language which was common, ordinary, and readily 
understood by the Christians of the first centuries of Chris- 
tianity. 

The Justitia Det and the justification by faith were evidently 
not the object of any controversy at the early ages, for there is 
not a single work, which discusses at any length the meaning 
of these terms. There is no commentary on the Epistle to the 
Romans at our disposal, to which one might take refuge. One 
must be satisfied, therefore, with indirect references only, refer- 
ences to the value of Holy Scripture, to its effects upon man 
and its necessity, references to the Redemption through Christ 
and its consequences for mankind, references as to what takes 
place, when one becomes a Christian, a believer. One is justified 


*The writings of Tertullian are contained in Migne Patr. Lat. Vols. 
1 and 2. 
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and it is comparatively easy, to determine from such quotations 
the meaning that these writers attribute to the expression Justifi- 
catio. It will be readily understood, that it is almost impossible to 
combine the material of the different authors and propose it 
under fixed headings, because they all view and treat the matter 
from different angles. It seems preferable, therefore, to study 
each writer separately and divide the testimony offered according 
to eontents. Each author will be introduced by a very brief 
outline of his life. 


Whatever is known of the life of Quintus Sep- 
timus Florens Tertullianus is almost exclusively de- 
duced from his own writings. The internal de- 
velopment of this great personality is clearly 
expressed, but little has come down to us about the 
external circumstances, the facts and data of his 
life. It is the common opinion of scholars that he 
was born at Carthage about the years 160 A. D., as 
the son of a Centurion in the services of the Pro- 
eonsul of Africa. It is certain that Tertullian re- 
ceived a splendid education and that he became a 
master of the Greek language. It seems very prob- 
able that he pursued the study of Jurisprudence, 
for Eusebius speaks of him as one possessing exact 
knowledge of the Roman Law.? : 


The date of Tertullian’s conversion cannot be as- 
certained with certainty; it is generally accepted 
that he became a Christian when about thirty-five 
years old, because the most probable date for his 
‘Apologies against the Pagans’ is the year 197 A. D. 
Being serious of nature, and consequently some- 
what inclined to the extremes, the author em- 
braced Montanism, which heresy had been intro- 
duced into Africa at the end of the second century. 
If he had sought peace of mind and satisfaction in 


rs 


1 Hist. Eeel. II. 2. 
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this new teaching, he evidently did not find it, for 
soon after he founded his own sect, known as the 
‘*Tertullianists.’’ He died at a venerable age. 
Whether he became reconciled with the Church be- 
fore his death does not influence the value of his 
testimony concerning the justification of man. 


1. The Justitia Dei a Quality of God and a Gift to Man 


When the heretic Marcion advanced the teaching of Saint 
Paul as an argument in favor of the multiplicity of gods, say- 
ing that there is a God of mercy and a God of Law, because the 
first seven chapters of the Epistle to the Romans exclude the 
Law, Tertullian rises to the defense of the great Apostle. He 
explains that the Gospel of Christ has replaced the Law, but 
that the God of justice is at the same time the God of mercies. 
In Rom. I. 16, 17 St. Paul teaches that both, the Gospel as well 
as salvation proceed from the just God and not from the good 
God. Law as well as Gospel have their origin in God but our 
faith is to be transferred from the Law to the Gospel.? The 
purpose of Tertullian’s argument is of no special interest to us 
here; we must note the emphasis that the author places upon 
God’s justice in contradiction to His goodness. He bases his 
argument upon Rom. I. 16, 17 and immediately after refers 
us to Verse 18 for additional evidence. It is an undisputed fact 
that this latter speaks of God’s inherent justice, by which he 
rewards the good and punishes the evil, so that Tertullian seems 
to understand the Justitia Dei in verse 17 also as the divine 
attribute. 

Serious doubt, however, is cast upon this conclusion by the 
comment of the author upon Rom. ITI, 21, 22. There he tells 
us that the Law has been replaced by the Justitia Det, which 
is to be obtained through faith in Christ. It represents a gift 
conferred upon man. Is it God’s inherent justice, which man 


2«¢ , . sine dubio et Evangelium et salutem justo Deo deputat, non 
bono, ut ita dixerim, secundum heretici distinctionem, transferenti ex fide 
Legis in fidem Evangelii; suae utique Legis, et sui Evangelii.’’ Adv. 
Mare., Lib. V.; Cap. XIII; ¢. 503. 


eo 
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has reason to fear at every moment? This idea is foreign to 
the mind of Tertullian, because the result of the Justitia he is 
speaking of is a peace with God. In order to establish peace and 
harmony between two enemies, it is necessary that the dividing 
cause be removed. In the case before us it is sin residing in man, 
sin, absolutely incompatible with God; sin, therefore, must be 
removed; a mere covering would not serve the purpose, espe- 
cially not before the all-seeing eye of God. 

Tertullian discusses this particular subject more thoroughly 
in reference to Is. LII. 7, where we read: ‘‘ How beautiful upon 
the mountains are the feet of him that bringeth good tidings, 
and that preacheth peace.’’ The author pauses at the ex- 
pressions bona and pacem. The good he identifies with God’s 
grace saying: ‘‘For the herald of good, that is, of God’s grace, 
knew that it was to go before peace.’’® These words are of 
great interest to us. They express the belief of Tertullian that 
the good tidings proclaimed by Christ and His Apostles are the 
grace of God. In the language of St. Paul it is called Justitia 
Dew. In the mind of Tertullian, then, Graiia Dei and Justitia Der 
are identical. This grace is given for a definite purpose accord- 
ing to the author. It is a special kind of grace, for we read: 
‘‘neither does grace exist, except after offense; nor peace, 
except after war; now both the people by the transgression of 
the laws and the whole human race through the dissimulation of 
nature had sinned and rebelled against their Creator.’’* It is 
a grace given to counteract the offenses, in other words, to remit 
sins. It is followed by peace with God, because sin, the only 
obstacle, is now removed. There is at least one conclusion which 
we may draw from the foregoing with certainty, i.e., Tertul- 
lian’s belief that the Justitia Der, when obtained by man through 
faith, truly remits sins. We may go further and say that the 


°<¢Evangelizator enim bonorum, id est, gratiae Dei, paci eam praefer- 
endam sciebat.’’ Adv. Mare. Lib. V.; Cap. V.; ¢. 480. 

***Nec gratia enim fit nisi offensae; nec pax, nisi belli: et populus 
autem per disciplinae transgressionem, et omne hominum genus per 
naturae dissimulationem et dilinquerat, et rebellaverat adversus Crea- 
torem.’’ Ibid. 
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positive element of justification is also contained in his words, 
for with sin removed from the heart of man, something else 
must take its place, and this something is the grace of God. 


2. The Gospel is the Life-Giving Principle 


In the eyes of Tertullian the Gospel of Jesus Christ is all- 
important. It has surplanted the Law of Moses in as far as 
it is its fulfillment. To live according to the teachings of the 
Saviour spells salvation for man but before it can be followed, 
the Gospel must be known. Thus we can understand, why the 
author excuses the Pagans because of their ignorance. ‘‘ Although 
the nature of good and bad is known, not however, the disi- 
pline of God: only when this is known will man finally act in 
harmony of will and fact by faith, as under fear of God.’’® 

To know the truth, one must know God; and He cannot be 


comprehended without Christ,® because it is the word of Christ 
that contains the life-giving principle, the Justitia Det, through 
which man is renewed and internally converted. Therefore, the 
admonition of Tertullian to devour the teaching of the Son of 
God, in order that man may live spiritually. ‘‘And so con- 
stituting His word,’’ he says, ‘‘as the life-giving principle, be- 
cause the word is spirit and life, He says the same regards His 
flesh, because the word was made flesh, to be approached for the 
cause of life, to be devoured by the ear, to be ruminated upon 
by the intellect, and to be digested by faith.’’’ It is not sufficient 


5‘¢Nam etsi natura bonum et malum notum est, non tamen Dei discip- 
lina: Qua cognita, tunc demum convenientia voluntatis et facti ex fide, 
ut sub metu Dei agitur.’’ Adv. Mare., Lib IV.; Cap. XVI; ¢. 398. 

8“¢Cui enim veritas comperta sine Deo? cui Deus cognitus sine 
Christo?’’ De Anima, I.; ¢. 647. 

™¢<Ttaque sermonem constituens vivificatorem, quia spiritus et vita 
sermo, eundem etiam carnem suam dixit, quia et sermo caro erat factus, 
proinde in causam vitae appetendus, et devorandus auditu, et ruminandus 
intellectu, et fide digerendus.’’ De Resurrectione Carnis; XXXVII. MPL 
2; 847. (Et devorandus auditu. Metaphora haec insolens ex eo ducitur, 
quod cum Christus sit Dei Verbum, et caro ejus panis, auditu devorari 
dicatur, ut panis ore devoratur. Le. Pr.) 
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to know the Gospel, we must rather shape our lives according to 
the principles of Christ. The Son of God, walking this earth, 
has set the example and in the imitation of Him consists the life 
of the Christian. 

It may be questioned, whether it is possible for man’s mortal 
body, which is always inclined towards evil and sin, to live 
a life, corresponding to that of the Saviour. Tertullian answers 
that he indeed has reference to the mortal body, not the one 
dead through sin, but the body living through the grace of God.? 
It is the belief of the author that the divine grace causes an 
essential change within man, a ressurection from death to life. 
By this particular grace he understands the Justitia Det, because 
in the foregoing he has proclaimed the Gospel the life-giving 
principle. 


3, Effects of the Suffering and Death of Christ. 


Mankind was very much in need of such ressurrection to a 
new life. Tertullian recalls to our mind the happiness of our 
first parents in Paradise, the great blessings bestowed upon them ; 
how, through lack of faith and an act of disobedience, they east 
aside the friendship of God. They were driven from the Garden 
and the gates of heaven were closed, not only to Adam and Eve, 
but to the whole human race. Through this fall man was deprived 
of many privileges: his intellect was darkened, his will weakened, 
and the lower appetites are constantly seeking earthly satisfac- 
tion. A severe but just punishment, for an infinite God had 
been offended. Therefore only a God could redeem man and 
reopen the doors of the heavenly kingdom.? God in His merey 
sent His only begotten Son into the world, that through His 
death He may appease the anger of the Almighty. But first of 
all He was to proclaim to mankind the new way of salvation. 
His sojourn here on earth was to be the model for the true Chris- 
tian life. He became one of us, in order that man’s communion 


®“*Ergo in carne, plane mortali secundum culpam, set et vitale se- 
cundum gratiam.’’ De Res. Carn. XLIV.; ¢. 857. 
® Adv. Mare. Lib. II. Cap. IL; ¢. 286. 
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with God may be more intimate. Tertullian says: ‘‘God con- 
versed with man, that man might learn to act divinely. God 
dealt with man on equal terms that man might be able to deal 
on equal terms with God. God was found little in order that 
man might became very great.’’!° Why should man learn to act 
divinely, if justification does not demand a change of our living? 
Why should he east off the habits of sin, if a simple declaration 
on the part of God will restore His friendship to us, as many 
of the modern commentators would have us believe? To be a 
Christian according to the mind of Tertullian means to abandon 
sin and to practice virtue after the example of Christ. To love 
and serve God means to live in union with Jesus Christ, and 
whoever is deprived of this communion suffers the loss of many 
blessings. In Eph. IT. 13 we read: ‘‘But now in Christ Jesus 
you, who sometime were afar off, are made nigh by the blood 
of Christ;’’ to which Tertullian remarks: ‘‘From whom were 
they far off? From those things whereof he speaks above: from 
the Christ of the Creator, from the converse of Israel, from the 
eovenants, from the hope of promise, from God Himself.’ 
From these words we may infer the authors belief, that the 
Christian is made the recipient of all these blessings and privi- 
leges. He enjoys union with Christ, belongs with Israel to the 
elect of God, he has the opportunity to study His doctrines; he is. 
chosen to know the promises of God that he may hope in them, 
and, generally, he is united with God as His friend and adopted 
child. 

It is one thing to inform the traveller of a new road and 
point it out to him, but it is quite another matter for him to 
enter upon it, if he is unable to climb the fence separating the 
two ways. Do not the former sins of man hinder his entrance ? 


2 ¢<Conversabatur Deus, ut homo divine agere doceretur. Ex aequo 
agebat Deus cum homine, ut homo ex aequo agere cum Deo posset. 
Deus pusillus inventus est, ut homo maximus fieret.’’ Adv. Mare., 
Lib. II.; Cap. XXVII.; ¢. 317. 

1¢¢A quibus erant retro longe? A quibus supra dixit: a Christo 
Creatoris, a conversatione Israelis, a testamentis, a spe promissionis, a 
Deo Ipso.’’ Adv. Marce., Lib. V.; Cap. XVIL; ¢. 514. 
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How ean he follow Christ as long as Satan is leading him? He 
can not; but Tertullian tells us that the Saviour through his 
death upon the Cross has defeated the enemy and has taken 
away our sins. Like a sheep Jesus was led to be a sacrifice, and 
as a lamb before its shearer He opened not His mouth; He 
willingly gave His back to the seourges, nay, His cheeks to the 
hands of the smiter, and turned not away His face from spitting, 
and, being numbered with the transgressors, He was delivered 
up to death, the death of the cross. ‘‘ All this, that we might 
be cleansed from our sins. The sun withdrew for the day of our 
purchase. He is our transfer from hell and our covenant in 
heaven. The everlasting gates were lifted up, that the King 
of Glory, the Lord of light may enter, having bought man from 
earth, yea, from hell and sold him to heaven.’’!? Not only did 
the death of Christ take away the sins of man, nay, those who 
accept the Redeemer and believe in Him are placed into an 
entirely different world. This is set forth by the words of Ter- 
tullian: ‘‘ And the Lord indeed ransomed him from the angelic 
powers of this world, from the spirits of wickedness, from the 
darkness of this life, from the eternal judgment and perpetual 
death.’’4® Marvelous indeed are the effects of redemption as de- 
seribed by the author. Sins are taken away and not merely 
eovered; man is withdrawn from the powers of this world, 1. e., 


2¢<Totum hoc, ut nos a peccatis lucraretur! Sol eessit diem emptionis 
nostrae. Apud inferos emancipatio nostra est, et stipulatio nostra in 
Coelis. ‘Sublevatae sunt portae sempiternae, ut introiret rex gloriae, 
Dominus virtutum’ (Ps. XXIII, 9), hominem de terris, imo ab inferis, 
mercatus in coelos.’?’ De Fuga in Persecutione, XII., ¢. 114, 115. (The 
expression: ‘‘Sol cessit etc.,’’ is xplained in a footnote saying: ‘‘Solem 
dicit representasse emptionis nostrae diem, quo die Christus Dominus 
surrexit a mortuis. Itaque cessit dies solis in diem redemptionis nostrae. 
Christi morte emancipatio nostra cclebrata est. Emptor familiae Christus 
moriens. Emptor ipse et pretium. Merx et familia homo. Stipulator in 
coelis Deus. Emptionis nostrae sponsor et pretium Christus ad Patrem 
regrediens, summae totius arrhabonem intulit coelo.’’) 

2<¢Ht Dominus quidem illum redemit, ad angelis munditenentibus 
potestatibus, a spiritalibus nequitiae, a tenebris hujus aevi, a judicio 
aeterno, a morte perpetua.’’ Ibid. 115. 
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he is no longer subject to them, but has the power to prevail 
against them. The devil is forced to release his strangle-hold 
upon man, as soon as the believer enlists in the army of Christ. 
Man is rescued from the darkness of this life, the darkness of 
despair. Thousands of years mankind had awaited the coming 
of the Redeemer, and with His appearance light eame into the 
world. No longer need the faithful throw up his hands in despair 
at the thought of the coming judgment, for now he has an 
advocate in Christ. No other than the Son of God has assured 
His followers of eternal happiness. Enormous is the price paid 
for the redemption of man, but wonderful is the change ef- 
fected within the believer. 


It was for Christ to shed light upon the world of darkness 
and sin. Tertullian explains the mission of the divine Son in 
reference to Isaias XLII, 6, 7. He quotes and interprets: ‘‘Be- 
‘hold I have given thee for a covenant of my generation, for a 
light of the Gentiles that thou mightest open the eyes of the 
blind’ of those that be in error, ‘and bring forth the prisoners 
out of prison,’ that is, to free them from sin, ‘and from the 
prison-house,’ that is of death, ‘those that sit in darkness,’ namely 
of ignorance.’’** Christ was to be the hght of the nations, i. e., 
of all men and not of a chosen few; he was to open the eyes 
of the blind, the spiritually blind, who were groping about in 
the forest of error and could not see the truth. The Jews, for 
instanee, were laboring under the false impression that the ex- 
ternal fulfillment of the Law according to the letter assured their 
salvation; the heathens, on account of their numerous gods, could 
not find God; false philosophies were preached leading mankind 
still farther away from the truth; Christ came to be the guiding 
star for all men, leading them back to their Creator. He was 
to call men from the highways and byways and make them see 
the way towards God. He was to liberate the prisoners from 


4¢<BHece dedi te in dispositionem generis ei, in lucem nationum aperire 
oculos caecorum; utique errantium; exsolvere de vinculis vinctos; id est 
de delictis liberare; et de cella carceris, id est mortis; sedentes in tene- 
bris, ignorantiae scilicet.’? Adv. Marc. Lib. III. Cap. XX. ¢. 349. 
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prison, 1.e., He was to free man from sin and thereby from the 
bondage of Satan. Christ was to bring not only light, but life 
also to those who were buried in the filth of wickedness. In 
short: Through the acceptance of Christ a spiritually new man 
is created. 


This teaching of the transition from darkness to light, Tertul- 
lian corroborates from the first Epistle of Saint John I. 5-7, where 
we read: ‘‘ And this is the declaration which we have heard from 
him, and declare unto you: That God is light, and in Him there 
is no darkness. If we say that we have fellowship with Him, and 
walk in darkness, we lie and do not—the truth. But if we walk 
in the light, as He also is in the light, we have fellowship one 
with another, and the blood of Jesus Christ His son cleanseth 
us from all sin.’’ Tertullian comments on this in the following 
words: ‘‘Therefore entering into the light we sin, and sinning 
in the light we shall be cleansed? Not at all. For he who sins, 
is not in the light, but in darkness. Whence He has shown how 
we shall be cleansed from sin, entering into the light, in which 
crime cannot be committed, and He has said to us to be clean in 
this manner, not in so far as we sin, but in so far as we do not 
sin. For walking in the light and not having communion with 
darkness, we shall act as they that are cleansed, crime not having 
been entirely put down, but not being admitted.’’?> This text is 
a direct refutation of the forensic justification. To be in the 
light, 1. e., to believe in and accept Christ and His doctrine, pre- 
supposes remission of sin. Man cannot be a faithful and a sinner 
at the same time, for as soon as he willingly commits a grievous 
offense against God, man’s communion with the Saviour is 
severed and he re-enters darkness. Tertullian also teaches that 
human nature is not liberated from evil inclinations, but that 


*%<¢Firgo in lumine incedentes delinquimus, et in lumine delinquentes 
emundabimur? Nullo pacto. Qui enim delinquit, non in lumine est, sed 
in tenebris. Unde et ostendit quomodo emundabimur a delicto, in lumine 
incedentes, in quo delictum agi non potest, adeo sic emundari nos ait, 
non qua delinquamus, sed qua non delinquamus. Incedentes enim in 
lumine tenebris vero non communicantes, emundati agemus,non deposito, 
sed non admisso delicto.’’ De Pudicitia, XIX.; ¢. 1019. 
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man, nevertheless, remains in the light, in union with Christ, as 
long as he does not voluntarily consent to evil. It is the author’s 
belief, that the following of Christ implies forgiveness of sin and 
a change of the internal being of man, his habits and dispositions. 


4. A Living Faith Is Required of Man. 


To the question, whether the blessings of Christ’s redemption 
are attained by the entire human race, Tertullian answers that 
the Son of God died for all men and that it is His sincerest wish 
that every one experience the effects of His death. It is a sad but 
true fact, however, that a great many do not profit by the re- 
demption. Why do they reject the divine blessings? It is because 
a condition is placed upon man, namely that he shall believe in 
Christ and His Gospel and live according to its teachings. Be- 
cause to be a Christian demands a change of life, leads many to 
reject the Saviour. Tertullian refers to this faith in the follow- 
ing words: ‘‘Furthermore, because both circumcision and un- 
circumcision are attributed to the one God, and because they both 
lost their power in Christ by reason of the preference of faith; 
of that faith concerning which it has been written (Isaias XLII, 
4): And in his name shall the Gentiles believe; of that faith 
which is said to be perfect through love.’’*® Christ abolished cir- 
eumcision and laid down a new requirement for all: Faith. Mere 
confidence and trust in Christ is not sufficient ; it must be a faith, 
which is perfected by love. It must be a faith embracing the 
faculties of intellect and will; it needs be a living faith. No 
matter whether we are concerned with the love due God, or 
whether we speak of the love we owe our neighbor—both are in- 
eluded. The obligation to observe these two fundamental pre- 
cepts was not lifted by the Son of God. On the contrary: it is 
on these that the teachings of the Gospel are based. Listen to 
the words of St. Paul in his letter to the Galatians VI. 2: ‘‘ Bear 


76<¢Porro, quia et circumcisio et praeputiatio uni Deo deputabantur, 
ideo utraque in Christo, vacabat, propter fidei praelationem; illius fidei, 
de qua erat scriptum (Is. XLII, 4): Et in nomine ejus nationes credent; 
illius fidei, quam dicendo per dilectionem perfici.?’ Adv. Marc. Lib. V. 
Caps LV <3) 6.479. 
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ye one another’s burdens and so fulfill the law of Christ.’’ If 
we undertand by faith a living faith, a faith meluding love and 
the other virtues, then we ean truly say: Faith alone justifies. It 
is in this sense that we must understand the expression oi Ter- 
tullian: ‘‘He healed, justifying them by faith without the cere- 
mony of the Law.’’!” 


5. The Internal Change of Man. 


Before we proceed with this subject, it is necessary to answer 
the question: Is such a change possible? The Valentians denied 
it. Basing their assertion on the two-fold principle of good and 
evil, these heretics attempted to prove the truth of it from the 
very word of Holy Writ itself. They refer us to St. Luke VI. 
43, 44, where we read: ‘‘For there is no good tree that bringeth 
forth evil fruit; nor an evil tree, that bringeth forth good fruit. 
Men do not gather figs from thorns; nor from a bramble bush 
do they gather the grape.’’ Let us examine with Tertullian 
whether this passage of the Evangelist denies the possibility that 
the evil tree be changed into a good one and the good tree into 
an evil one. If the contention of the Valentinians be true, how 
could John the Baptist demand of the Pharisees and Sadueees, 
the ‘brood of vipers,’ to bring forth fruit worthy of penance? 
And how could the Evangelist say: ‘‘God is able of these stones 
to raise up children to Abraham’’ (Matth. III. 7-9). The Apostle 
Paul, too, would be in error saying: ‘‘You were heretofore dark- 
ness, but now light in the Lord.’’ (Eph. V. 8.) Again: ‘‘We were 
by nature children of wrath, even as the rest: But God (who is 
rich in merey), for His exceeding charity wherewith He loved 
us, even when we were dead in sins, hath quickened us together 
in Christ, by whose grace you are saved’’ (Eph. II. 3-5). It 
would be false to say in reference to evil-doers: ‘‘And such 
some of you were; but you are washed, but you are sanctified, 
but you are justified in the name of our Lord Jesus Christ and 
the Spirit of our God’’ (I. Corinth. VI, 11). Here then we are 
apparently confronted with a real contradiction; but Tertullian 


—_——— 


™" Adv. Marce., Lib. IV. Cap. XXXV.; ¢. 447. 
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maintains that the statements of Holy Scripture will never be 
discordant with the truth. He explains the difficulty in the fol- 
lowing words: ‘‘A corrupt tree will never yield good fruit, if 
it is not grafted; nor will a good tree produce evil fruit, unless 
it is thus cultivated. And stones will become children of Abra- 
ham, if educated in Abraham’s faith, and the generation of 
vipers will bring forth fruits of penance, if they reject the poison 
of their malignant nature. This will be the power of divine 
grace.’’ *® The words of Tertullian not only prove the possi- 
bility of a change, but they also explain its nature. He compares 
the conversion of man to the prafting of a tree. The latter 
process is really something innate, internal, for the same tree now 
tends to produce and does produce a different kind of fruit. So 
it is with man. Externally he remains the same but internally 
he undergoes a change during the process of justification. Be- 
fore the spark of faith touches his heart, we find his inner being 
in utter darkness. His soul is smothered under sin and evil; 
man is spiritually dead. His inclinations and powers seek only 
the basest things of life, and the fruits produced are worthless. 
He is dissatisfied with everything until he hears of Christ and 
his Gospel: Divine grace has reached him. With its assistance 
he inquires, investigates, studies until he sees the truth, believes 
Christ and accepts Him as his Saviour. He perceives the empti- 
ness of things earthly, and he commands his faculties to love and 
serve God. He is heartily sorry for ever having offended his 
Creator. A true spirit of penance reigns within him. Tertullian 
calls this the baptism of penance, of which he says: ‘‘ Promising 
freely the grace which in the last times he was about to pour as 
a flood of light upon the universal world through His Spirit, He 
bade repentence to lead the way, that through grace He calls 
‘those who were destined for the promises of Abraham, those who 

%<é¢Non dabit enim arbor mala bonos fructus, si non inseratur; et 
bona malos dabit, si non colatur; et lapides filii Abrahae fient, si in fidem 
Abrahae formentur, et genimina viperarum fructum poenitentiae facint, 
si venena malignitatis expuerint. Haec erit vis divinae gratiae.’’ De 


Anima, XXI.; ¢. 685. 
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had disposed themselves through penance.’’® And what is the 
result of penance? Sin is cast out and the house of the heart 
is prepared for the Holy Spirit that He may enter with all his 
Heavenly blessings.2° The completion of the change is effected 
through the sacrament of regeneration. The author refers to 
this in his treatise on the soul saying: ‘‘Therefore when it has 
come to faith, having been renewed in its second birth by water 
and the power from above, and the veil of its former corruption 
being taken away, it beholds the light in all its splendor. It is 
also taken up by the Holy Spirit, just as it was in its first birth 
by the profane Spirit.’’? In these words the author clearly 
sets forth the negative and positive elements of justification. He 
teaches that sins are removed and that the Holy Ghost takes up 
His dwelling within man. Satan, who by virtue of the original 
sin had ruled over man, must surrender to his conquerer. The 
efficient cause which brings about our purification is the grace 
of Christ. In the words of Tertullian we read: ‘‘Once the sinner 
is to be washed through the grace of Christ, who once suffered 
death for our sins.’’?? 

It is expedient according to the author that the spiritual effect 
should be combined with the external washing with the waters 
of Baptism. In speaking of the flesh as the servant of the soul, 
Tertullian elucidates the matter as follows: ‘‘The flesh indeed, is 
washed in order that the soul may be cleansed; the flesh is an- 
nointed that the soul may be consecrated to God and fortified by 
the spirit.?° 

The same teaching is set forth in the following passage: ‘‘But 
as sins do not show themselves in our flesh, inasmuch as no one 


* De Poenitentia, IT. ¢. 1229. 

ere. . et foras abjiciens mundam pectoris domum superventuro 
Spiritui Saneto paret, quo se ille cum coelestibus bonis libens inferat.’’ 
Ibid. | 

4 “¢Pyoinde cum ad fidem pervenit reformata per secundum nativitatem 
ex aqua et superna virtute, detracto corrputionis pristinae aulaeo totam 
lucem suam conspicit. Excipitur etiam a Spiritu Sancto, sicut in pristina 
nativitate a spiritu profano.’’ De Anima XLI.; ¢. 720. 

2 De Pudicitia, XVIII.; ce. 1017. 

77 De Res. Carn., VIII. c. 806. 
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earries on his skin the mark of idolatry, or fornication or fraud, 
persons of that kind are foul in the spirit, who is the author of 
sin; for the spirit is lord, the flesh servant, Yet, they mutually 
share the guilt: the spirit by reason of command, the flesh by 
reason of subservience. So, after the waters have been endowed 
with medicinal virtue through the intervention of the Angel, 
the spirit is corporeally washed in the waters, and the flesh is 
spiritually cleansed.’ ’2* 


Essentially the same ideas are presented in Tertullian’s trea- 
tise on Baptism. ‘‘Therefore, blessed ones, whom the grace ot 
God awaits,’’ we read in the last chapter, ‘‘when you ascend 
from that most sacred font of your new birth, and spread your 
hands for the first time in the house of your mother together 
with your brethren, ask the Father, ask of the Lord special gifts, 
graces and charismatic distributions.’’?> The author calls Bap- 
tism the font of a new birth, because it is the door leading into 
a new life, that of a Christian. The change that has taken place 
within him is as great as the difference between life and death. 


Again we hear: ‘‘We enter the font once, and once are sins 


washed away,’’® and in the introduction the author states: 


‘‘Fruitful is our sacrament of water, which washes away the 
erimes of early blindness and sets us free for eternal life.’’?’ 
Tertullian calls the Angel of Baptism the mediator of the Holy 
Spirit, preparing His way. ‘‘Thus, too, does the Angel, the 


4 <<Sed delicta, sicut non in carne comparent, quia nemo super cutem 
portat maculam idolatriae, aut stupri, aut fraudis; ita ejusmodi in spiritu 
sordent, qui est auctor delicti. Spiritus enim dominatur, caro famulatur; 
tamen utrumque inter se communicant reatum, spiritus ob imperium, caro 
ob ministerium. Igitur medicatic quodammodo aquis per Angeli inter- 
vetum, et spiritus n aquis corporaliter diluitur, et caro in eisdem spiri- 
taliter mundatur.’’ De Baptismo, IV.; ¢. 1204. 

*<<Toitur benedicti quos gratia Dei expectat, eum de illo sanctissimo 
lavacro novi natalis ascenditis, et primas manus apud Matrem cum frat- 
ribus aperitis, petite de Patre, petite de Domino, peculia, gratias, dis- 
tributiones charismatum.’’ De Baptismo, XX.; ¢. 1224. 

**De Baptismo, XV.; c. 1216. 

7<¢Welix sacramentum aquae nostrae qua abluti delictis pristinae 
eaecitatis, in vitam aeternam liberamur.’’ De Baptismo, I.; ¢. 1197. 
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mediator of Baptism by the cleansing straighten the ways for 
the Holy Spirit about to supervene, by the cleansing from crimes, 
which faith effects, sealed in the Father, the Son and the Holy 
Ghost.’ Repeatedly the author refers to the indwelling of the 
Holy Spirit, but whenever he does so, he is careful to emphasize 
the preceding forgiveness of sins. Christ Himself called the 
body of man the temple of the Holy Spirit and Tertullian re- 
minds us that the truth of these words is realized through the 
reception of the sacrament of regeneration: ‘‘Then upon our 
eleansed and blessed bodies willingly descends from the Father 
that most Holy Spirit . . .’’?® and at another time he speaks 
of the dove of the Holy Ghost bringing to man the peace of 
God.*° Baptism is to restore man to the original state of happi- 
ness and communion with God, such as was enjoyed by our first 
parents in Paradise. The divine image, according to which 
they were created, and which they had recklessly cast off through 
sin, is to be renewed. Tertullian testifies to the truth of this 
doctrine, when he says: ‘‘The guilt being removed, the penalty 
also. Thus man will be restored to God and His image, accord- 
ing to which he had been made long before; he is decreed an 
image in form, a likeness in eternity. For he is to obtain that 
Spirit of God, which in the beginning he had received through 
His breathing, but had lost through sin.’’*! His belief in a real 
and true change of man is again brought before the mind of 


*<<Tta et Angelus Baptismi arbiter superventuro Spiritui sancto vias 
dirigit ablutione declictorum, quam fides impetrat, obsignata (Matth. 
XXVIII) in Patre, ct Filio, et Spiritu sancto.’’ De Baptismos, VI.; ¢. 
1206. 

*»<<Tune ille sanctissimus Spiritus super emundata et benedicta corpora 
libens a Patre descendit.’’ De Bapt. VITI.; ec. 1208. 

orks eadem dispositione spiritalis effectus terrae, id est carni 
nostrae emergenti de lavacro post vetera delicta, columba sancti Spiritus 
advolat, pacem ei afferens . . .’’ Ibid. e. 1209. 

3 ¢<¢Hxempto scilicet reatu, eximitur et poena. Ita restituitur homo Deo 
ad similitudinem ejus (Gen. I.), qui retro ad imaginem Dei fuerat; imago 
in effigie, simulitudo in aeternitate censetur. Recipit enim illum Dei 
spiritum, quem tune de afflatu ejus acceperat, sed post amiserat per 
delictum.’’ De Baptismo, V.; c. 1206. 
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the reader, when Tertullian seeks to explain why water was 
chosen to produce such marvelous effect. It is because of the im- 
portance of this element ever since the creation of the world. 
Let us listen to the author: ‘‘And the Spirit of the Lord was 
hovering over the waters (Gen. I. 2). The first thing, O man, 
which you have to venerate is the age of waters, because their 
substance is ancient; and second, their dignity in that they were 
the seat of the divine Spirit, more pleasing to Him, no doubt, 
than any of the other then existing elements. For thus far the 
darkness was total, the universe shapeless, without the ornament 
of stars; and the abyss gloomy; the earth unfurnished and the 
heaven unwrought: water alone, always a perfect, gladsome, 
simple material substance, pure in itself, supplied a worthy 
vehicle for God. What of the fact that waters were in some 
way the regulating powers by which the condition of the 
world thenceforward was constituted by God? The _ sus- 
pension of the celestial firmament in the midst He caused 
by dividing the waters; the appearance of the dry land 
He accomplished by separating the waters. After the worid 
had been set in order through its elements, when in- 
habitants were placed upon it, the waters were the first to re- 
ceive the precept to bring forth living creatures.’’ Then leading 
over to the waters of Baptism and their effects the author con- 
tinues: ‘‘ Water was the first to produce that whieh had life, 
that it might be no wonder, that the waters in Baptism know 
how to give life.’ No matter whence the water is taken, after 
the invocation of God it attains the sacramental power of sancti- 
fication: ‘‘ All waters, therefore, by virtue of the pristine privi- 
lege of their origin, after the invocation of God, attain the sacra- 
mental power of sanctification ; for the Spirit immediately super- 
venes from above and rests over the waters, sanetifying them; 
and being sanctified, they imbibe at the same time the power of 
sanctifying.’’?3 In several of the previous references Tertullian 


De Baptismo, III.; ce. 1202. 

%<<Toitur omnes aquae de pristina originis praerogativa sacramentum 
sanctificationis consequuntur, invocato Deo. Supervenit enim statim 
spiritus de coelis, et aquis superest, sanctificans eas de semetipso, et ita 
sanctificatae vim sanctificandi combibunt.’’ De Baptismo, IV.; ¢. 1204. 
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had set apart the effects of regeneration as a cleansing from sin 
and infusion of the Holy Spirit. Here he calls Baptism the 
sacrament of sanctification, thereby showing clearly, that in his 
estimation there is no essential difference between justification 
and sanctification, that the latter, too, includes forgiveness of 
SINs. 

A study of the foregoing testimonies of Tertullian will con- 
vince any non-prejudiced reader that his teaching corresponds 
in essence to the Catholic interpretation of the Justitia Det and 
Justificatio. The authors firm belief in the internal change of 
man is expressed in no uncertain terms. Justification and sanc- 
tification are essentially identical and may be obtained by any- 
one through the medium of a living faith in Christ, a faith which 
embraces charity and other virtues, which finds its external 
expression in a life according to the teachings of the Gospel. 


CHAPTER VI 


Saint Hippotyte (+t 236)* 


Scholars have been unable to determine with 
certainty many facts regarding the life of St. 
Hippolyte. He is called bishop, but the seat of his 
bishopric is unknown. It is commonly accepted 
that the greater portion of his life was spent in 
Rome. According to Photius, the saint ealled him- 
self a disciple of Irenaeus (Bibl. Cod. 121). This is 
an important factor in judging the value of his 
testimony, because St. Irenaeus was a pupil of 
Polyearp, who in turn was a disciple of the Apostle 
John 


St. Hippolyte wrote much, but a great many of 
his writings have been lost and many of the others 
are only preserved in fragments. The exegetical 
works concern themselves mostly with the Old 
Testament. 


1. St. Hippolyte Believes that Christ Came to Save Man and 
to Restore Him to the Friendship of God 


In establishing the greatness and power of God, St. Hippolyte 
in his ‘discourse on the Holy Theophany’ recalls to our mind 
the dividing of the waters during the journey of the Israelites, 
which miraculous event made the Psalmist ery out: ‘‘ What ailed 
thee, O thou sea, that thou didst flee; and thou, O Jordan that 
thou wast turned back?’’ (Ps. 118, 5.) One may well suppose 
with the author, that the Jordan also trembled, when Christ,, 
the God-man, descended to be baptized by John. The waters 
feared because of the majesty of God. They were alarmed be- 


* All references in this chapter are found in Migne Patr. Gr. Vol. 10. 
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cause they did not understand the mission of Jesus Christ. ‘‘ But: 
we,’’ says St. Hippolyte, ‘‘who know the economy, we adore His 
mercy, because He has come to save the world and not to judge 
it.’ The Son of God did not come upon this earth to pro- 
nounce judgment, nor to condemn; on the contrary, He came 
to save, to serve, and to heal. The Pauline Justitia Det, which 
permeates the Gospel, is not the attribute of God, which in time 
to come will judge our every thought, word and decd; it is 
a gift of God to man, a divine balsam, which heals, saves, and 
restores. 

The Second Person of the divine Trinity took on human flesh, 
that through His death on the Cross He may atone for our 
offenses and so appease the anger of God. He came to explain 
to man the new way of life and to set forth by example the 
manner of Christian living. He came to heal the diseases of the 
soul and to restore mankind to spiritual health. Thus states St. 
Hippolyte: ‘‘Since the Word of God was without flesh He took 
upon Himself the holy flesh from the holy Virgin, and like a 
bridegroom, He prepared a robe for Himself in the sufferings 
of the Cross, in order that by uniting His power with our mortal 
body and by mixing the incorruptible with the corruptible and 
the strong with the weak, He might save perishing man.’” 
Ever since the fall of our first parents, the gates of heaven had 
been closed for mankind. Groping in darkness and perishing 
under sin and corruption, the only hope of man rested in the 
promised Messias. And He did come to save according to the 
author. The words of John the Baptist: ‘‘Behold the lamb of 
God that taketh away the sins of the world’’ (Jno. I. 29) are 
proved to be true. Likewise the saying of Paul: ‘‘Blotting out 


*€*Nos vero quibus oeconomia illa cognita jam est, adoramus ejus 
misericordiam, quod venit servatum terram, non judicatum.’’ S. Theoph. 
TII.; ©. 854. 

7“*Dei enim Verbum, cum esset carnis expers, sanctam carnem ex 
sancta Virgine induit, tanquam sponsus sibi ipsam in crucis patibulo 
vestem contexens; quo nimirum mortale corpus nostrum suae adunando 
virtuti, et corruptibile incorruptibili, infirmum forti miscens, homini qui 
perierat salutem praestaret.’’ De Christo et Antichristo, IV.; ¢. 731. 
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the handwriting of the decree that was against us’’ (Col. IT. 14). 
From this St. Hippolyte concludes: ‘‘That transgressions, there- 
fore, are blotted out and that sins are ejected is shown by this.’” 
The belief of the author in remission of sin is herewith estab- 
lished. 

Sin had deprived man of the happiness of Paradise and the 
communion with God; Christ, in removing sin, was to restore 
man to the original innocence of life. This St. Hippolyte teaches 
in the words: ‘‘For with this purpose did the God of all things 
become man, that by suffering in the flesh, which is susceptible 
of suffering, He might redeem the whole human race, which 
was sold to death; and that by working wondrous things by His 
divinity, not susceptible of suffering, through the medium of 
the flesh He might restore it to that incorruptible and blessed 
life from which it fell away by yielding to the devil.’* It isa 
divine power that restores the life of the soul; it is the grace of 
God which leads man back to the state of happiness enjoyed by 
Adam and Eve in Paradise. They were free from sin and 
lived in union with God, their Creator. They had no greater 
desire than to love and serve their Master—and the mission of 
Christ is to restore man to that very position. It implies that 
sin must be removed from the heart and that the spirit of 
divine love enter. 

It was the most sincere desire of Christ to save all men in the 
entire universe. Judging from the words of St. Hippolyte no 
one is excluded from the grace of Christ: ‘‘But He seeks all 
and He desires to save all, wishing to make all children of God, 
ealling all the saints unto one perfect man.’’? The author ex- 


8‘¢Quod igitur deleantur iniquitates ex expientur peccata, hoc os- 
tendit.’’ In Danielem XVI. 651. 

*“*Propter hoe enim factus est homo universorum Deus, ut carne 
quidem passibili patiens, totum nostrum morti venditum redimeret genus; 
impassibili vero deitate per carnem mirabiliter operans, ad immortalem 
illud et beatam reduceret vitam, de qua ceciderat diabolo parens.’’ Contra 
Beronem et Heilconem, II.; ¢. 834. 

5<¢Sed omnes vult omnesque salvare desiderat. Omnes Dei filios 
praestare vult, sanctosque omns in unum hominem perfectum vocat.’’ De 
Christo et Antichristo, ITI.; ¢. 731. 
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presses here first of all the universality of Christ’s redemption. 
To make every one a child of God is the wish of the Son of God, 
even though He knows by His infinite wisdom that not all will 
be found worthy of this lofty title. To become a brother of 
Christ, man must be pure and holy; He must abandon the life 
of sin, because God and sin are incompatible. Those who ful- 
fill the requirements are called saints, and are permitted to live 
in the closest union with the Saviour. They are found worthy 
of the company of the one perfect man, who gathers about Him- 
self all the faithful. He, the Son of God in the full sense of 
the term, presents His followers to His Father as His brethren. 
All become members of the one large family: God, the Father, 
Christ, the only begotten Son, and the faithful, His adopted 
children. 

Here on earth these faithful form the Church of Christ, which 
is to guide man to eternal happiness. St. Hippolyte compares 
the Church to a ladder. ‘‘In Her, who is the ladder leading to 
the sailyard, is an emblem of the passion of Christ, which leads 
the faithful on to heaven.’’® The true members of this Church 
have rejected the world and its sinful pleasures; they have rea- 
lized the vanity of things earthly and are climbing the ladder 
of perfection, ascending higher and higher to reach that final 
goal, the Beatific vision. They cling to the outstretched arms of 
Christ, the ‘‘two wings of the great eagle; namely to the faith of 
Jesus Christ, Who, in stretching forth His holy hands on the 
holy tree unfolded two wings, the right and the left, calling to 
Himself all the faithful, covering them as a hen her little ones.’”* 
Christ’s offer is universal, but it is for the free will of man to 
decide, whether he wants to accept the doctrine of the Messias 


or reject it. Those who believe in Jesus Christ, who love and 


°““Tn ea, scala quae in altum ad antennam subvehit, imago est salutaris 
Christi passionis, fideles trahens ut in ceolos conscendant.’’ De Christo 
Antichristo, LIX.; ¢. 779. 

reels.) s)6 Quam «duarum alarum aquilae magnae; fidei scilicet Jeus 
Christi, qui, extensis in sancta cruce sanctis manibus suis, duas extendit 
alas, dexteram atque sinistram, vocans ad se omnes fideles, ac velut 
gallina eos protegens.’’ De Christo et Antichristo, LXI.; ¢. 782. 
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serve Him, are admitted to the most intimate relationship with 
Him. It is a renewal of the happy life of Paradise. 

Mere trust in Christ will not procure this blessing for man. 
The friendship of the Most-pure is only for the clean of heart, 
and it is necessary for the sinner to undergo a conversion, a 
renovation. This contention is based on the words of St. Hip- 
polite, who relates of Christ: ‘‘He also renewed the old man and 
again committed to him the seeptre of adoption.’’® The word 
renewal implies the removal of the old material and the sub- 
stituting of the new. In justification it includes the negative 
element of remission of sins, and the positive factor of adorn- 
ment with sanctifying grace. This new state of life is not to be 
a mere fiction, but a true reality. 


That the Son of God became flesh for this very purpose, 
namely to remove the sins of man, is manifested by the author 
in the words: ‘‘For it was meet that the Son should be mani- 
fested there, where He also was to remove sins.’’? Here it is 
clearly shown that justification is present, not eschatological 
or future. 

The universality of redemption and the intimate union be- 
tween Christ and the faithful are again brought to the fore- 
ground in St. Hippolyte’s comment on Gen, XLIX, 21-26. The 
author sees in Nephtali a figure of things pertaining to man, 
reference to which is had in Matth. IV. 16, in the words: ‘‘The 
people that sat in darkness hath seen great light: and to them 
that sat in the region of the shadow of death, light is sprung 
up.’’ St. Hippolyte makes the following application: ‘“‘What 
other light was this but the calling of the Gentiles, which is the 
trunk, that is the tree of the Lord, in whom engrafted it bears 
fruit.’2° It has reference to the calling of the Gentiles to fol- 


8«<Et veterem hominem renovavit, et sceptra adoptionis ipsi iterum 
eredidit.’’ In Sancta Theophania, VI.; ¢. 858. 

°<<Oportebat enim ibi Puerum ostendi, ubi etiam peccata dimissurus 
erat.’? In Danielem, XXIII.; ¢. 658. 

*¢¢Quodnam vero lumem aliud quam vocatio gentium, quae est virgul- 
tum, hoe est lignum Domini, cui inserta fructus profert?’’ In Genesin, 


598. 
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low the Gospel of Christ, to believe in and practice the doctrine 
of the Cross. Only when God becomes the object and aim of all 
of man’s faculties, will his actions become fruitful for the salva- 
tion of the soul. As the newly engrafted shoot draws from the 
sap of the tree, to which it has been united, so does the faith- 
ful, the justified man, live by the grace of God, to rise steadily 
to greater perfection. It is the contention of the author, there- 
fore, that the expression ‘‘dans in germine pulchritudinem,’’ of 
the same passage of Genesis, may well apply to man; for ‘‘by 
progressing in virtue and attaining to better things . . . we 
rise ever to higher beauty.’’ He determines this beauty more 
closely, saying: ‘‘I mean, of course spiritual beauty, so that to 
us too, it may be spoken hereafter: The king greatly desired 
thy beauty.’’ 

When the believer has begun the ‘new life’ and has attained 
such spiritual beauty, is he assured of retaining it? We learn 
from St. Hippolyte that life is a continuous warfare, but that 
there is no reason for despair, because the protecting and help- 
ing hand of God is always near.. He speaks with the Prophet 
Daniel: ‘‘For while I was in this position, I was strengthened 
beyond my hope. For one unseen touched me and straightway 
my weakness was removed, and I was restored to my former 
strength. Whenever all the strength of our life and its glory 
pass from us, then we are strengthened by Christ, Who stretches 
forth his hand and raises the living from the dead, as it were 
from Hades itself to the resurrection of life.’’!? 


2. Necessity of Faith and Its Relation to Justification 


The foregoing considerations have proved to us that Christ 
opened for mankind in general a new way to salvation, that He 
suffered death for us, to take away our sins and once more re- 
store man to the friendship and adopted sonship of God. It is 


1¢<Proficientes enim semper in virtute, et ad meliora penetrantes . . 
ad pulchritudinem semper splendidiorem enitimur; pulchritudinem, 
inquam, spiritalem, ut et nobis dicatur deinceps: Concupivit rex decorem 
tuum.’’ Ps. XXLIV, 12. Ibid. 

“Fragmenta in Danielem, Cap. X.; c. 686. 
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quite logical then to ask: Are all men saved regardless of their 
actions? The answer given by Saint Hippolyte is in the nega- 
tive. He says: ‘‘But who are they whose sins are expiated but 
they who believe in His name and propitiate His countenance by 
good works.’’** Two eondittions are placed: Faith and good 
works. This seems to be contradictory to the teaching of Saint 
Paul, who says in Rom. I. 17: ‘‘The just man liveth by faith.’’ 
If then the author knew the writings and teachings of the great 
Apostle (which fact is evident beyond doubt), why does he de- 
mand good works in addition to faith? The answer is that Saint 
Hippolyte interpreted the Pauline faith as a living faith, as a 
faith expressed through action. These good works are to appease 
the countenance of God; they are to amend for the rebuffs and 
insults inflicted upon our Lord by each individual sin. 


Faith establishes a union between the Son of God and man, 
even during the latters sojourn here on earth. He is counted 
a member of the heavenly Jerusalem in the author’s words: 
‘*From the time that Christ took us up by faith in Him, we are 
no longer aliens to the true country, the Jerusalem which is 
above, nor have we to bear alienation in error from the truth.’’™ 
In previous references it was shown that only the clean of heart 
ean be united to Christ, according to the belief of the author. 
The fulfillment of this requirement makes man a member of the 
heavenly kingdom here on earth. Perfection in the fullest degree 
is not attained by any man living here in a world of sin, because 
of the weakened human nature. But it is not impossible, on 
the contrary, it is quite easy to belong to the spiritual kingdom 
of Jerusalem, as stated by Saint Hippolyte in reference to 
Christ: ‘‘He is early found by those who seek by faith; and to 
those of pure eye and clean heart, who desire to knock at the 


#3 Quinam vero sunt, quibus expiantur iniquitates suae, nisi credentes 
in nomine ejus, et per bona opera faciem ejus placantes?’’ Fragmenta 
in Danielem, XVI.; ¢. 651. 


4¢¢Verum ex quo nos Christus per fidem suam suscepit, non amplius a 
vera nostra patria superna Jerusalem exsulare, aut a veritate ad errorem 
transferri sustinemus.’’ Fragmenta dubia, ¢. 723. 
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door, He opens immediately.’’> Through faith man learns to 
know Christ and His Gospel. He begins to understand the good- 
ness and mercy of God, and with the eyes of faith he scrutinizes 
his own status. He realizes that he has been trodding the wrong 
path and resolves to return at once to make amends. He shuns 
sin and evil and stretches forth his hands to embrace Christ, 
Who gladly receives the coverted man into His fold.. Once a 
member of the elect, man must strive to perservere, in order to 
reach the final goal, eternal happiness in heaven. 


3. The Justified Man Is Adorned With Divine Grace. 


Although the full notion of justification is contained in the 
above, the emphasis of the negative element, the forgiveness of 
sin, was predominating. There are other passages, however, from 
which we may readily infer Saint Hippolyte’s belief in a positive 
sanctification of man. Speaking of the Baptism of our Lord in 
the Jordan, he refers to Christ as the inexhaustible fountain of 
grace. ‘‘How should the boundless river, that makes glad the 
city of God have been dipped in a little water! The incompre- 
hensible fountain that bears life to all men, and which has no 
end, was covered by small and temporary waters.’ Christ is 
the boundless river, because of the unceasing stream of divine 
grace that flows out from Him; He is the incomprehensible 
fountain, which creates and preserves the spiritual life of the 
faithful, provided they co-dperate with it and live according to 
the precepts of the Gospel. 

Commenting on the words of Susannah to her maidens: ‘‘ Bring 
me oil,’’ the author says: ‘‘What was the oil but the power of 
the Holy Spirit with which the faithful are anointed as with 


#*¢< His quidem qui fide quaerunt, facile invenitur: his autem qui mundis 
oculis et casto corde ostium pulsare desiderant, confestim aperit.’’ De 
Christo et Antichristo, IIT.; ¢. 731. 

***Tnfinitum flumen |quod laetificat civitatem Dei, exigua abluitur 
aqua. Fons incomprehensibilis qui vitam omnibus hominibus progerminat 
et termino caret, a parvis et temporariis aquis obruitur.’’ In Sancta 
Theophania, IT.; ¢. 854. 
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ointment after the laver of washing.’’!”’ In order that the soul 
of the believer may not be empty and bleeding after the removal 
of sin, the Holy Ghost, the dispenser-of all graces, the sanctifier, 
enters to heal the sears with His divine touch. It is for men to 
receive Him properly, with a spirit free from evil, because God 
will not and cannot enter into the house of a demon. But He 
loves to come to the sinner, whose heart is bleeding with true 
sorrow and repentance; and as God ‘‘wills the Holy Spirit to be 
bestowed, so let us receive Him.’’!8 

In Chapters VIII and IX of his discourse on the Holy Theo- 
phany the author summarizes what we have tried to convey to 
the reader in the foregoing pages, and the last chapter contains 
an admonition to all men to heed the call of Christ, and also 
a practical rule for a true Christian life. Let us listen to the 
author in conclusion of these testimonies and learn from him the 
true meaning of justification. ‘‘Come then,’’ he says, ‘‘be be- 
gotten again, O man, into the adoption of God, ‘and how? says 
one. If thou practicest adultery no more, and committest not 
murder, and servest not idols; if thou are not overmastered by 
pleasure; if thou dost not suffer the feeling of pride to rule 
thee; if thou cleanest off the filthiness of impurity, and puttest 
off the burden of sin; if thou castest off the armour of the devil, 
and puttest on the breastplate of faith, even as Isaias saith, 
“‘Wash yourselves and seek judgment, relieve the oppressed, 
judge for the fatherless, defend the widow. And then come and 
aceYse Me, saith the Lord: if your sins be as scarlet, they shall 
be made as white as snow; and if they be red as crimson, they 
shall be white as wool. If you be willing, and will harken to 
Me, you shall eat the good things of the land’’ (Is. I. 16-19). Deo 
you see, beloved, how the Prophet spake beforetime of the puri- 
fying power of Baptism? For he who comes down in faith to 
the laver of regeneration, and renounces the devil, and joins 


™<<Quodnam autem oleum, nisi virtus Spiritus sancti? Quibus post 
lavacrum tanquam unguento fideles perunguntur.’’ Fragmenta in 
Danielem, V. 18; c. 694. 

%<¢Ht sicut vult donari Spiritum sanctum, sic accipiamus.’’ Contra 
Heresin Noeti, IX.; c. 818. 
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himself to Christ; who denies the enemy, and makes the con- 
fession that Christ is God; who puts off the bondage, and puts 
en the adoption,—he comes up from the Baptism brilliant as 
the sun, flashing forth the beams of righteousness, and, which 
ig indeed the chief thing, he returns a son of God and joint heir 
with Christ.’’?® 


In Sancta Theophania, X.; ¢. 859, 862.. 
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CHAPTER VIIy 


Sarnt Cyprian (258).* 


Caecilius Cyprianus, the son of a wealthy pagan 
family, was born in the beginning of the third cen- 
tury. He received a splendid education and after 
completioniof his studies he pursued the office of a 
rhetorician. It was not until the year 245 A. D. 
that he became a convert to the Christian faith. He 
was so elated over his new find and the change that 
had come over him, that almost at once he set his 
emotions in writing to tell the world of this wonder- 
ful experience. ‘To strive for and to lead others to 
the spiritual perfection was from then on the sole 
aim of his life. Cyprian’s sincerity and great abili- 
ties were appreciated by the early Christians, and 
as early as 248 A. D. he was named Bishop of 

Carthage, the most important see in the African 
Chureh. As a leader he surpassed the highest ex- 
pectations of his closest friends. No one could 
have led the Church through the storms of perse- 
cutions as Cyprian did. Even though in hiding, 
he never lost contact. with his faithful. Finally 
the arm of the enemy reached him and he was be- 
headed in the year 258 A. D. 

It is astounding that during his restless years 
Saint Cyprian should have found time to write, but 
his works are extensive and his fame as a writer 
spread throughout the land and far beyond. His 


* References are taken from Migne Patr. Lat. Vol. 4, unless another 
Volume is indicated. 


79 


80 JUSTIFICATION IN Karty LAtEN LivTeRATURE. 


treatises and letters were held in highest esteem and 
placed alongside of Sacred Seripture and the 
faithful were continuously admonished by the 
great leaders of the Church, to read and study the 
works of Cyprian. In his controversy with Pope 
Stephen concerning the validity of the Baptism of 
hereties, Cyprian was submissive to the deeision of 
Rome. . It was not a dispute about the effects of 
this sacrament, but merely in regards to its validity 
if administered by heretics, and therefore does not 
mitigate the value of Cyprian’s testimony concern- 
ing our problem. 


1. Jesus Christ, the Way to the New Life. 


‘‘T am the way and the truth, and the life. No man cometh 
to the Father, but by Me’’ (Jno. XIV, 6). These words of 
Christ, as reported by the beloved disciple, are placed before 
our eyes by Saint Cyprian, who tells mankind that salvation is 
decided here on earth. He says: ‘‘Here life is either lost or 
saved; here eternal safety is provided for by the worship of God 
and the fruits of faith.’ These words presuppose the possi- 
bility for every one to save his soul; they furthermore state the 
conditions how man may obtain this end, namely through wor- 
ship of God and fruits of faith, which in language of our thesis 
is equivalent to an active and living faith. Saint Cyprian speaks 
of this more clearly when he continues: ‘‘Nor let anyone be re- 
strained either by his sins or by his years from coming to obtain 
salvation. To him who still remains in this world no repentance 
is too late. The approach to God’s mercy is open, and the access 
is easy to those who seek and apprehend the truth. Entreat for 
your sins, although it be in the very end of life and at the setting 
of the sun of time; and implore God who is the one and true 
God in confession and faith of acknowledgement of Him, and 
pardon is granted to the man who confesses, and saving mercy 


*«<Hie vita aut amittitur aut tenetur; hie saluti aeternae cultu Dei 
et fructu fidei providetur.’’ Ad Demetrium XXV.; c. 563. 
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is given from the divine goodness to the believer, and a passage 
to immortality is opened even in death itself.’’? Our author 
emphasizes that the road to heaven is open to all, provided they 
abandon the service of Satan and live according to the divine 
commands. Such a conversion may take place at any age and 
at any time, even at the moment of death, no matter how sinful 
his former life may have been, provided man shows true repent- 
ance and a sincere will to please God. And whence comes such 
great privilege? “‘This grace Christ bestows; this gift of His 
merey He confers upon us by overcoming death in the trophy 
of the Cross, by redeeming the believer with the price of His 
blood, by reconciling man to God the Father, by quickening our 
mortal nature with a heavenly regeneration.’’? Following the 
disobedience of Adam and Eve, God had cast them, from his 
sight and closed the road to eternal happiness. Christ suffered 
to establish peace between the Creator and the creature. Ever- 
lasting death awaited man, but Christ came to infuse new life 
into the souls of the faithful. This happy state is in the grasp 
of all, but one must believe. Saint Cyprian is anxious for all 
to embrace this faith and he admonishes: ‘‘Therefore, if it is 
possible let us all follow Him; let us be registered in His sacra- 
ment and sign. He opens to us the way of life; He brings us 
back to paradise; He leads us on to the kingdom of heaven; with 
Him we shall always rejoice, restored by His own suffering.’’* 
Compare the supreme happiness of our first parents in paradise 
with their life following their fall. Can any one deny that 
there was a change? In the Garden they had lived in com- 
munion with God; their sole aim had been to love, serve and 


? Thid. 

3‘‘Hane gratiam Christus impertit, hoc munus 'misericordiae suae 
tribuit, subigendo mortem trophaeo crucis, redimendo credentem pretio 
sanguinis sui, reconciliando hominem Deo Patri, vivificando mortalem 
regeneratione coelesti.’’ Ibid. 

4“¢Hune si fieri potest, sequaamur omnes, hujus sacramento et signo 
censeamur. Hic nobis viam vitae aperit, hic ad paradisum reduces facit, 
hie ad coelorum regna perducit. Cum ipso semper exultabimus, ipsius 
eruore reparati.’’ Ibid. 
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please Him. Later, being separated from their Creator they 
sought happiness in the sins and pleasures of this world and fell 
into the slavery of Satan. The Son of God suffered death on 
the Cross of Calvary to restore mankind to the state of innocence 
once enjoyed by Adam and Eve. This cannot be except man 
undergo a change of heart, unless he swear to God and His 
commandments. There can be no place for sin within him. 

Some of the benefits bestowed upon man by the merciful God 
are enumerated by our author in his treatise ‘on works and alms.’ 
He begins ‘‘Many and great, beloved brethren, are the divine 
benefits where, with the great and abundant merey of God the 
Father, and Christ both has labored and is always laboring for 
our salvation, that the Father sent the Son to preserve us and 
give us life in order that He might restore us, and that the Son 
was willing to be sent and to become the Son of man, that He 
might make us sons of God. He humbled Himself, that He 
might raise up the people who before were prostrate: He was 
wounded that He might heal our wounds: He served, that He 
might draw out to liberty those who were in bondage; He under- 
went death, that He might set forth immortality to mortals.’” 
We know from Holy Writ that soon after the fall of our first 
parents God had compassion on the people and promised the 
Messias, through Whom we were to receive another chance for 
eternal happiness, Who was to restore man to the spiritual life 
of the soul, that life, which sin had destroyed so abruptly. 

God kept His promise; the Second Person of the divine Trinity 
became man to restore the lost union between the Creator and 
His creatures, to give back to them the title of childhood of God. 


5<¢Multa et magna sunt, fratres charissimi, bencficia divina quibus in 
salutem nostram Dei Patris et Christi larga et copiosa clementia et opera- 
ta sit et semper operetur, quot conservandis ae vivificandis nobis Pater 
Filium misit, ut reparare nos posset, quodque Filius missus esse et . 
hominis filius fieri voluit ut nos Dei filios faceret. Humiliavit se, ut 
populum qui prius jacebat erigeret: vulneratus est, ut vulnera nostra 
curaret: servivit, ut ad libertatem servientes extraheret: mori sustinuit, 
ut immortalitatem mortalibus exhiberet.’’ De Opere et Eleemosynis, I1.; 
ec. 601. ; 
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We tcok upon Himself our sins, He sweat blood in the Garden 
of Gethsemane at the thought of the great suffering which He 
was about to undergo for all the ungrateful men; He was 
scourged until His back was a mere blot of wounds, He per- 
mitted the crown of thorns to be pressed into His divine head, 
all this to heal the wounds of the souls of men, inflicted by sins. 
Sin and devil had been masters, He freed mankind from this 
bondage. Christ suffered the most shameful death on the Cross 
between two criminals, in order to give man the possibility to 
enjoy eternal life. Holy Scripture says in Proverbs XVI, 6: 
‘‘By alms-giving and faith sins are purged,’’ to which Saint 
Cyprian adds: ‘‘ Not indeed those sins which had been previously 
contracted, for those are purged by the blood and sanctification 
o1 Christ.?7° 

In a letter of Cyprian to Caldonius concerning penitent sin- 
ners we read: ‘‘Since then they have washed away all their sin, 
and erased their former stain by the help of the Lord Himself 
by greater power, they ought not to lie any longer under the 
power of the devil, prostrate as it were, who, being banished and 
deprived of all their spoils they have lifted themselves up and 
have begun to stand with Christ.’’* Man’s co-dperation with 
the grace of God brings about the forgiveness of sin. He has 
been lifted into a new sphere, he has chosen a new master and 
should no longer be subject to Satan. He shall no longer seek 
his happiness in the pleasures and fortunes of this world, but 
shall lift his eyes to God and stand firm with Christ against all 
temptations. 

On another occasion the author compares the Saviour to the 
light and the day removing the veil of darkness, sin, from the 
heart of man and placing him on the road of truth. ‘‘If the 


°‘«Non utique illa delicta quae fuerant ante contracta, nam illa Christi 
sanguine et sanctificatione purgantur.’’ De Opere et Eleemosynis, II.; 
ec. 603. 

7¢¢Qum ergo ablucrint omne delictum, et maculam pristinam assistente 
sibi Domino potiore virtute deleverint, jacere ultra sub diabolo quasi 
prostari non debent qui extorres facti et bonis suis omnibus spoliati, 
erexerunt se et cum Christo stare coeperunt.’’ Epistola,XIX.; ¢. 273. 
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darkness has departed from your breast, if the night is driven 
therefrom, if the gloom is chased away, if the brightness of day 
has illuminated your senses, if you have begun to be a man of 
light, do those things which are Christ’s, because Christ is the 
light and the day.’’® It is not sufficient for man to be placed 
in the light, it is not enough to say: Christ has redeemed me; 
no, he must co-operate with Christ and follow in His footsteps, 
he must observe His commandments. A practical faith is re- 
quired of man and only then can he rightfully say with Christ: 
Our Father, who art in heaven. God is the Father of the faith- 
ful, ‘‘of those, who, being sanctified by him, and restored by 
the nativity of spiritual grace, have begun to be sons of God.’” 
For man to be called a son of God it is necessary that he be 
reborn, 1.e., recalled to life from the death of sin, and that his 
soul be adorned with divine grace. We may justly say that the 
internal man must be completely renovated. This effect is 
brought about through faith in Jesus Christ and divine grace. 
We read in I. Corinth. VI, 11; ‘‘But you are sanctified, but you 
are justified in the name of our Lord, Jesus Christ, and the 
Spirit of our God,’’ to which St. Cyprian adds: ‘‘He says that 
we are sanctified in the name of our Lord Jesus Christ, and by 
the Spirit of our God. We pray that this sanctification may 
abide in us; and because our Lord and Judge warns the man 
that was healed and quickened by him, to sin no more lest, a 
worse thing happen unto him; we make this supplication in our 
eonstant prayers, we ask this day and night, that the sanctifi- 
cation and quickening, which is received from the grace of God 
may be preserved by his protection.’’#° Why should man pray 
for perserverance in the new life, if mere trust in the death of 
Christ assures our eternal salvation? Why should he ask a 
favor of God, if his own action have no influence whatsoever 


§<«Si recesserunt de pectore tuo tenebrae, si nox inde splendor diei, si 
homo lucis esse coepisti, quae sunt Christi gere, quia lux et dies Christus 
est.’’ De Zelo et Livore, X. ¢. 645. 

lai eorum qui, per cum sanctificati, et gratiae spiritalis nativi- 
tate reparati, filii Dei esse coeperunt.’’ De Oratione Dominica, X. ¢. 525. 

*” De Oratione Dominica, XII, ¢. 527. 
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upon his future life? If he is destined from the beginning of 
time for eternal happiness or eternal damnation? Why should 
he trouble himself, if there is no such a thing as an ‘hereafter’? 
The words of Saint Cyprian clearly show the falsity of such 
opinions. He believes that the new life that man has acquired 
through faith in Jesus Christ can be lost, that to retain it we 
must constantly pray for added grace of Ged and must co-dperate 
with the divine gifts with all our faculties to overcome the 
onslaughts of the world, the flesh, and the devil. 


The faithful should rejoice in the fact that he is freed from 
the devil and united with Christ. ‘‘For it is written that the 
just live by faith. If you are just and live by faith, if you 
truly believe in Christ, why do you not accept the assurance that 
you are called to Christ and rejoice that you are freed from the 
devil, since you are about to be with Christ and are secure of 
the Lord’s promise?’’*?. Faith in Christ is a prerequisite for 
obtaining the benefits of the divine redemption, for a new 
spiritual life. Having gained it, man is able to retain it by a 
living faith, 1. e., through the observance of the divine command- 
ments, a continuous struggle against the enemy, and a supreme 
confidence that God will aid him with his divine grace, when 
man’s own powers seem to fail. Why did Christ continuously 
admonish mankind to keep the commandments, if their ob- 
servance has no bearing on our future happiness? Why should 
He say: ‘‘If thou wilt enter into life, keep the commandments?’’ 
(Matth. XIX. 17). Satan and his helpers, the world and the 
flesh, unceasingly entice man to do the contrary. ‘‘What else 
in the world,’’ says Cyprian, ‘‘than a battle against the devil 
is daily carried on, than a struggle against his darts and weapons 
in constant conflicts? Our warfare is with avarice, with im- 
modesty, with anger, with ambition; our diligent and toilsome 
wrestle, with carnal vices, with enticements of the world. The 


““*Seriptum est enim vere justum fide vivere.’’ Rom. I, 17. ‘‘Si justus 
es, et fide vivis, si vere in Christum credis, cur non cum Christo futurus 
et de Domini pollicitatione securus quod ad Christum voceris complecteris, 
et quot diabolo careas gratularis?’’ De Mortalitate, III.; c. 584. . 
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mind, of man, besieged and in every quarter invested with the 
onslaughts of the devil scareely in each point meets the attack, 
seareely resists it. If avarice is prostrated, lust springs up. If 
lust is overcome, ambition takes its place. If ambition is de- 
spised, anger exasperates, pride puffs up, wine-bibbing entices, 
envy breaks concord, jealousy euts friendship; you are con- 
strained to curse, which the divine law forbids; you are compelled 
to swear, whieh is not lawful.’’}? Why repress all these in- 
clinations if mere trust in Christ’s redemption will save you? 
The faith of which St. Paul spoke is a living, an active faith. It 
is the faith of the blessed Abraham, of which Saint Cyprian 
says: ‘‘For if Abraham believed in God and it was accounted 
unto him for righteousness, surely whosoever believes in God 
and lives in faith is found righteous, and already is blessed in 
faithful Abraham and is shown justified.2* We know from Holy 
Writ that Abraham had unlimited faith in the promises of God ; 
he had more than that; he walked in the ways of the Lord and 
sought to do His will at every oecasion. His heart was filled 
with hatred of sin; to please His Creator was the sole object of 
his life. As a result God looked with favor upon him and made 
him His most intimate friend. That, too, will be the reward of 
our faith, according to Saint Cyprian. The heart of the believer 
changes. Instead of seeking to satisfy his desire for happiness 
in the filth of sin, the apparent good, he sees the true pleasure 
in God and in the privilege to love and to serve Him. The 
Creator in turn sees in the faithful a child of Abraham, one of 
His elect and admits him to His elosest friendship. 


2. The ‘New Life’ and how It may be Retained 


St. Cyprian tells man that he has no right to boast, even 
though he has found the new life, because it is all the work of 
God. ‘‘You yourself know and recollect as well as I do what 


De Mortalitate IV.; ¢. 585. 

“<«Nam si Abraham Deo credidit et deputatum est ei ad justitiam 
utique quisquis Deo eredit et fide vivit, justus invenitur, et jam pridem 
in Abraham fidele benedictus et justificatus ostenditur.’’ Ep. LXIIT, IV.;. 
C. 316. 
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‘was taken away from us and what was given to us by that death 
of evil and that life of virtue. You yourself know this without 
my information. Anything like boasting in one’s own praise is 
hateful, for we cannot in reality boast but only be grateful for 
whatever we do not ascribe to man’s virtue but declare to be the 
gift of God; so that now we sin not is the beginning of the work 
of faith, whereas that we sinned before was the result of human 
error.’’ He continues: ‘‘All our power is of God. From Him 
we have life, from Him we have strength, by power derived and 
eonceived from Him we do, while yet in this world, foreknown 
the indications of things to come. Only let fear be the keeper 
of innocenee, that the Lord, Who of His mercy has flowed into 
our hearts in the access of celestial grace, may be kept by 
righteous submissiveness in the hostelry of a grateful mind, that 
the assurance we have gained may not beget carelessness, and 
so the old enemy creep upon us again.’’* The old enemy is 
mortal sin, which kills the life of the soul. 

There is nothing in the world, however glamorous it may be, 
that could satisfy the cravings of the justified soul. Sojourning 
here on earth within the human body, this soul lives with God 
and for God. To such a man St. Cyprian refers with the words: 
** And having been admitted to the gift of God, and being already 
very near to his God in mind, he may boast, that whatever in 
human affairs others esteem lofty and grand, lies altogether 
beneath lis consciousness. He who is actually greater than the 
world can erave nothing, can desire nothing from the world.’’” 
Any natural life cannot be above the world, because it is a part 


4<<Dei est omne guod possumus. Inde vivimus, inde pollemus, inde 
sumpto et concepto vigore, hic adhue positi futurorum indicie praenos: 
eimus. Sit tantum timor innocentiae custos, ut, qui in mentes nostras 
indulgentiae coclestis allapsu clementer Dominus infulsit, in animi ob- 
lectantis hospitio justa obtemperatione teneatur, ne accepta securitas 
indiligentiam pariat, et vetus denuo hostis obrepat.’’ Ep. I. Don. IV.; 
ec. 202. 

wee | | Set ad Domini munus admissus, ac Deo suo mente jam prox- 
imus, quidquid apud caeteros in rebus humanis sublime ac magnam vi- 
detur, infra suam jacere conscientiam glorietur. Nihil appertere jam, 
nihil desiderare de saeculo potest qui saeculo major est.’’? Ep. I. Ad 
Don. XIV.; ce. 220. 
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of the world. From this we can rightly deduce the author’s 
belief, that the inner life of the just is of supernatural charac- 
ter even here on earth. These blessed creatures ‘‘are constrained 
to have more love for what they shall be, by being allowed to 
know and to condemn what they were.’’ They understand the 
emptiness of everything worldly and temporal, they condemn 
themselves for having been so foolish as to seek happiness in these 
very things, and with eager desire they look forward to that life 
to come, which is to grant them perfect union with God. How 
then can we obtain this new life of the soul? St. Cyprian says, 
that it is a gift of God, openly placed before us, at the disposal 
of every one, who wishes to accept it. His words are: “‘Neither 
for this purpose is it necessary to pay a price either in the way 
of bribery or of labor, so that man’s elevation or dignity or 
power should be forgotten in him with elaborate effort; but it is 
a gratuitous gift of God, and it is accessible to all. As the sun 
shines spontaneously, as the day gives light, as the fountain flows, 
as the shower yields moisture, so does the heavenly Spirit infuse 
itself into us. When the soul in its gaze into heaven has recog- 
nized its author, it rises higher than the sun, and far transcends 
all this earthly power, and begins to be that, which it believes 
itself to be.’’4* An unsurpassed testimony to our new spiritual 
life. By virtue of the death of Christ God furnishes gratuitously 
a never ending supply of grace for our usage. Man can draw 
from it according to his needs, provided, of course, he approaches 
in a true faithful spirit and a willingness to co-operate; it works 
wonders within him: it draws him away from the earth and 
elevates him to the supernatural sphere; it gives him a sublime 
dignity, because this grace has made man a friend and child of 
God: It provides him with new strength, enabling him to conquer 
even the severest of temptations. Incongrtous as it is to think 


16 «<Nee ad hoc pretiis aut ambitu aut manu opus est, ut hominis sum- 
ma vel dignitas vel potestas elaborata mole paritur; sed gratuitum de 
Ut sponte sol radiat, dies luminat, fons rigat, 


Deo munus et facile est. 
Postquam auctorem 


imber irrorat, ita se Spiritus coelestis infundit. 
suam, coelum intuens, anima cognovit, sole altior et hac omni terrena 
potestate sublimior, id esse incipit quod esse se credit.’’ Ep. I. Ad Don. 


XIV.; ¢. 221. 
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of a sun, which does not shine or a day which does not give 
light, or to imagine a fountain without running water, or a 
shower which failed to give moisture—so it is impossible for 
the grace of God not to produce its effects. The reception of 
the heavenly Spirit within man means a spiritual renewal. 
Abandoned is the life of sin and forgotten are all worldly 
pleasures. Man no longer sees with the eyes of the world, but 
rather with the eyes of faith; gazing into the higher regions, 
he beholds the Almighty, the Creator and the merciful God. 
He believes himself to be a higher being moving about in union 
with the Lord. Not only that, it is a fact and reality that the 
justified belongs to the supernatural creatures, who will enjoy 
the perfect union in the life to come. 

Co-dperation of man with the grace so gladly and freely given 
is essential to retain the blessings received. Thus says St. 
Cyprian: ‘‘But if you keep the way of innocence, the way of 
righteousness, if you walk with a firm and steady step, if, de- 
pending on God with your whole strength and with your whole 
heart, you only be what you have begun to be, liberty and power 
to do will be given you in proportion to the increase of your 
spiritual grace. For there is not, as in the ease of earthly bene- 
fits, any measure or stint in the dispensing of the heavenly 
gift. The Spirit freely flowing forth is restrained by no limits, 
is checked by no closed barriers within certain bounded spaces; 
it flows perpetually, it is exuberant in its affluence. Let our 
heart only be athirst, and be ready to receive: in the degree in 
which we bring to it a capacious faith, in that measure we draw 
from it an overflowing grace.’’*7 The author wishes to impress 


™<¢Caeterum, si tu innocentiae, si justitiae viam teneas, si illapsa 
firmitate vestigii tui incedas, si in Deum viribus totis ae toto corde sus- 
pensus hoe sit tantum quod esse coepisti, tantum tibi ad licentiam datur 
quantum gratiae spiritalis augetur. Non enim, qui beneficiorum ter- 
restrium mos est, in capessendo munere Coelesti mensura ulla vel modus 
est. Profluens largiter Spiritus nullis finibus premitur, nec coercentibus 
elaustris intra certa metarum spatia fraenatur: manat jugiter, exuberat 
affluenter. Nostrum tantum sitiat pectus et pateat: quantum illue fidei 
eapacis afferimus, tantum gratiae inundantis haurimus.’’ Ep. I. Ad. 
Don. Vs; ¢. 202. 
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upon the readers that, to avoid the life of sin, divine assistance 
is given in abundance, provided man himself employs all his 
faculties to live aceerding to the teaching of Christ. ‘‘Be con- 
stant in prayer as well as in reading; now speak with God, now 
let God speak with you, let Him instruct you in His precepts, 
let Him direct you,’’ is the admonition of St. Cyprian. He 
continues: ‘‘Whom he has made rich none shall make poor. 
For there can come no poverty to him whose breast has once 
been supplied with heavenly food. Ceilings enriched with gold 
and houses adorned with mosaies of costly marble will not amaze 
you, now that you know that it is you yourself who are to be 
perfected, that you are to be adorned, and that the dwelling in 
which God has dwelt: as in a temple, in which the Holy Spirit 
has begun to make his abode, is of more importance than all 
others.’’8 The author does not want to say that the divine grace, 
the sanctifying grace cannot be lost, rather that God will not 
suffer it to be lost, if we ourselves try earnestly to retain it. If 
we do the full measure of our share, the divine gift will steadily 
increase within us, and in this regard all should take to heart 
the words of Cyprian: ‘‘Let us imbellish this house with the 
colours of innocence, let us enlighten it with the light of justice; 
it will never fall into decay with the wear of age, nor shall it 
be defiled by the tarnishing of the colours of its walls, nor of 
its gold. Whatever is artificially beautified is perishing; and 
such things as contain not the reality of possession afford no 
abiding assurance to their possessors. But this house remains in 
a beauty perpetually vivid, in perfect honor, in perfect splendor. 
It can neither decay nor be destroyed; it can only be fashioned 
into greater perfection when the body returns to it.’ The last 
sentence refers to the happy reunion of the body with the sou 
of the just to live forever the glorious life of the saints in the 
presence of God. There the supernatural life of the just, 
which was begun here on earth, reaches its perfection. 


ies cum scieris te excolendum magis, te potius ornandum, 
donum tibi hane esse potiorem quam Dominus insedit templi vice, in qua 
Spiritus sanctis coepit habitare.’’ Ep. I. Ad. Don. XV.; ¢. 222. 

® Thid. 
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Oh, what a reward for those who are willing to sacrifice a few 
worldly pleasures! ‘‘Fools,’’ St. Cyprian calls the men who are 
not grasping this opportunity. ‘‘What then is that sluggishness 
of mind,’’ he asks, ‘‘yea, what stupid blindness of fools, to be 
unwilling to come out of darkness into light, and to be unwill- 
ing, when bound in the toils of eternal death, to receive the hope 
of immortality, and not to fear God, when He threatens and 
says: He that sacrifices to gods, shall be put to death, save only 
to the Lord?’’ (Ex. X XII, 20.) And again: ‘‘They have adored 
the work of their own hands, which their own fingers have made. 
And man has bowed himself down, and man has debased: there- 
fore forgive them not.’’ (Isaias IT, 8, 9.)?° Worship of the one 
true God according to the teachings of the Gospel of Christ is 
a necessity for our justification and final salvation. If we wish 
to enter into life, we must follow the words of the Light, of the 
Son of God. Let those who have found the light employ all 
their powers to retain it. How? Our author answers: ‘‘Let 
not us, then, who are in Christ, i.e., in the light, cease from 
praying even during the night . . . Let the Gentiles, who 
are not yet enlightened look to this, or the Jews, who have re- 
mained in darkness by having forsaken the light. Let us, be- 
loved, brethren, who are always in the light of the Lord, who 
remember and hold fast what by grace we have begun to be, 
reckon night for day; let us believe that we always walk in the 
light, and let us not be hindered by the darkness we have 
escaped. Let there be no failure of prayers in the hours of 
night, in idle and. reckless waste of the occasions of prayer. Newly 
ereated and newborn of the Spirit by the merey of God, let us 
imitate what we shall one day be, Stnce in the kingdom we 
shall possess day alone without the intervention of night, let us 
watch in the night as if in the daylight.’’* Let us remark 
again, that a passing from darkness into light is a true change. 
The road leading from one to the other is open for all, but man 
is free to determine, whether he wishes to travel it. Some there 


77 Ad Demetrianum, XVI.; ¢. 556. 
%1De Oratione Dominica, XXVIL.; ¢. 542. 
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are who are ignorant of this new way, or do not know where 
to find it. They must carefully watch, lest they shall fail to fol- 
low indications given them. Others there are, who are well in- 
formed about this road, to whom Christ has spoken: ‘‘ Follow 
me;’’ but they wilfully turn aside and refuse to go, which 
proves that God does not interfere with the free will of man. 
Those walking on the true road are admonished by the author 
to watch and pray, lest they fall by the wayside into darkness 
and so lose sight of God, their goal. The newly born, the justi- 
fied man enjoys a foretaste of the eternal happiness awaiting 
him in the other life and all his actions should lead to the 
attainment of that end. If we wish to serve God, we must over- 
come the inclinations of the flesh. ‘‘ Vices and carnal sins must 
be trampled down, beloved brethren, and the corrupting plague 
of the earthly body must be trodden under foot with spiritual 
vigour, lest, while we are turned back again to the conversation 
of the old man, we be entangled in deadly snares.’’?? The old 
man, the man of sin has been east aside and must not be recalled 
by a foolish action unworthy of a friend of God. The justified 
man must constantly keep before his mind, that he has been 
greatly honored by being lifted into the supernatural sphere. 
The change that has taken place within him, and the dignity 
that has been bestowed upon him by the grace of God is described 
by St. Cyprian in the following words: ‘‘If we are the sons of 
God, we are already beginning to be His temples, if, having re- 
ceived the Holy Spirit, we are living holily and spiritually, if 
we have raised our eyes from earth to heaven, if we have lifted 
our hearts, filled with God and Christ, to things above and to 
things divine, let us do nothing but what is worthy of God and 
Christ.’’?? These words clearly show that the supernatural life, 
the life of the just, is not only future, as some would have us 
believe, but that it is present. We are the sons of God, we have 


De Zelo et Livore, XIV.; c. 647. 
73¢¢Si filii Dei sumus, si templa ejus esse jam coepimus, si, accepto 
Spiritu sancto, sancte et spiritaliter vivimus, si de terris oculos ad coelum 
sustulimus, si ad superna et divina plenum Deo et Christo digna faciamus 
.’’? De Zelo et Livore, XIV.; c. 647. 
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begun to be the temples of the Holy Ghost, we have received the 
Spirit and live holily while here on earth. If the author had 
been speaking of the future life, he certainly would have em- 
ployed the future tense. However, there is a note of imper- 
fection in our spiritual life here below. It is merely the begin- 
ning of the life of true happiness, which shall find its fulfillment 
in the. beyond. Here on earth we must carry the divine image 
in our hearts, in order to really and truly behold God for all 
eternity. ‘‘But,’’ says St. Cyprian, ‘‘we cannot bear the hea- 
venly image, unless in what we have already begun to be we 
show forth the likeness of Christ.’ A son is said to be the 
image of his father, if he resembles him closely in his looks, 
his earriage and actions. For man to be the image of Christ he 
must present a soul similar to that of Christ, a soul spotless, and 
adorned with the Christian virtues of love, mercy, patience, ete. ; 
he must go about with his eyes raised to heaven; in his actions 
he must heed the words of Christ: ‘‘Take up thy Cross and fol- 
low me.’’ He must be helpful to the friend and love the enemy. 
He must labor and pray and be ready to suffer the severest of 
pains, if it be for the salvation of a soul, either his own or that 
of his neighbor. Such is the life of the truly just. ‘‘For this 
is to change what you had been, and to begin to be what you 
were not, that the divine birth might shine forth in you, that 
the godly disciple might respond to God the Father, that in the 
honor and praise of living, God may be glorified in man.’’?® 
Man must abandon the life of sin and begin to practice virtue, 
the servant of the devil must change to become soldier of Christ. 

Satan, however, cannot be thrust aside without a battle. He 
will employ all possible means, to drag back this soul into the 
filth of sin. St. Cyprian admonishes us therefore: ‘‘From which 
an example is given us to avoid the way of the old man, to 
stand in the footsteps of the living Christ, that we may not 
again be incautiously turned back into the nets of death, but 


*<<Tmaginem autem coelestem portare non possumus, nisi in eo quod 
esse jam coepimus, Christi similitudinem praebeamus.’’ Ibid. c¢. 648. 

* “Foe est enim mutasse quod fueras et coepisse esse quod non eras 
ut in te divina nativitas luceat . . .’’ De Zelo et Livore, XV.; c. 648. 
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forseeing our danger, may retain the immortality we have re- 
eeivéd. But how can we possess immortality, unless we keep: 
those commands of Christ, whereby death is driven out and over- 
eome, when He Himself warns us and says: “‘If thou wilt enter 
into life, keep the commandments.’’? The soul of the justified 
lives in communion with Christ and man is able to stave off 
spiritual death if he lives according to the preeepts of the 
Gospel. 


3. Baptism and Justification. 


In the Christian religion, the reception of the sacrament of 
Baptism is the ordinary means to justification. Ever since the 
fall of our first parents man is born into this world a servant to: 
Satan. The sin of Adam and Eve rests upon him. Christ came 
to free us from the devil and he instituted the sacrament of 
Bap*ism as the means thereto. Sending His disciples into the 
world He spoke to them: ‘‘Going therefore, teach you all nations: 
baptizing them in the Name of the Father, and of the Son, and 
of the Holy Ghost.’’ (Mt. XXVIII, 19). To Nicodemus, who 
came to Jesus in the night to learn the way of salvation, he 
said: ‘‘Unless a man be born again of water and of the Holy 
Ghost, he cannot enter into the kingdom of God’’ (Jno. III, 5). 
Therefore testimonies concerning justification taken from the 
writings of St. Cyprian would not be complete, unless we present 
his ideas in regards to Baptism, especially his belief concerning 
the effects that this sacrament produces in the souls of men. 


a. Baptism Remits Sins. 


In his letter to Fidus on the Baptism of infants St. Cyprian 
expresses the belief, that this sacrament remits all sins, actual 


**‘<Unde nobis exemplum datum est veteris hominis viam fugere, vesti- 
giis Christi viventis insistere, ne denuo incanti in mortis laqueum revol- 
vamur, sed, ad periculum providi, accepta immortalitate potiamur. Im- 
mortalitate autem potiri quomodo possumus, nisi ea quibus mors 
expugnatur et vincitur, Christi mandata servemus, ipsi monente et 
dicente: Si vis ad vitam venire, serva mandata’’ (Matth. XIX 17). De 
Unitate Ecclesiae, II.; ¢. 496. 


‘SAINT CYPRIAN 95 


as well as original. He argues, that infants ought to be ad- 
mitted to Baptism. ‘‘No one,’’ he says, ‘‘is to be hindered from 
obtaining grace by that law which was already orddined, and 
spiritual circumcision ought not to be hindered by carnal cir- 
eumceision, but every man is to be admitted to the grace of 
Christ, since Peter also in the Acts of the Apostles speaks: But 
‘God hath showed to me, to eall no man common or unclean 
(Acts X, 28). If anything could hinder men from obtaining 
grace, their more heinous sins might hinder those who are 
mature and grown up and older. But, if even to the greatest 
sinners and to those who had sinned much against God, re- 
mission of sins is granted, if they subsequently believed—and 
nobody is hindered from Baptism and from grace—how much 
rather ought we to shrink from hindering an infant, who, newly 
born, has not sinned, except in that, being born after the flesh 
of Adam, it has contracted the contagion of the ancient death 
at its earliest birth, who approaches the more easily on this very 
account to the reception of the forgiveness of sins, that to him 
are remitted not his own sins, but the sins of another.’’?’ These 
words need no interpretation. The author believes that through 
the sacrament of Baptism Original sin is taken away and that all 
actual sins are wiped out, no matter how grievous they may have 
been. 

In one of his arguments against the validity of the Baptism 
administered by heretics, the author speaks of the sanctification 
of the water by the priest, in order that it may have the proper 
effect. His words are: ‘‘It is required then that the water should 
first be cleansed and sanctified by the priest, that it may wash 
away by its Baptism the sins of the man who is baptized’’’s 
Cyprian concludes the argument saying: ‘‘ How can he who bap- 
tizes give to another remission of sins, who himself, being outside 


wie, ). )«6qui ad remissam peccatorum accipiendam hoc ipso facilius 
accedit quod illi remittuntur, non propria, sed aliena peccata.’’ Ep. LIX. 
VeIMPLA8; ¢) 1019. 

*%<<Oportet ergo mundari et sanctificari aquam prius a sacerdote, ut 
possit Baptismo suo peccata hominis qui baptizatur abluere . . .’’ Ep. 
LXX. MPL. '3; ¢. 1039. 
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the Church, cannot put away his own sin?’’?® The author wished 
to prove with these words the invalidity of the Baptism of 
heretics; we quote this passage to establish his belief that Bap- 
tism forgives sins. 

Diseussing the same subject he states at another place: ‘‘Can 
it be believed that either remission of sins was given, or the 
regeneration of the saving laver duly completed, when all things, 
although after the image of truth, yet were done by a demon ?’’*” 

Saint Cyprian expresses the same belief in his admonition to 
receive this sacrament. ‘‘They who still abide in life should be 
baptized with the Baptism of the Church, that they may obtain 
remission of sins, lest by the presumption of others they remain 
in their old error and die without the completion of grace.’’*+ 

At another time the author tells the priests, who refuse the 
sacrament to those baptized by heretics, that they will have much 
to answer for at the time of judgment, because ‘‘you take away 
from them remission of sins, which is given in Baptism.’’®? 


Again he speaks of the heretical Baptism in these words: 
‘‘Men are not washed among them, but rather are made foul; 
nor are sins purged away, but rather accumulated.’’*? whereby 
the author expresses his conviction that true Baptism, the Bap- 
tism administered by a non-heretical person, cleanses from sin. 

In the purified soul the devil has no place. ‘‘ When, however, 
they come to the water of salvation and to the sanctification of 


*¢¢ Aut quomodo baptizans dare alteri remissam peccatorum potest qui 
ipse sua peccata deponere extra Ecclesiam non potest?’’ Ep. LXX. I. 
MPL. 3; e. 1039. 

%<¢Potest credi aut remissio peccatorum data aut lavacri salutaris re- 
generatio rite perfecta, ubi omnia, quamvis ad imaginem veritatis, tamen 
per daemonem gesta sunt?’’ Ep. LXXV. XI. MPL. 3; ¢. 1165. 

%¢<Qui autem adhuce in saeculo permanent baptizentur Ecclesiae Bap- 
tismo, ut remissionem peccatorum consequi possint, ne, per alienam prae- 
sumptionem, in pristino errore manentes, sine gratia consummatione 
moriantur.’’ Ep. LXXV., XXI. MPL. 3; ¢. 1171. 

acc |), 6tu eis remissionem peccatorum subtrahis, quae in baptismo 
datur.’’ Ep. LXXV., XXIII. MPL. 3; ¢. 1175. ! 

%¢¢Non abluuntur illic homines, sed potius sordidantur; nee purgantur 
delicta, sed immo cumulantur.’’ De Unit. Eeel. XI; ¢. 508. 
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Baptism, we ought to know and to trust that there the devil is 
beaten down, and the man, dedicated to God, is set free by the 
divine mercy. For as scorpions and serpents, which prevail on 
the dry ground cannot prevail nor retain their venom when east 
into water, so also the wicked spirits, which are called scorpions 
and serpents, cannot remain in the body of a baptized and sane- 
tified man, in whom the Holy Spirit is beginning to dwell, and 
they are trodden down under foot by us by the power given 
by the Lord.’’** If man subsequently begins to sin, he is shaken 
by the return of the unclean spirit, ‘‘so that it is manifest that 
the devil is driven out in Baptism by the faith of the believer, 
and returns, if the faith afterwards shall fail.’’*> Satan is east 
out through Baptism, but a lively faith must always stand guard 
at the door of the heart, lest the evil one re-enter. 

These passages sufficiently testify for the belief of Saint 
Cyprian that the saerament of Baptism remits sins. Nowhere 
does he speak of a covering of sins; on the contrary, his expres- 
sions are very carefully chosen to convey the faet, that sins are 
really and truly taken away. 


b. Baptism Gives Grace and the Holy Spirit and So 
a New Man Is Created Spiritually. 


In the previous section we have brought quotations from the 
works of Saint Cyprian, in which the author testified to the nega- 
tive effect of the sacrament of Baptism, namely the purifying 
of the soul of man from sin. In the following we shall show, 
that something else is given in return, namely grace and the 
Holy Spirit. 

It is the contention of Saint Cyprian, that those baptized by 
heretics have not received anything. ‘‘But,’’ he says, ‘‘they come 


% «<Sie et spiritus nequam, eui scorpii et serpentes appellantur, et tamen 
per nos data a Domino potestate caleantur, permanere ultra non possunt 
in hominis corpore, in quo baptizato et sanctificato incipit Spiritus sanctus 
habitare.’’? Ep. LXXVI. MPL. 3; ¢. 1151. 

%«s | | ut manifestum sit diabolum in Baptismo fide credentis excludi, 
si fide postmodum defecerit, regredi.’’ Ibid. 
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to us, that here they may receive both grace and truth, because 
both grace and truth are one.’’*® 

Again he accuses the heretics of forsaking the fountain of life, 
nevertheless promising the grace of Baptism. It is the author’s 
standpoint that they have no right to such acclaim, because they 
have abandoned the source of all grace. He says: ‘‘ Although 
they forsake the fountain of life, they promise the grace of 
living and saving water.’’*? Grace is given, but only in the 
rightly administered Baptism. 

There is but one Baptism, that of the Catholic Church, and 
therefore ‘‘those are not rebaptized but baptized by us, who at 
any time come from the adulterous and unhallowed water to be 
washed and sanctified by the truth of the saving water.’’*8 Bap- 
tism sanctifies the faithful by means of the divine grace, which 
therefore is named by the Theologians sanctifying grace. 

This fountain of grace is unlimited and there is no restriction 
as to quantity, which may be obtained by man, except by the 

‘obstacles, which he himself places to hinder the steady flow of 
divine grace. God does not look upon age. A child may attain 
as much as the aged person and the adult as much as the infant. 
Thus we can understand the words of Cyprian: “‘ . . Our 
age may have a difference in the increase of our bodies pecnneiee 
to the world, but not according to God; but that very grace which 
is given to the baptized is not given in lesser or greater quantity 
according to the age of the receivers, since the Holy Spirit is 
not given by measure, but by the love and mercy of the Father 
alike to all.*® 

re sed veniunt ad nos ut hie accipiant ubi et gratia et veritas 
omnis est, quia et gratia et veritas una est.’? Ep. LXXI., I. c.; 409. 

* «Vitae fonte secerto, vitalis et salutaris aquae gratiam pollicentur.’’ 
De Unit. Ecel. XI. ¢.; 508. 

id ee ac per hoc non rebaptizari, sed baptizari a nobis quicumque 
ab adultera et profana aqua veniunt abluendi et sanctificandi salutaris 
aquae veritate.’’ Ep. LXXIII. MPL. 3; ec. 1110. 

edhe’ nisi si et gratia ipsa, quae baptizatis datur, pro aetate 
accipientium vel major tribuitur, cum Spiritus sanctus non de mensura, 
sed de pietate atque indulgentia paterna aequalis omnibus praebeatur.’’ 
Acta Concil. Carthag. MPL. 3; ce. 1016. 
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Through the sacrament of Baptism the body of the faithful 
is chosen to be the temple of the Holy Ghost. He finds the hearts 
so clean and pure that he gladly makes his abode therein. ‘‘For 
by Baptism the Holy Spirit is received,’’ says Saint Cyprian.*° 

So complete is the change effected through Baptism, that we 
may say with the author that a new man comes forth from its 
waters. Cyprian himself had experienced it and he explains it 
so beautifully in a letter to his convert friend Donatus. He says: 
‘“While I was still lying in darkness and gloomy night, wavering 
hither and thither, tossed about on the foam of this boastful age, 
and uncertain of my wandering steps, knowing nothing of my 
real life, and remote from truth and light, I used to regard it 
as a difficult matter, especially in consideration of my character 
at that time, that a man should be capable of being born again, 
a truth which the divine mercy had announced for my salva- 
tion,—and that a man quickened to a new life in the laver of 
saving water should be able to put off what he had previously 
been; and. although retaining all his bodily structure, should 
himself be changed in heart and soul.’’# 

In the following he tells us what took place within him. ‘‘ For 
as I myself was held in bonds by the innumerable errors of my 
previous life, from which I did not believe that I could possibly 
be delivered, so I was disposed to acquiesce in my clinging vices; 
and because I despaired of better things, I used to indulge in 
sins as if they were actually parts of me and indigenous to me. 
But after the stain of former years had been washed away by 
the help of the waters of the new birth, and a light from above, 
serene and pure, had been infused into my reconciled heart by 
the agency of the Spirit breathed from above, a second birth 
had restored me to a new man; then in a wondrous manner doubt- 
ful things at once began to assure themselves to me, hidden things 


40¢<Per Baptisma enim Spiritus sanctus accipitur.’’ Ep, LXIII, VILL; 
e. 380. 

*1¢«Ut quis renasci denuo posset, utque in novam vitam lavacro aquae 
salutaris animatus, quod prius fuerat exponeret . . . et corporis 
licet manente compage hominem animo ac mente mutaret.’’ Ep, I, III, 
Gntoo, 
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to be revealed, dark things to be enlightened; what before had 
seemed difficult began to suggest a means of accomplishment, 
what had been thought impossible, became to be capable of being 
achieved; so that I was enabled to see that that born of the flesh 
and which had been living in the practice of sins was of the 
earth, but had now begun to be of God, being animated by the 
Spirit of Holiness.’’4? Attempting to explain the above words 
of the great saint would be to obscure them, to elaborate would 
mean to diminish. Let these statements speak for themselves. 
They are clear,they cannot be misunderstood, not be misinter- 
preted by anyone who reads them with an unprejudiced mind. 


A new man is created spiritually, sanctifying grace is infused 
into the soul of the baptized person and the Holy Ghost dwells 
within him. 


e. Through Baptism men become the ‘‘Sons of God”’ 


It is not in the least surprising that the new man should re- 
ceive a new name, a new title. So it is that Saint Cyprian calls 
the faithful the ‘sons of God.’ Not the natural sons of our 
- heavenly Father, for there is only one who ean justly claim this 
title in the fullest sense, and He is the Only Begotten of the 
Father, Jesus Christ, our Redeemer. The faithful are made the 
sons of God in the sense that they are adopted by God. To grasp 
the full meaning of this title, we must contemplate who is our 
‘Father.’ He is God, the full meaning of which term even the 
cleverest of human minds cannot fathom nor comprehend, for 
our reason is finite, and God is infinite, limitless in every re- 
spect. Of His power and wisdom, His goodness and mercy, of 
His love and His justice man can apprehend only the least of a 
fraction. And this infinite being adopts us as His sons! Oh, 


#<<Sed postquam undae genitalis, auxilio superioris aevi lave detersa, 
in expiatum pectus serenum ac purum desuper se lumen infundit. Post- 
quam, coelitus Spiritu hausto, in novum me hominem nativitas secunda 
reparavit, mirum in modum protinus confirmare se dubia, patere clausa, 
lucere tenebrosa, facultatem dare quod prius carnaliter natum delictis 
obnoxium viveret, Dei esse coepisse quod jam Spiritus Sanctus animaret.’’ 
Ibid. IV. e. 200. 
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how pure our hearts must be to be counted into the family of 
God! Would that man would realize even to the slightest degree 
this favorable position. What height of sanctity he would strive 
to attain! To what perfection could he arrive, because God’s 
divine graces and favors are ever flowing and he does not inter- 
fere. Whenever we do not receive these gifts, it is because we 
ourselves have placed obstacles in their way and hindered their 
entrance into our hearts. To remain sons of God means always 
to shun the devil and his allies. 


That the faithful receive this sublime title and are made the 
sons of God through the sacrament of Baptism is set forth by our 
author in various statements. Let us recall to our mind the con- 
tention of St. Cyprian that Baptism administered by a heretic 
is not valid. He puts forth many arguments in favor of his as- 
sertion and as such we must understand the following passage, 
which shall serve us to prove, that this sacrament creates sons 
of God. He says: ‘‘ How is it possible to assert and contend that 
they who are not born in the Church ean be the sons of God? 
For the blessed Apostle sets forth and proves that Baptism is 
that wherein the old man dies and the new man is born, saying: 
“He saved us by the laver of regeneration’’ (Titus III, 5). But 
if regeneration is in the washing, that is, in Baptism, how can 
heresy, which is not the spouse of Christ, generate sons of God by 
‘Christ? Is it the Church alone, joined to and united with Christ, 
which spiritually bears sons.’’43 Aside from being proof that 
sons of God are made by Baptism, this statement also bears out 
the fact that man becomes the son of God not in the physical 


#<<Quale est autem asserere et contendere quod esse possint filii Dei 
qui non sint in Ecclesia nati? Baptisma enim esse in quo homo vetus 
moritur et novus nascitur manifestat et probat beatus Apostolus dicens: 
Servavit nos per lavacrum regenerationis. (Tit. III, 5.) Si autem in 
lavacro, id est in Baptismo, est regeneratio, quomodo generare filios Deo 
haeresis per Christum potest, quae Christi sponsa non est? Ecclesia est 
enim sola quae Christo conjuncta et adunata spiritaliter filios generat 

Ep. LXV, Vi MPL. 33 €.) 1132. 
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sense, but spiritually, or as the author expresses it: sons are 
ereated to God. 

At the conelusion of the same paragraph we find additional 
evidence. ‘‘If then she (The Church) is the beloved spouse who 
alone is sanctified by Christ, and alone is cleansed by His wash- 
ing, it is manifest that heresy, which is not the spouse of Christ, 
and which ean neither be cleansed nor sanctified by his washing, 
eannot bear sons to God.’’#4 


In continuation of this argument, St. Cyprian asserts that the 
valid administration of Baptism is exclusively reserved to the 
true Church, the spouse of Christ. It is not for us in this little 
work to examine the truth or falsity of this contention. It is 
placed before the eyes of the readers merely for the purpose of 
exhibiting the author’s belief that through the sacrament of re- 
generation men are made sons of God. ‘‘Since the birth of 
Christians is in Baptism and since the generation and sanctifica- 
tion of Baptism are with the spouse of Christ alone, who is able 
spiritually to conceive and to bear sons to God, where and of 
whom and to whom is he born who is not a son of the Church, 
that he should have God as his Father, before he has had the 
Church for his Mother ?’’4° 


The same belief of the author is borne out in the following 
passage: ‘‘God foretold by the Prophet, that among the nations, 
in places which previously had been dry, rivers should after- 
wards flow plenteously, and should provide water for the elected 
people of God, that is, for those who were made the sons of God 
by the generation of Baptism.’’4* ‘Sons of God’ is not merely 


“iL bids 

#¢<Cum autem nativitas Christianorum in Baptismo sit, Baptismi autem 
generatio et sanctificatio apud solam sponsam Christi sit, quae parere 
spiritaliter et generare filios Deo possit, ubi et ex qua et cui natus est 
qui filius Ecclesiae non est, ut habere quis possit Deum patrem ante 
Eeclesiam matrem?’’ Ibid. VII. ¢. 1132. 

*¢<Praenuntiavit illic per prophetam Deus quod apud gentes in locis 
quae inaquosa prius fuissent, flumina postmodum redundarent et electum 
genus Dei, id est per generationem Baptismi filios Dei factos, adaqua- 
Trent.?? Ep LAT, VII ests. 
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a title, but something real, as the author says: They are made 
sons of God. 

Again speaking of the Baptism by heretics S.t Cyprian ex- 
claims: ‘‘But if the Baptism of heretics can have the regenera- 
tion of the second birth, those who are baptised among them must 
be counted not heretics, but children of God. For the second 
birth, which occurs in Baptism, begets sons of God.’’#? 

A similar but negative proof is found in the author’s treatise 
on the unity of the Church. Again having reference to the 
heretical Baptism he says: ‘‘Such a nativity does not generate 
sons to God, but to the devil.’ 48 

Thus far the testimony of St. Cyprian towards our topic. His 
statements are clear and definite. To deny his belief in a true 
and internal conversion of the faithful would be not only rash 
but absurd. 


avec’ .).)=6secunda enim nativitas quae est in Baptismo filios Dei 
generat.’’ Ep. LXXV, XIV. MPL. 3; ec. 1167. 

8“¢Non Deo nativitas illa, sed diabolo filios generat.’?’ De Unit. Eccl. 
XI. ec. 508. 


CHAPTER VIII 
ARNOBIUS (tT 327) 


The Difference Between the Christian Life and that of a Pagan* 


Before his entrance into the Church Arnobius 
was renowned as professor of rhetorie and as an 
enemy of the Christian truth. It is told that his 
conversion was due to a dream and that upon ap- 
plication he was rejected by the Bishop of Sicea. To 
prove his sincerety he is said to have written the 
work ‘ Adversus Gentes’, by which he is best known 
today. It matters little whether this story be true 
or false. It remains a fact that Arnobius became a 
convert quite late in hfe and that he actually wrote 
the seven books against the pagans. As they are 
rather a condemnation of paganism than an exposi- 
tion of the Christian doetrine, the material concern- 
ing our problem is not very abundant. Sufficient 
passages can be cited, however, which will permit 
us to determine his belief. One is able to judge 
the author’s position from the contrast of paganism 
to true Christianity. 


Arnobius maintains that the road of paganism is erroneous 
and he accuses the heathens of entertaining a false idea of 
Christianity. Wherefore the author expounds his understand- 
ing of a true Christian. He says: ‘‘We Christians are nothing 
else than worshippers of the Supreme King and Head under our 
Master, Christ. If you examine carefully, you will find that 
nothing else is implied in that religion. This is the sum of all 


* References may be found in Migne Patr. Lat. Vol. 5. 
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that we do; this is the proposed end and limit of sacred duties. 
Before Him we all prostrate ourselves, according to our custom; 
Him we adore in joint prayers; from Him we beg things just 
and honorable and worthy of His ear. Not that He needs the 
supplications, or love or homage of so many thousands. It is for 
our benefit and for our advantage. For since we are prone to err 
and to yield to various lusts and appetites on account of our in- 
nate weakness, He allows Himself at all times to be compre- 
hended in our thoughts, that whilst we entreat Him and strive 
to merit His bounties, we may receive a desire for purity, and 
may free ourselves from every stain by the removal of all our | 
shortcomings.’’? Careful examination of this passage will reveal 
that it is a repetition of the teachings contained in the Gospel 
of Christ . The life of the Christian consists in the love, adora- 
tion and service of God, according to the example of Jesus Christ. 
Arnobius implicitly teaches the existence of Original sin, when 
he refers to the weakened human nature. He explains the neces- 
sity of labor, of good works in conquering our evil lusts and 
appetites. Man cannot accomplish this through his own power, 
he needs the assistance of divine grace, which is willingly and 
gladly given at all times. Through this divine help and man’s 
co-operation he is renewed, i.e., he is cleansed from all stain of 
sin, and through continuous efforts he is able to weaken his evil 
inclinations. 


It is the belief of Arnobius that the Gospel of Christ is the way 
of salvation, that therein is contained the divine grace necessary 
to save man and that he who lives according to the precepts 
and teachings of Christ, will be justified and sanctified. The 
author states that ‘‘Christ shone forth and appeared to tell us 


1<<Utilitas haee nostra est, et commodi nostri rationem spectans. Nam 
quia proni ad culpas, et ad libidinis varios appetitos vitio summus in- 
firmitatis ingenitae, patitur se semper nostris cogitationibus concipi: ut 
dum illum oramus, et mereri ejus contendimus munera, accipiamus inno- 
centiae voluntatem, et ab omni nos labe delictorum omnium amputatione 
purgemus.’’ Adv. Gentes, Lib. I. XXVII; c. 749. 
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news of the utmost importance, bearing an omen of prosperity 
and a message of safety to all who believe.’’? Would the Gospel 
convey a feeling of safety, if it presented God as the all-just 
judge? Christ attested to the truth of His doctrine by His shame- 
ful death on the Cross, through which He opened the new and 
only way for man’s salvation. Thus the author explains to the 
heathens: ‘‘ And when the strange and unheard of things, which 
were proclaimed, staggered the minds of those who heard Him, 
and made them hesitate to believe in Him, although He was the 
master of every power and the destroyer of death itself, He suf- 
fered His human form to be slain, that from the result they 
might know that the hopes, which they had long entertained 
about the salvation of the soul, were safe, and that in no other 
way could they avoid the danger of death.’’® That it was diffi- 
eult for the Jews to accept some of the doctrines of Christ, is not 
astonishing. For them the Law of Moses had been the first and 
last word and now they heard the Messias proclaim that without 
the Law man will be justified through faith, designating it as the 
only possible means of salvation. But the Son of God was so 
sincere, that He was willing to and actually did shed His blood 
as a testimony of the truth . The acceptance of His doctrine 
spells spiritual life in the mind of Arnobius, whereas those who 
reject the Saviour will die the death of sin. 

The author then tells the pagans, that it is natural indeed, that 
great honors should be heaped upon the Redeemer of mankind. 
‘““With how great distinction,’’ he says, ‘‘is He to be honored 
by us, He, Who by instilling His truths into our hearts, has freed 
us from gross errors; Who, when we were going astray as if blind 
and without a guide ,withdrew us from the precipitous and 
devious paths and placed our feet on the smoother ground; Who 
has pointed out, what is especially profitable and salutary for 
the human race; Who has shown us what God is, Who He is, and 
how great and how good He is.’’* God is presented as the bene- 


Ibid. Lib. I. LXV. c. 808. 
® Tbid. 
4 Adv. Gentes, Lib. I. Cap. XXXVIII; c. 764. 
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factor of mankind, Who seeks to rescue us from the world of 
sin. He calls man into His service, but takes care not to inter- 
fere with his free will. He offers man His divine assistance, and 
it is for the creature to accept or reject it. 

The only hope of the Christian rests with God according to 
the teaching of Arnobius addressing the heathens: ‘‘ You base 
the salvation of your souls on yourselves and feel assured that 
by your own and internal exertion you become gods; but we, on 
the contrary, place no hope in ourselves on account of our weak- 
ness; for we see that our nature has no strength and is overcome 
by its own passions in every strife. You think, that as soon as 
you pass away, freed from the clouds of your fleshly members, 
you will find wings with which you may rise to heaven and soar 
to the stars; we shun such presumption, and do not believe that 
it is in our power to reach the abodes above, since we have no 
certainty as to this even, whether we deserve to receive life and 
be freed from the law of death. You suppose that without the 
aid of others you will return to the master’s palace as if to your 
own house, no one hindering you; but we on the other hand 
neither have any expectation that such can be except by the will 
of the Lord of all, nor do we think that so much power and 
license is given to any man.’ From these words one learns 
that man is helpless without the assistance from above. Scholars 
who insist, that the believer has absolute certainty of his salva- 
tion, may read this statement of Arnobius and receive a severe 
rebuke. 


‘‘But if Christ eame as the Saviour of men, why does He not, 
with uniform benevolence, free all without exception?’’ is a 
question proposed by the pagans, to whieh Arnobius responds 
in the following words: ‘‘I reply: Does not He free all alike, 
Who invites all alike? or does He thrust back or repeal any one 
from the kindness of the Supreme, Who gives to all alike the 
power of coming to Him: to the men of high rank, to the lowest 
of slaves, to women, to boys? To all He proclaims that the foun- 
tain of life is opened ond that no one is hindered or deprived of 


5 Adv. Gentes, Lib. II. Cap. XX XIII; c. 862. 
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the right of drinking. If you are so fastidious as to spurn the 
kindly offered gift, nay, if your wisdom is so great that you call 
those things which are offered by Christ ridiculous and absurd, 
why should He continue to invite you, whilst His only duty is 
to make the enjoyment of His bounty dependent upon your own 
free choice.’’® The divine gift mentioned here is the grace of 
God announced in the Gospel. Through the mercy of the Creator 
and the sufferings of Christ it is placed at the disposal of all. 
God is not to blame if men fail to accept it, and thus the author 
concludes the paragraph saying: ‘‘Must you even be implored 
to deign to aecept the gift of salvation from God? And must 
God’s gracious merey be poured into your bosom, while you re- 
ject it with disdain and flee far from it? Do you choose to take 
what is offered and turn it to your own advantage? In that case 
you have consulted your own interest. Do you reject it with 
disdain, lightly esteem and despise it? In this case you have 
robbed yourself of the benefit of the gift. God compels no one, 
terrifies none with the overpowering fear. For our salvation is 
not necessary to Him, as that He would gain anything or suffer 
any loss, if He either made us divine or suffered us to be anni- 
hilated and destroyed by corruption.’ 


If man accepts this divine gift or grace, what is the result? 
Does it have any effect upon him? Even the Pagans believe 
that it causes an internal change, for they propose: ‘‘If God is 
powerful, merciful, and willing to save us, let Him change our 
dispositions and compel us to trust in His promises.’’ Arnobius 
responds: ‘‘This then is violence, not kindness, nor the bounty 
of the Supreme God; it is like a childish and vain strife in seek- 
ing to obtain the mastery. For what is so unjust as to force 
away the former mode. You who desire to be changed and wish 
to suffer violence, that you may do and be compelled to take 
men, who are reluctant and unwilling to reverse their inclina- 
tions; to impress forcibly upon their minds what they are un- 
willing to receive and shrink from; to injure before benefiting, 


6 Adv. Gentes, Lib. II. Cap. LXIV; ec. 910. 
* Thid. 
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and to bring to another way of thinking and feeling, by taking 
to yourself that which you do not wish, why do you refuse to 
select of your own accord that which you wish to do when 
ehanged and transformed?’’® It is the belief of the author that 
this change is internal, for it is to affect the mind, the thoughts 
and dispositions of man, It is a complete reversal: Instead of 
being despoiled by sin the heart of man is adorned with divine 
grace; the servant of Satan from now on directs all his attention 
to God, his heavenly Father. 


The arguments of Arnobius elicit another objection from the 
pagans: ‘‘Unless I shall be a Christian, I eannot hope for salva- 
tion.’’ This statement is heartily endorsed by the author in the 
words: ‘‘It is just as you yourself say. For to bring salvation 
and to impart to souls what should be bestowed and must be 
added, Christ alone has had entrusted to His charge by God the 
Father . . . Souls can receive from no one life and salvation 
except from Him to Whom the Supreme ruler committed this 
eharge and duty.’’® No other way is open to man. Christ is 
the only door that leads to salvation. Arnobius refers to this 
in the words: ‘‘The Allmighty master of the world has deter- 
mined that this should be the way of salvation: this is the door, 
so to say, of life; by Him alone is there access to the light; 
neither may men either creep in or enter elsewhere, as all other 
ways are shut up and secured by an impenetrable barrier.’’”* 
These words again convey to us, that Christ is the life and the 


8*<Tmmo, inquit, si Deus est potens, misericors, conservator, convertat 
nobis mentes, et invitos faciat suis pollicitationibus eredere. Vis vergo, 
est ista, non gratia, nee Dei liberalitas principis, sed ad vincendi studium 
puerilis, atque inanis contentio. Quid est enim tam injustum, quam re- 
pugnantibus, quam invitis extroquere in contrarium voluntates, inculcare 
quod nolint, et quod refugiant animis? prius nocere, quam prosis, et priore 
detracto, in alienum habitum sententiamque traducere? Tu qui te verti, 
et vim desideras perpeti, ut id quod nolis efficias, atque arripias coactus: 
cur respuis assumere voluntate id, quod versus desideras atque immutatus 
efficere?’’ Adv. Gentes, Lib. II. Cap. LXV. e¢. 911. 


*Tbid. ¢. 912. 
© Thid. 


ARNOBIUS 111 


light of man, and to work out his salvation man must follow in 
the footsteps of the Divine Redeemer. 


From these few but weighty statements one may safely deduce, 
that Arnobius vindicates the inherent justification of man. He 
believes in the necessity of a living faith, teaches that Christ 
eame to free mankind from sin, and that the acceptance of 
the Saviour as the road to salvation demands the conversion 
of man. | 


ih Oty y 
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CHAPTER IX 


Lactantius (tT 340) * 


Lactantius, like his master. Arnobius, gave 
lectures on rhetoric im the city of Siceca. The time 
and place of his birth are not known to us. During 
the course of his life, probably shortly before the 
persecution of the Christians under Emperor Dio: 
cletian, the author became dissatisfied with Pagan 
Philosophy, because it did not offer convincing 
answers to his questions. So he accepted the true 
religion and in the future he employed his pen in 
defense of Christian truth. His writings have been 
the targets of severe attacks; he has been accused 
of heresy and error. Whether these charges are 
justified, is not our concern. 


1. Christ, the Redeemer, was to be the Guide and Teacher 
of Mankind 


To emphasize the need of a Redeemer and to recall to the 


_minds of his readers the great mercy of God, Lactantius presents 


to them the fall of our first parents and the subsequent sinful 
life of mankind.. He then continues: ‘‘But since God is kind 
and watched for His people, He sent Him to those very persons 
whom He hated, that He might not close the way of salvation 
for them forever, but give them opportunity of following Him 
(what many of them do and have done), and that they might 
incur the penalty of death through their own fault, if they should 
reject their King.’’? The point to be noted here is this: that man 
must follow Christ in order to obtain salvation. This following 


* References may be found in Migne Patr. Lat. Vol. 6. 
1 Div. Instit., Lib. IV, XI.; ¢. 479. 
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implies more than mere trust; it includes a practice of His 
teachings and precepts. Furthermore, that God does not force 
men to accept His divine Son, but that those who reject Him will 
die the death of sin and will be repaid with eternal damnation, 
is the belief of the author. 

Before the coming of the Son of Man, the people sought hap- 
piness in worldly things; they sought it in the satisfaction of 
their lower appetites, because they lacked the guiding star to 
show them the way to truth. Lactantius teaches that it was the 
duty of Christ to recall mankind to the worship of the one God. 
It is stated :‘‘For since there was no righteousness upon earth, 
He sent a teacher, as it were, a living law, to found a new name 
and temple, that by His words and example He might spread 
throughout the earth a true and Holy worship.’’? The worship 
of God is the principle element of Christian life. Even though 
the author does not elucidate the particulars of it, one can never- 
theless judge from the above statement, that the new manner 
of living is the direct opposite of the life of sin. 

The frail human nature of itself was not capable of casting off 
the yoke of Satan. Man was in need of someone to show the 
way and to assist him in the battle against his former masters. 
‘‘For this cause therefore a mediator came, that is God in the 
flesh, that the flesh might be able to follow Him, and that He 
might rescue man from death, which has dominion over the 
flesh.’’? Death is not to be understood here:as the physical death 
of man; rather as the spiritual death through sin, or in reference 
to the life to come, as eternal damnation. It is the belief of the 
author that man may be delivered from this peril by observing 
the doctrine of Jesus Christ. If flesh is to follow in the footsteps 
of the Redeemer, it is obvious, that the change of life is to occur 
during man’s journey here on earth. 

In this return of man to Christ, Christ is to be the leader. 
The author calls him the ambassador, the messenger and priest 


* Div. Instit. Lib. IV. Cap. XXV. ¢. 524. 

3““Ttaque idcirco mediator advenit, id est Deus in carne, ut caro eum 
sequi posset, et eriperet morti hominem, cujus est dominatio in carnem.’’ 
Ibid. e. 525. 
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of the Most High Father. ‘‘He is the door of the greatest temple, 
the way of light, the guide to salvation, the gate of life.’’* He 
was to reopen the door to communion with God, the door which 
had been closed through sin. He leads man from darkness to 
light and restores him from death to life. 

No one else is capable to cure man from spiritual sickness. 
Christ alone is the competent physician. This is demonstrated 
by Lactantius speaking of the wounds of the soul: ‘‘Which 
wounds no one else can heal than He alone, Who made the lame 
walk, restored sight to the blind, Who cleansed the polluted mem- 
bers and raised the dead. He will quench the ardour of desires, 
He will root out lusts, He will remove envy, He will mitigate 
anger. He will give true and lasting health.’’® The spiritual 
remedy employed for healing the wounds of the soul is the divine 
grace. Its first objective is the removal of sin itself and secondly, 
it tends to strengthen the faculties of man against the attacks 
of the devil and his associates. 

The power of Christ manifested in restoring to health the de- 
filed physical bodies was a prefiguration of the purifying energy 
of His Gospel. ‘‘This strength,’’ says the author, ‘‘prefigured 
that by the instruction of righteousness His doctrine was about 
to purify those defiled by the stains of sin and the blemishes 
of vices.’’"® In this statement the author’s belief in negative 
justification, that is, the forgiveness of sin, is established. There 
are other passages, however, bearing out the same truth. ‘‘For 
God,’’ one reads, ‘‘especially desires that men shall be cleansed 
from their sins, and therefore He commands them to repent.’’’ 


4‘“Hic templi maximi janua est, hie lucis via, hic dux salutis hie 
ostium vitae.’’ Div. Instit. Lib. IV. Cap. XXIX.; e. 540. 

5¢<Quibus nemo alius mederi potest, nisi solus ille, qui gressum claudis, 
visum caecis reddidit, maculata membra purgavit, mortuos excitavit. Ile 
ardorem cupiditatis extinguet, extirpabit libidines, invidiam detrahet, 
iram mitigabit. Ille reddet veram et perpetuam sanitatem.’’ Div. 
Institi. Lib. VI. Cap. XXIV. c. 726. 


"av, instit. Libs BV. Uap, AX VIE ©. 526. 
7™¢<Deus enim purgari homines a peccatis maxime cupit, ideoque agi 
poenitentiam jubet.’’ Div. Instit. Lib. VI. Cap. XII. ¢. 684. 
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It is contrary to the infinite wisdom and power of God, to desire 
anything which cannot be fulfilled. In fact the most simple act 
of His will could cleanse the entire human race from all stain. 
Such, however, would not be in keeping with His divine plan. 
He has endowed man with free will, and in no way does He in- 
terfere with the exercise of this faculty. Nevertheless God has 
pointed out to man the way and manner, through which forgive- 
ness of sin may be attained. It is repentance, that is, a sincere 
sorrow for past offenses and man’s firm purpose to sin no more 
in the future. God assures man of his help, but demands co- 
Operation. 

The usefulness and necessity of repentance is again emphasized 
by Lactantius in comparing the sinner to a disinherited child, 
which on account of its change of disposition is reinstated. He 
says: ‘‘For if we think that our children are corrected, when we 
perceive that they repent their faults, and, though we have dis- 
inherited and cast them off, we again receive, cherish, and em- 
brace them, why should we not hope that the penitent sinner 
ean be reconciled to the mercy of God, our Father? Therefore 
He, the most indulgent parent, promises, that He will remit the 
sins of the penitent and that He will blot out all the iniquities 
of him, who shall begin afresh the practice of righteousness. 
For as the righteousness of his past life is of no avail to him, 
who lives badly, because the subsequent wickedness has destroyed 
his works of righteousness, so former sins do not stand in the 
way of him who has amended his life, because the subsequent 
righteousness has effaced the stain of his former life.’’® One 
learns from this that sins not only ean be forgiven, but that they 
actually are remitted through the mercy of God, if man shows 
the proper disposition. He must be sorry for having offended 
God and must promise to change his habits of life. 

The power, to bring about such conversion of man, is contained 
in the Gospel of Christ. Lactantius attributes to it the most 
marvelous effects. ‘‘Give me a man,’’ says he, ‘‘who is passion- 
ate, scurrilous and unrestrained; with a very few words of God 


’ Div. Instit.Lib. V1. ‘Cap. XXL. je. 722, 
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“TI will render him as gentle as a sheep.” Give me one who is 
grasping, covetous, and tenacious; I will presently restore him 
to you liberal, freely bestowing his money with full hands. 
Give me a man who is afraid of pain and death; he shall present- 
ly despise’ crosses, the fires, and the bull of Phalaris.? Give me 
one, who is lustful, an adulterer, a glutton; you shall presently 
see him sober, chaste and temperate . Give me one who is cruel 
and blood-thirsty; that fury shall presently be changed into 
true clemency. Give me a man unjust, foolish, an evildoer: forth- 
with he shall be just ,wise, and innocent: for by one laver all 
his wickedness shall be taken away.’’'® A beautiful illustration 
of the complete change of man through his belief in the doctrine 
of Christ. It is fulfilled in Baptism, the sacrament instituted 
for man’s spiritual regeneration . The effects are not merely 
negative but also positive. Having found the true God and rea- 
lized the value of a Christian life, man begins to subdue his evil 
inelinations and practice virtues prescribed by Christ. 


This realization is a spark of divine wisdom according to the 
author’s words: ‘‘So great is the power of divine wisdom, that, 
when infused into the breast of man, by one impulse it once for 
all expells all folly, the mother of faults, for the obtaining of 
which effects there is no need of payment, or books, or nightly 
studies. These results are accomplished gratuitously, easily, and 
quickly, if only the ears are open and the breast thirst for 
wisdom. Let no one fear: We do not sell water, nor offer the 
sun for reward. The fountain of God, most abundant and 
full, is open to all, and this heavenly light rises for all who have 


® This expression has reference to the brazen bull, invented by Perillus 
and which the tyrant Phalaris used as an instrument of torture. It was 
so constructed, that the groans of the victims appeared to resemble the 
bellowing of the bull. 


Div. Instit. Lib. ITI. Cap. XXVI. ¢. 432. 
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eyes.’ This statement elucidates various points concerning 
justification of man. It emphasizes the supernatural factor, 
namely the grace of God. It expresses the universality of this: 
divine gift, and at the same time teaches the need of man’s co- 
6peration. Only he who is willing to hear the Gospel of Christ, 
only he who is disposed to see the truth, only he will be permitted 
to drink from the ever-flowing fountain of graee. 

After having demonstrated the futility of Pagan Philosophy, 
Lactantius concludes this passage saying: ‘‘But a few precepts 
of God so entirely change the whole man, and, having put off 
the old man render him new, that you would not recognize him 
as the same.’ There is no renovation of the physical man. 
The change referred to in the above statement is a spiritual, an - 
internal one. The ‘old man’ is the man of sin, who sought to 
satisfy his desires in the service of Satan . Seeing the truth of 
Christ’s teaching, he realizes the emptiness and vainness of his 
former life. He subjects himself to the precepts of the Gospel 
and his soul is cleansed from all stain of sin. Before his high- 
er faculties, his intellect and will, he places a new objective, God, 
and he trains his lower appetites to be subservient to the com- 
mands of the others. 

Lactantius wants it understood, that the Catholic Church, and 
she alone, is the dispenser of the graces of God, that outside of 
the Church there is no salvation. He says: ‘‘This is the fountain 
of truth, this is the abode of faith, this is the temple of God, 
and whosoever does not enter into it, or who departs from it, is 
estranged from the hope of life and eternal salvation.’ ** 


“ué<Tanta divinae sapientiae vis est, ut in hominis pectus infusa, 
matrem delictorum stultitiam uno semel impetu expellat; ad quod effi- 
ciendum, non mereede, nom libris, non lucubrationibus opus est. Gratias 
ista fiunt, facile, cito; modo pateant aures, et pectus sapientiam sitiat. 
Nemo vereatur: nos aquam non vendimus, nee solem mercede praestamus. 
Dei fons uberrimus atque plenissimus patet cunctis: et hoc coeleste lumen 
universis oritur, quicumque oculus habent.’’ Div. Instit. Lib. III. Cap. 
XXVI. ¢. 482, 433. ahat 

2¢¢Pauca vero Dei praecepta sic totum hominem immutant, et exposito 
vetere novum reddunt, un non cognoscas eundem esse.’’ Ibid. e. 433. 

#3 ¢<« Hic est fons veritatis, hoc domicilium fidei, hoe templum Dei, que 
si quis non intraverit, vel a quo si quis exiverit, a spe vitae ac salutis 
aeternae alienus est.’’ Div. Instit. Lib. IV. Cap. XXX. ¢. 543. 
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2. The Significance of the Cross 


In one of the above passages it is stated that it is rather easy 
to obtain the grace of justification, to become a member of the 
elect of God. It is far more difficult to remain a true follower 
of Christ. This is the teaching of Lactantius. He does nor 
believe in the axiom: ‘Faith alone justifies,’ as it is understood 
by some of the Protestant scholars, for he continuously refers 
to the trials and sufferings that a Christian must endure. Point- 
ing to the Son of Man he says: ‘‘Those things which He suf- 
fered annouce that wisdom would be held in hatred,’’** namely, 
by the children of this world, especially those who reject the 
light and do not wish to see behind the veil of temporal things. 

The tortures inflicted upon Our Divine Lord and Redeemer 
are an indication of what the world has in store for the followers 
of the truth. ‘‘For the vinegar which they gave Him to drink 
and the gall which they gave Him to eat, held forth hardships 
and severities in this life for the followers of truth . And al- 
though His passion which was bitter and severe in itself, gave 
to us a sample of the future torments, which virtue itself pro- 
poses to those who linger in this world; yet drink and food of 
this kind, offered to the mouth of Our Teacher, afforded us an 
example of pressures, labours, and miseries.’’?° 

Whatever the sufferings of the Christian may be, Lactantius 
reminds the reader that there is no other way to salvation, for 
he continues: ‘‘ All which things must be undergone and suffered 
by those who follow the truth, since truth is bitter and is de- 
tested by all who, being destitute of virtue, give up their life 
to deadly pleasures.’’?® 

To set an example for the faithful was one of the purposes of 
Christ’s suffering, that in times of hardships they may look up 
to Him and behold His glorious resurrection and receive new 
impulses to persevere on the road to life. The Son of Mon 
knew the future, but His obedience to the Father prompted Him 


a Div, Instit. Lib. TV. Cap. SAX VIL ce. 527. 
* Thid. 
™ Lbid...¢..528. 
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to go to Jerusalem to be captured and be put to death for the 
sins of the world. The most shameful and dishonorable death 
on the Cross! 

Lactantius gives the reasons why Christ chose the Cross to 
be the instrument of His death: ‘‘Because He, Who had come: 
in humility that He might bring assistance to the humble and 
men of low degree, He was to suffer that kind of punishment, 


which the humble and lowly usually must endure, so that there: 


might be no one at all who would not be able to imitate Him.’’”” 
These words bear out the universality of Redemption. No one, 
not even the lowest of men was to be excluded. 

This very idea is presented more clearly in another statement 
of the author. He maintains, ‘‘that it was necessary that He 
should be lifted upon the Cross, in order that the passion of 
God may become known to all nations. For since he who is 
suspended upon a cross is conspicuous and higher than others, 
the Cross was especially chosen to signify, that He would be so 
conspicuous and so raised on high, that all nations from the 
whole world should come together at once to know and worship 
im? 75 

Lactantius seems to be untiring in his effort to impress upon 
man the notion of the universal Redemption through Christ, as 
almost the entire chapter is devoted to this. 

Not all accept Him, but those who do receive upon their fore- 
head the sign of the Cross when entering the true fold; the sign 
which spells defeat of Satan and which the demons fear. ** How 
great a terror this sign is to the demons will be known to him 
who shall see how, when adjured by Christ, they flee from the 
bodies which they have besieged . Like He Himself ,when He 
was living among men, put to flight all the demons by His word, 
and restored to their former senses the minds of men, which 
had been excited and maddened through the dreadful attacks, 
so now His followers, in the name of their Master and by the 
sign of His passion, banish from men the same _ polluted 
tT bId 5. C020. 

8 Thid. 
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spirits.’ This statement contains the belief of the author, 
that the true Christian must necessarily be an enemy of Sin 
and Satan. 


3. Necessity of Good Works 


Though the above testimonies are ample proof for the author’s 
belief, that man must work out his own salvation, that faith 
alone, exclusively of good works, does not justify and assure 
man of his eternal happiness, Lactantius demonstrates this truth 
in a more direct manner. ‘‘If anyone,’’ he states, ‘‘shall have 
been purified from all stain of sin, let him not think that he 
may desist from the work of bounty, because he has no faults 
to blot out. Nay, in truth, then more than ever is he bound 
to exercise justice, when he is become just, so that, that, which 
before he had done for the healing of his wounds, he may after- 
wards do for the praise and glory of virtue.’’?° Besides testi- 
fying to the necessity of good works, the above statement con- 
tains other notions of great value. It demonstrates the belief 
of Lactantius, that sins are truly remitted, which fact has been. 
set forth in other passages. The point of extreme interest is 
this, that herein is found a direct refutation of the Protestant 
theory of imputation, ‘Factus est justus.’ Man is not only 
declared just, but he is really and truly ‘made’ just. 


To refrain from evil deeds, words and thoughts, is the first 
duty of the Christian. To abstain from sin is, theoretically 
speaking, sufficient for justice. In practice this is impossible, 
unless man has positive good works to fall back upon. ‘‘For- 
if the condition of his mortal nature does not suffer a man to 
be pure from every stain, the faults of the flesh ought to be done 
away with by the continual bounty. For it is the proper work 


” Div. Instit. Lib. IV. Cap. XXVII. ¢. 532. 

»<¢Nece tamen si aliquis fuerit purificatus ab omni labe peccati, tem- 
perandum sibi ab opere largitionis existimet, quia non habeat peccata, 
quae deleat. Imo vero tum magis justitiam debet operari, cum factus 
est justus, ut quod ante in medelam vulnerum fecerat, postmodum faciat 
in laudem gloriamque virtutis.’’ Div. Instit. Lib. VI. Cap. XII. c. 685. 
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of a man who is wise and just and worthy of life, to place his 
riches and justice alone; for assuredly, he who is without this, 
although he surpass Croesus or Crassus in riches, he is to be 
esteemed as poor, as naked as a beggar.’’?? 

One cannot bring the bare hand in contact with dirt, lest some 
cleave to the skin and defile it. But a tightfitting glove of good 
material will preserve the hand immaculate . Neither can man, 
living in the world of sin, remain free from sin, unless virtue 
hinders its way. In this sense must be understood the admoni- 
tion of the author: ‘‘Therefore we must use our efforts, that 
we may be clothed with the garments of justice and piety, of 
which no one can deprive us, and which endows us with an ever- 
lasting ornament.’’?? 

The soundness of the body is not a criterion of spiritual per- 
fection. Rather he is said to be healthy, he enjoys the peace 
of mind, who practices the virtues prescribed by the Gospel of 
Christ. ‘‘For if anyone has his eyesight clear, all his limbs per- 
fect and his entire body in the most vigorous health, I should 
not call him sound,’’ says Lactantius, ‘‘if he is carried away 
by anger, swollen and puffed up with pride, the slave of lust 
and burning with desires; but I should rather call him sound, 
who does not raise his eye to the prosperity of another, who does 
not admire riches, who looks upon another’s wife with chaste 
eye, who covets nothing at all, who does not desire that which 
is another’s, envies no one, disdains no one, who is humble, merci- 
ful, bountiful, mild, and courteous: peace perpetually dwells 
ih his mind.” 724 

The content of all these references is this: If you wish to be 
a follower of Christ, keep the commandments. 

Whosoever practices obedience to the word of God is greatly 
rewarded, for God recognizes His as one of His own, having the 
divine image impressed in his heart. Such is the teaching of 
Lactantius when he says: ‘‘But they who follow God and in 


1 Thid. ¢. 686. 
2 Tid. 
™ Div. Inst. Lib. VI. Cap. XXIV. ¢. 726. 
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obedience to Him .have despised the desires of the body, and, in 
preferring virtue to pleasures, have preserved innocence and 
righteousness: These God recognizes as like to Himself.’’4 

It is but reasonable for a man to forego the pleasures of this 
world because they are of no avail and have not lasting benefits. 
Having demonstrated this to his readers, the author calls upon 
man to free himself from sin, to change his heart and mind and 
become a follower of Christ and so please God and receive re- 
ward eternal.?° 

The statements of Lactantius coneerning the justification of 
man are definite and conelusive. The essentials of Catholic in- 
terpretation are corroborated here. Not only does the author 
not support the Protestant theory of imputation, but he 
refutes it. 


* De Ira Dei, XIX. ¢. 136. 

*% << Justitia vero et beneficentia tam immortales, quam mens et anima, 
quae bonis operibus similitudinem Dei assequitur. Sit nobis Deus non 
in templis, sed in corde nostro consecratus. Destructilia sunt omnia 
quae manu fiunt. Mundemus hoc templum, quod non fumo, non pulvere, 
sed malis cogitationibus sordidatur; quod non cereis ardentibus, sed 
claritate ac luce sapientiae illuminatur. In quo si Deum semper credi- 
derimus esse praesentem, cujus divinitati secreta mentis patent, ita 
vivemus, ut et propitium semper habeamus, et nunquam vereamur 
iratum.’’ De Ira Dei, XXIII. MPL, 7; e. 148. 
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CHAPTER X 


Saint Hinary (t 366) * 


St. Hilary was born as the son of heathen parents 
in the beginning of the fourth century. He dis- 
tinguished himself as a student and profound 
thinker. When Pagan Philosophy failed to dispel 
the doubts of his mind he sought and found an 
answer in the Book of-Holy Scriptures . Hilary 
became a convert of the Christian faith at a time 
when Arianism was in its glory in the Western 
Church. The true Religion found a stronghold 
and an active defender in the person of Hilary. 
His attacks on the heresy led him into exile. While 
in the East, he became thoroughly acquainted 
with the writings of the Greek Fathers. St. Hilary 
is renowned as one of the greatest theologians of 
all times and is frequently referred to as the 
‘Athanasius of the West.’ In the year 366 he 
passed on to his eternal reward. 


1. Salvation is to be Found in Christ and His Gospel 


The belief of the Jews, that strict observance of the Law of 
Moses would assure their salvation, received a severe rebuke 
from the pen of St. Hilary. He teaches that the Law is insuffi- 
cient and that Christ had come, not to destroy, but to fulfill it. 
Seeing the sorrowful plight of mankind, God’s mercy led him 
to open a new road to salvation. If the Law of Moses would 


*The writings of St. Hilary are contained in Migne Patri. Lat. Vols. 
9 and 10. 
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have been capable of saving man, the coming of the Son of 


God would not have been necessary.* 

The author emphasizes the fact, that man cannot be united to 
God the Father, except he accepts the Son and believes His 
doctrine. So it is said: ‘‘No one comes to the Father except 


through the Son; because we cannot know the Father, unless 


faith in the Son is active in us, we cannot approach the Father 
in worship, unless we first adore the Son; but if we know the 
Son, the Father draws us to eternal life and receives us.’”? 
Perfect happiness is the final goal that every man has set 
for himself. It is obvious that it cannot be attained through 
the things of this world, because the richest, the most honored 
and esteemed men are dissatisfied. It is found in the communion 
with God and there only. But He is infinite and the finite powers 
of human nature cannot grasp Him. Man must do his share 
in stretching forth his hands towards High and God must lower 
Himself .and come down to the level of man and for this reason 
He sent His only Begotten Son into the World. St. Hilary 
teaches that through Christ, the God-man, one is able to come to 
the heavenly Father. He leads and man must follow in His 
footsteps. Our co-dperation with divine grace is necessary.® 
Christ reconciles man to God the Father.* How this is ef- 
fected is described by the author as follows: ‘‘The Son of God 
is crucified, but in the Cross He conquers the death of man. 
Christ, the Son of God, dies; but all flesh is vivified in Christ. 
The Son of God descended into hell, to carry man back to 
heaven.’’> This passage may well refer to both the life of the 


*“¢Nemo justus ex lege est. Ostendid ergo inanem justitiae esse 
jactantiam: quia sacrificiis infirmibus ad salutem, misericordia erat uni- 
versis in lege positis necessaria; nam si justitia fuisset ex lege, venia 
per gratiam necessaria non fuisset.’’ In Matth. ¢. 963. 

*De. Trin., Lib. XI. 33. c. 421. 

*Tractatus super Psalmos. ec. 323. 

*De Trin., Lib. VIII. 51; ¢; 275. 

5“¢Dei Filius crucifigitur; sed in cruce hominis mortem Deus vincit. 
Christus Dei Filius moritur; sed omnis caro vivificatur in Christo. Dei 
Filius in inferis est; sed homo refertur ad coelum.’’ De Trin., Lib. ITI. 
15; ¢. 84. 
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blessed after the last judgment or to the life of the just here 
on earth. It is true that the body shall rise again on the last 
day and in so far the death of Christ revivified the flesh. It 
lies much nearer to say, however, that He conquered the death 
of the soul, in cleansing it from sin and freeing it from the bond- 
age of Satan. In this sense, too, it is correct to speak of a vivi- 
fying of the flesh, since the body of the faithful is a temple of 
the Holy Ghost, called to serve Christ, the life and the light 
of man. , | 

The latter explanation seems to be well supported by the fol- 
lowing statement of the author, where he relates his own ex- 
perience : ‘‘ My soul judged Him as one Who, drawing us upward 
to partake of His own divine nature, has loosened henceforth 
the bond of bodily observances; Who, unlike the symbolie law, 
has initiated us into no rites of mutilating flesh, but Whose pur- 
pose it is that our spirit, circumcised from vice, should purify 
all the natural faculties of the body by abstinence from sin, that 
we, being buried with His death in Baptism may return to the 
life of eternity (since regeneration to life is death to the former 
life), and dying to our sins be born again to immortality, that, 
even as He abandoned His immortality to die for us, so should 
we awaken from death to immortality with Him.’’® Herein is 
contained an excellent illustration of the change affected when 
man accepts Christ and His Gospel, when he is justified. ‘The 
spirit is cleansed from vices and in turn receives the obliga- 
tion to purify the natural faculties, that is, to direct them to 
the service and love of Christ. He raises man to a higher sphere, 
as from now on the latter secks his happiness in God. The 
renovation is complete because in the sacrament of Baptism the 
‘old man’ is cast off and a ‘new man’ is created. 

This conversion is made possible through the suffering and 
death of Christ. ‘‘He took upon Himself the flesh,’’ says St. 
Hilary, ‘‘in which we have sinned, that wearing our flesh He 
might forgive sins; a flesh which He shares with us by wearing 
it, not by sinning in it. Through death He blotted out the 
sentence of death, that by a new creation of our race in Himself 


® De. Trin. Lib. I. 13; ¢. 34, 35. 
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He might sweep away the penalty appointed by the former 
law. He permitted Himself to be nailed to the Cross, that He 
might nail to the cross and abolish the curses to which the world 
is condemned.’”? The Son of Man came to renovate the human 
race, to create a new human race by freeing man from sin and 
calling him to the love and service of God. <A similar notion 
is contained in the following: ‘‘But He quickened us also to- 
gether with Him, forgiving us our sins, blotting out the law of 
sin, which was against us through the ordinance made a-foretime, 
taking it out of the way and fixing it to the Cross, stripping 
Himself of His flesh by the law of death, permitting the powers 
to display, triumphing over them in Himself.’’® 


2. Necessity of Faith 


The previous considerations demonstrating the effects of His 
suffering and death, illustrated Christ as the Redeemer of man- 
kind. It was pointed out that man is liberated from sin and 
evil and raised to a higher level. While God’s merey extended 
to all men, there are nevertheless many who do not partake of 
the blessings because of their unbelief, for faith in Christ is 
the condition placed upon mankind. St. Hilary compares the 
soul without faith to the eye without light. As the eye can only 
perceive its object when light serves as a medium, so, too, the 
soul of man cannot obtain that divine gift offered in the Gospel 
except through faith, our spiritual eye. Even though every 


7“¢Carnem enim peccati recepit, ut assumptione nostrae carnis delicta 
donaret, dum ejus fit particeps assumptione, non crimine; delens per 
mortem sententiam mortis, ut nova in se generis nostri creatione consti- 
tutionem decreti anterioris aboleret; cruci se figi permittens, ut maledicto 
erucis oblitterata terrenae damnationis maledicta figeret omnia.’’ Ibid. 
c. 35. 

$Me, Trin. Lib. X16; ce) :289. 

°<‘Tta et animus humanus nisi per fidem donum Spiritus hauserit, 
habebit quidem naturam Deum intelligendi, sed lumen scientiae non 
habebit. Numus autem quod in Christo est, omne omnibus patet unum: 
et quod ubique non deest, in tantum datur in quantum quis volet sumere; 
in tantum residet, in quantum quis volet promereri. Hos usque in con- 
summationem saeculi nobiscum, hoe expectationibus nostrae solatium, hoc 
in donorum operationibus futurae spei pignus est hoe mentium lumen, 
hic splendor animorum est.’’ De Trin. Lib. IT. 35; ¢. 75. 
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soul is endowed with the innate faculty of apprehending God, 
faith is needed to shed the proper light upon the object it wishes 
to behold. The perception of the physical eye is proportioned 
according to the quantity and quality of light, so too, the grace 
of God is received according to the measure and firmness of 
man’s faith. 


Faith is not an aceomplishment of man but a gift from 
above.*° If a creature is earnestly seeking the truth, God will 
aid him with His grace and help him realize the foolishness of 
earthly things and the splendor and fruitfulness of things 
divine. ‘The particular faith demanded of man is a faith in 
Christ, the Son of God; for if there be no need of this, then 
Christ should be stripped of the divine name and qualities.!? 


3. The Spirit of God Dwells Within the Faithful 


Faith establishes the closest union possible between Christ 
and the believer. In fact they become one according to the 
words of St. Hilary; ‘‘For Christ dwells in us, and where Chrisr 
dwells, God dwells. And when the Spirit of Christ dwells in us, 
then no other spirit dwells within us except the Spirit of Gad.’’?? 
This statement bears out the identity of the Spirit of Christ 
with the Spirit of God. It also proves that wherever Christ 
enters, the evil spirits must depart. As long as sin dominates 
man, he cannot hope to be united to God. A change of heart is 
the necessary prerequisite for the reception of Christ. He will 
adorn the soul of man with grace and strengthen the spiritual 
faculties. Thus the author states: ‘‘But this Spirit of God is also 
the Spirit of Christ, and, even though the Spirit of Christ is in 
us, His Spirit is also in us, Who raised Christ from the dead, and 
He Who raised Christ from the dead shall quicken our mortal 
bodies also on aecount of His Spirit that dwelleth in us. We are 


De. Trin. Lib. VE. 17; e. 170. 

4 De Trin. Lib. EX. 19; e. 295. 

12¢< Habitat enim in nobis Christus: et habitate Christo, habitat Deus. 
Et cum habitat in nobis Spiritus Christi, non alius tamen spiritus habitat, 
quam Spiritus Dei.’’ De Trin. Lib. VIII. 26; ¢. 255. 
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quickened, therefore, on account of His Spirit that dwelleth in 
us through Him who raised Christ from the dead.’’? This 
same truth is set forth in various other passages of the writings 
of St. Hilary.’’** 


4. The Faithful are Called Sons of God 


Having become one with the Son of God, it is little wonder 
that the faithful should also bear His lofty title . They are the 
children of God by adoption. ‘St. Hilary testifies to this in 
the words: ‘‘We indeed are sons of God, but sons through 
making. We were once sons of wrath, but have been made sons 
of God through the spirit of adoption; we are not born such 
but rather merit it. And everything that is made, before it 
was made, was not; since we were not sons, we have been made 
that what we are. For formerly we were not sons, but after 
we have earned the name, we are such.’’* Through the fall of 
our first parents men became the children of wrath. As such, 
burdened with original sin, they enter this world . Such they 
remain until the soul is cleansed from this spot and from all 
other sins which men may have committed afterwards. Not 
until they have severed all relationship with Satan are they 
able to follow in the footsteps of Christ, and only His followers 
shall be called the sons of God according to the words: ‘‘For 
those who are led by the Spirit of God, they are the sons of 
God. For you have not received the spirit of bondage again in 
fear; but you have received the spirit of adoption of sons, where- 
by we ery; Abba (Father). It is the name granted to us who 
believe through the sacrament of regeneration; our confession 


*% De Trin. Lib. VIII. 21; c¢. 252. 
“De Trin. VIII. 27; 256. Ibid VII. 8, 252; Ibid. IT. 29, 70. 


*<«<Et nos quidem filii Deo, sed per facturam filii, Fuimus enim 
aliquando filii iracundia (Eph. II, 3); sed filii Deo per spiritum adoptionis 
effecti, et dici id meremur potius quam nascimur. Et quia omne quod 
fit, ante quam fiat, non fuit; nos cum filii non fuissemus, ad it quod sumus 
efficimur. Anti enim filii non eramus; sed post quam meruimus hoc 
‘suetudinem oderimus.’’ In Matth. e, 976. 


i 


SAINT HILARY 131 


ef the faith obtains for us this adoption. For our work done 
in obedience to the Spirit of God gives us the title of sons of 
God.’’** Whenever St. Hilary refers to men as sons of God, 
he implies that they previously have undergone a spiritual 
change to merit this title.1” 


5. The Effects of the Sacrament of Baptism 


Although nearly every quotation cited is a proof for St. 
Hilary’s belief in the conversion of man, his references to the 
sacrament of Baptism are of partieular interest to us. There 
he sets forth the elements of justification and illustrates the 
changes produeed within man. 

In his commentary on St. Matthew, X. 24, he insists that 
Baptism has a negative as well as a positive result. The former 
consists in the cleansing from sin, whereas the latter is effected 
through the indwelling of the Holy Ghost. In the sacrament of 
Baptism the man of sin and infidelity is expelled and soul and 
body are renewed by the divine Spirit.*® The author calls this, 
the spiritual circumcision, in contrast to the circumeision of the 
Jews, which was merely external. The circumeision of Christ 
is internal, real, and complete, as may be deduced from the fol- 
lowing statement: ‘‘We are eircumeised not with the fleshy cir- 
cumcision, but with the circumcision of Christ, that 1s, we are 
born again into a new man. For when we are enclosed in His 
Baptism, it is necessary that we die to the old man, because the 
regeneration through Baptism has the foree of resurrection. 
This cireumeision of Christ does not mean the putting off of the 
foreskins, but it means to die entirely with Him and to live 


* De Trin. Lib. VI. 44, 193. 

# De. Trin. IIT. 7, 79; Thid. I. 16, 33; Ibid. I. 16, 32. 

%“¢Cum ergo innovamur baptismi lavacro per verbi virtutem, ab 
originis nostrae peccatis atque auctoribus separamur; recisique quadam 
exsectione gladii, a patris et matris affectionibus dissidemus; et veterem 
cum peceatis atque infidelitate sua hominem exuentes, et per Spiritum 
anima et corpore innovati, necesse est ut ingeniti et vetusti operis con- 
suetudinem oderimus.’’ Matth. ¢. 976. 
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henceforth entirely to Him.’’® Regeneration is a resurrection 
in so far as man is raised from the death of sin to the life of 
grace, which is the life of the just here on earth. 


St. Hilary teaches also that the facuties of the regenerated 
man are renewed, in as far as they have received a new under- 
standing of things and consequently tend towards a different 
end. Whereas formerly sin was the objective, now it is God 
and His heavenly gifts they strive to obtain.?° 


The author finds it difficult to understand, why so many men 
should earelessly reject the divine gift. He himself had em- 
braced it with open arms as he relates in the following: ‘‘This 
doctrine of the divine mysteries was gladly weleomed by my soul, 
advancing to God through the flesh, called to a new birth through 
faith and permitted to attain to the heavenly regeneration by 
His power, conscious of the love of the Father and Creator and 
sure that He would not annihilate a creature, whom He had 
summoned out of nothing into life.’’?? Even though the perfect 
union will not be established except in the life to come, it is 
required that man draw near to God through a life of innocence, 
so that he may hope to live happily for all eternity. These quali- 
ties are implanted into man at Baptism, as taught in St. Hilary’s 
words: ‘‘For all were born again in innocence, to immortality, 
to the knowledge of God and to the faith of hope.’’? 


A fitting conclusion of the testimony of St. Hilary are his 
words: “‘Thus is the image of God consummated in man. For, 
being conformed to the glory of the body of God, he is exalted 


”¢<Circumcidimur itaque, non circumeisione carnali, sed circumcisione 
Christi, id est, in novum hominem renati. Cum enim consepelimur bap- 
tismate ejus, mori nos necesse est ex vetere homine; quia regeneratio 
baptismi resurrectionis est virtus. Et haec circumcisio Christi est, non 
exspoliari carne praeputii, sed totos commori ei, et per id totos postea 
ei. vivere.’’  De:/Trinit. Lib. TX.: 9; ¢. (238. 


*<<Omnes enim renati erant ad innocentiam, ad immortalitatem, ad 
cognitionem Dei, ad spei fidem.’’ Ibid. VIII. 7; ec. 241. 


7 Tbid. I. 12. 33. 
LLG. ol. 49's c; (482, 
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to the image of the Creator, after the pattern assigned for the 
first man. Leaving sin and the old man behind, he is made a 
new man unto the knowledge of God and he arrives at the per- 
fection of his constitution, since through the knowledge of God 
he becomes the image of God; through religion he is promoted 
to eternity and throughout eternity the image of his Creator 
shall remain.’’?3 

In the above statement is contained a summary of all previous 
testimonies. The author teaches that man is born in sin, that 
through faith in Christ and the sacrament of Baptism sin is re- 
mitted and the Spirit of God enters with His heavenly bless- 
ings, that all this is a restoration of the divine image in man, 
according to which he was created. Thus the justified soul will 
be happy in the service of God and if man perseveres here on 
earth, the image of God will not depart from him for all eternity. 

Throughout all his works, St.Hilary vindicates the Catholic 
doctrine of justification. 


8% Ibid. XI. 49; ¢. 432. 
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CONCLUSION 


The result of the foregoing investigation may be expressed in 
the following sentence: The Latin authors, whose writings have 
been considered in this work, unanimously defend the Catholic 
doctrine of Justification in every detail. 

They hold that the Justification of man is real, internal, and 
effected in the present life. They believe that the Gospel is the 
only road to salvation, because it proclaims God’s merey and 
His divine gift to mankind. They contend that to live accord- 
ing to the teachings of Jesus Christ presupposes the conversion 
of the inner man. It is the opinion of these writers that the 
faith requested of man for Justification is a living faith, an 
active faith, a faith which finds its expression in obedience to 
the teachings of Christ, a faith perfected by love. They main- 
tain, at least implicitly, that Justification and Sanctification are 
essentially one, for in no place do they allude to a distinction 
between the two. 

The vindication of the Catholic interpretation naturally im- 
plies the refutation of the Protestant belief, since two contrary 
opinions cannot be upheld by the same statements. 

The answer of the early Latin writers to the problem of 
Justification is equally interesting and important; for it estab- 
lishes the fact, that the present day Catholic interpretation of 
St. Paul’s Justificatio is identical to the teachings of the Second, 
Third, and Fourth Centuries of Christianity. In combining this 
find with the solution of Denifle’s investigation, it may be rightly 
said that the Catholic doctrine of Justification has been con- 
tinuously taught for nearly two thousand years. 
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